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The Direction Statement 
Through the Lens of Sociology 

A Female-Centered 
Model 
Once upon a time, women and 
men lived together in peace 
and in harmony with nature. 
They built homes and towns in 
beautiful, open pastoral set­
tings. They cultivated fields, 
domesticated animals, and 
traded far and wide by land 
and water. Without traditions 
to rely on, they created art and 
artifacts for living, learning to 
weave, to spin, and to use 
wood, stone, leather, and 
eventually precious metals. 
Though they made tools, 
there was no reason to make 
weapons of war or build for­
tresses; they had no images of 
warriors vanquishing enemies; 
rather they painted scenes of 
life-deer, fish, water, flowers, 
and symbols of transformation­
butterflies, snakes, eggs. They 
built civilization together inte­
grating work, recreation, and 
sacred rituals. The central fig­
ure oflifewas the female deity, 
the great goddess, giving life, 
nourishing, blessing, healing, 
returning the dead to her 
womb to be born once again to 
life. And the human female 
body was revered. 

The remarkable thing 
about this once ujJon a time is 
that it is not a fairy tale, but 
real life, suspected for years 
but confirmed within the past 
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two to three decades by the lat­
est scientific methods; teams 
of archeologists, botanists, pa­
leontologists, climatologists, 
zoologists, and anthropolo­
gists have discovered, to their 
own astonisbment, the exis­
tence of such a female­
centered culture estimated 
conservatively to have lasted 
over 5000 years, from 
7000-1500 BCwith some god­
dess figures traced back 
25,000-30,000 years. 

Described in a landmark 
book, The Chalice and the 
Blade,l called by Ashley Mon­
tague the most important 
work since Darwin's Evolution 
of the Species, Riane Eisler 
writes of the culture which 
emerged, apparently with the 
discovery of agriculture by our 
foremothers, associated in all 

biblical Garden of Eden all 
across Old Europe to the Brit­
ish Isles. 

Scholars studying caves of 
the Paleolithic period initially 
assumed that drawings were of 
warriors with primitive har­
poons incorrectly positioned, 
spraying anows missing their 
mark. A closer look with im­
proved methods suggested 
figures waving branches and 
early, stylized drawings of 
dancers. 

Excavations done in 1980 
in Crete amazed researchers: 
the island culture, developed 
from 6000 to 2000 BC, had 
networks of roads, villas com­
plete with fountains and the 
famous palace of Knossus 
which opened out onto a wide 
road leading down to the sea. 
Also assumed to have been the 

Scientists have discovered the 
existence of a female-centered culture 

estimated conservatively to have lasted 
over 5000 years. 

ages with fertility and the 
earth; a culture which ex­
tended from present-day Tur­
key, called Anatolia, to Sibe­
ria, spreading apparently 
through mountain passes and 
the Russian steppes down to 
the Tigris-Euphrates and the 

1 

male seat of power, excavators 
finally concluded that it had 
been in tact a sophisticated 
female-centered government 
that promoted trade around 
the Mediterranean and a fairly 
equitable sharing of wealth on 
the island. Also found: ritual 
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drawings of a priestess, arms 
extended as in blessing; a dou­
ble line of men processing to 
pay her tribute; and it was she 
who touched the altar. 

Scholars have described 
life in pre-historic Crete as 
"perfectly expressive of the 
idea of human nature ... ex­
pressing our higher impulses 
through joyful and mythically 
meaningful rituals and artistic 
play." 

Merlin Stone who did 
early work in this area, discov­
ered that the goddess was 
known everywhere under 
myriad names and images in­
cluding Sun Goddesses in Ca-

the Decrees; the Giver of Law, of 
justice, and of Mercy. And there 
was the Cosmic Birth Mother; 
Tiamat. 4 

Thus a female-centered 
paradigm of human relation­
ships was a reality in a variety 
of highly developed cultures, 
not a myth, not without limita­
tions, not innocent-arche­
ologists found a small jeweled 
dagger in Anatolia and critics 
speak darkly of fertility 
cults-an abomination before 
the Lord. But this model of re­
lationships promoted order, 
partnership, and interde­
pendence and produced not 
only laws in harmony with 

A female-centered paradigm of human 
relationships was a reality in a variety 

of highly developed cultures, not a 
myth. 

naan, Arabia, and Australia. 
Among the Eskimos, Japa­
nese, the Khasis of India sub­
ordinate brothers symbolized 
the moon. In the Near and 
Middle East she was Queen of 
Heaven; in Egypt her brother­
husband Geb symbolized 
earth.2 China, D. ]. Conway 
tells us, had a Holy Virgin 
whose first child, Shin-Mu, 
was a savior. 3 

In ancient tablets of Sum­
eria, about 2300 BC, there was 
a goddess who on New Year's 
Day judged all humankind. 
She knew the O1phan, the widow, 
sought justice for the poor and 
shelter for the weak. There were 
other titles: The Learned of the 
Holy ChambeTS; She who teaches 

creation and the deity but tre­
mendous human progress. 

What art historians have 
described as "the most com­
plete acceptance of the grace 
of life the world has ever 
known" we now know was at­
tacked with the power of the 
blade about 1500 years before 
Christ; a violent conquest be­
ginning first at the edges of so­
ciety but eventually conquer­
ing the peoples and their 
lands. Extant writings immor­
talized defending Amazons, 
and tells how shrines of the 
Goddess were destroyed, her 
names erased or masculin­
ized. The Greek poet, Hesiod, 
wrote of a "golden race" who 
lived "with happy hearts," un-

til a "lesser race" brought in 
their god of war. 5 

The classic myth of the 
conception and birth of the 
goddess Athene relates the 
struggle of a patriarchal 
worldview to conquer the 
feminine. In this tale, the god­
dess of wisdom, Metis, con­
ceives Athene but her father, 
the sky-god Zeus, hearing a 
prophecy that the child will 
become more powerful than 
he, swallows his wife and the 
child within her womb. Later 
he develops a headache so ter­
rible that he begs to have his 
head split open. Out springs 
Athene, fully grown, the new 
deity of wisdom, civilization, 
the arts, peace, and justice; 
and though she had come 
forth fully armed and shaking 
a javelin, the goddess was 
known to dislike senseless 
violence. 

A recasting of this myth in 
a fifth century BC Greek 
drama signaled the end of the 
female-centered model. Con­
cluding the trilogy with the 
trial of Orestes who had killed 
his own mother, the god 
Apollo appears and proclaims 
to the audience: 

The mother is not a parent, 
only the nurse of the seed 
which the true parent, the 
father, commits to her as to a 
stranger, to keep it with 
God's help safe from harm. 
There can be a father with­
out a mother. We have a wit­
ness here, a goddess whom 
no goddess could have 
brought to birth. 

Athena then appears, express­
ing admiration for the male 
source of her being. Orestes is 
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found not guilty. And the Eu­
menides in the distance chant: 

o black mother Night, are 
you watching this? 
For the powers once ours, 
sealed long. long ago 
Have by the junior gods been 
all snatched away.6 

Obvious traces of the former 
time had disappeared by the 
year 200 AD except in sub­
cultures, including American 
Indian tribes. Women ofIndia 
preserve the verse: 

In the forest, dancers 
danced around the fire unin­
terrupted. 
Fire glowed on the faces of 
Anath, Inanna, Isis, Isthar, 
Aditi. 
That was a long time ago be­
fore warriors on chariots 
conquered the earth; before 
the smiling goddesses were 
buried in the womb of the 
mother earth.7 

As we now realize, the female­
centered understanding and 
structuring of reality was so 
pervasive and appealing, as 
the destruction of shrines in 
Exodus 34 notes, that declar­
ing a mother not a mother, 
seeing her very being as de­
rived from male: fe-male, in 
English, was not sufficient. 

In our own faith tradition, 
woman is placed in the Gar­
den of Paradise. Clearly the 
leader in the scene, she rejects 
a command of God imaged as 
male; she listens instead to her 
own cultural symbol of life, 
and as if this were her right, 
she saw that: 

the tree of knowledge was 
good for food and to be de­
sired to make one wise and 
that it was a delight to the 
eyes. And so she took the 
fruit, and shared it with her 
husband. (Gen 3:6) 

Thus in a very different world 
order this woman, with all her 
daughters, became the tempt­
ress, "the Devil's dOOlway." It 
became her fault "that the 
Son of God had to die" says 
Tertullian. For others she be­
came "the gate of hell." In 
fact, to this day, proverbs 
identifYing woman as funda­
mentally diabolical, as "man's 
Satan," may be found in Ara­
bic, Danish, German, Greek, 
Hindu, Malayan, Persian, Pol­
ish, and Russian languages.8 

How did such a model of 
violence, a rationalized con­
quest of the male sex over the 
female which characterizes 
human society to this day be­
gin? Again anthropologists of­
fer clues from pre-history. 
Like the goddess story, this 
one too traces our own. 

Among our structurally 
closest analogues-the pri­
mates-the male does not 
feed the female. Heavy with 
young, making her way labo­
riously along, she fends for 
herself. I-Ie may fight to pro­
tect her or to possess hel~ but 
he does not nurture her. 9 

Some suggest that in fierce 
weather conditions the male's 
help was enlisted for survival; 
some say that qualities gradu­
ally became set patterns-she 
gentle; he aggressive. Some 
accept the eternal veTities the­
ory as fact; the belief that no 
matter how resourceful and 
self-reliant females of other 
species were, in the case ofhu­
mans the female was defective 
on arrival; "ontologically sub­
ordinate to man," as Karl 
Barth explained. In this view, 
the female's natural and 

Long, long ago after humans appeared 
in the garden of the earth, the male of 
our species began to bring food to the 

female. 

The Patriarchal Model 
Long, long ago after humans 
appeared in the garden of the 
earth, the male of our species 
began to bring food to the fe­
male. Margaret Mead, a pio­
neer in the study of primitive 
societies and the natuTe/mtT­
ture debate, said that although 
we know male birds feed their 
young, adult human males 
bringing food to the adult fe­
male was not instinctual or in­
nate, but rather a social inven­
tion. She writes: 

therefore only proper task is 
in nesting-related activities. 

Mead herself suggested 
that the nourishing of the fe­
male began as an incentive or 
reward for being less fickle. 
Certainly non-primates pro­
vide extensive evidence for 
the universality of female 
promiscuity. Female primates 
seem to enjoy sex too, such as 
the tamarin monkey of South 
America who cnltivates several 
mates, eventually bears and 
dntifully nurses twins, and has 
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the males carry them around 
the rest of the day. In fact re­
lated observations found that 
males caring for the young en­
hanced that species' chances 
of survival. 10 

With or without food or 
mutual affection, but with a 
year-round interest in sex, the 
stronger human male had the 

Susan Brownmiller says 
that bride capture existed in 
England until the fifteenth 
century, and still today influ­
ences the social mores of parts 
of Mrica and rural Sicily. Cer­
tainly, even if well-loved, the 
female was property. 12 

Abraham's nephew, Lot, 
lived in the land of Sod om and 

Once the connection between 
intercourse and paternity was 

recognized, a basic arrangement took 
shape whereby the male nourished, 

sheltered, and protected the female and 
in return controlled her body. 

option of what anthropolo­
gists call f01'cible seizul·e. Cave­
man cartoons, more romantic 
movies of outlaws swooping in 
for the damsel of choice, 
myths such as the founding of 
Rome, countless references to 
women as booty of war-his­
tory and literature testifY that 
in an emerging model of pa­
triarchy this was a totally ac­
ceptable-to men-way of ac­
qUIrIng women. 

Once the connection be­
tween intercourse and pater­
nitywas recognized, a basic ar­
rangement took shape 
whereby the male nourished, 
sheltered, and protected the 
female and in return con­
trolled her body, her foraging 
area, their oH~spring and la­
bor. In the Origin of the Family, 
Friederick Engels saw the ear­
liest marriage contract as the 
prototype for slavery J 1 

chanced upon travelers and 
persuaded them to accept his 
hospitality. And when they 
were in the house "all the 
townsmen of Sodom, to the 
last man, closed in on the 
house. They called to Lot and 
said: 

Where are the men who 
came to your house tonight? 
Bring them out to us that we 
lnay have intimacies with 
them. Lot pleaded with 
them not to do this wicked 
thing, and he said: I have 
two daughters who have 
never had intercourse with 
men. Let me bring them out 
to you, and you rna)) do to 
them as you please.! 

In Deuteronomy, we read that 
if a virgin is working in the 
field and a man seizes her and 
lies with her, and they are 
caught, the man shall pay her 
father, and she shall become 
his wife (Deut 22:28-29). 

Again we read: 
Suppose a lllan marries a 
woman, and after going in to 
her slanders her saying: I 
did not find evidence of her 
virginity. The parents of the 
girl will display the marriage 
bed-cloth, spreading it ant 
before the elders of the 
town. If she is guilty she shall 
be brought to the entrance 
of her father's house and the 
men of her town shall stone 
her to death 

(Dent 22:13-21). 

Thus is the social construction 
of patriarchy: the father 
promising to protect and 
nourish the family; willing or 
reluctant wife vowing to love, 
honor, and obey. It depends 
upon a hierarchical ordering 
of reality, supported, when 
possible, with philosophical 
reasoning, in which the model 
for relationships is: 

adult male to women & children 
independent to dependent 

a model for sovereign to subjects 
superiors to inferiors 

This is a model of inequality to 
please those with power­
gentle or violent at will, dis­
posing at will, at peace or war 
at will, viewed as God's will, 
designed to control, through 
taboos, customs, traditions, le­
gal codes, rituals, rewards, 
and punishments-all occur­
ring under a sacred canopy of 
meanmgs. 

Separation of the social 
construction of reality into 
clear private and public 
spheres also served the pur­
pose of patriarchy. Thomas 
Aquinas taught that it was nec­
essary for woman to be made: 



GREELEY: THE DIRECTION STATEMENT THROUGH THE LENS OF SOCIOLOGY 5 

as a helj}er to man, as Scrip­
ture says, not, indeed, as a 
helpmate in other works, 
since man can be Inore effi­
ciently helped by another 
man in other works; but as a 
helper in the work of gen­
eration. 

Pope Gregory the Great con­
cluded that woman represents 
the weak animal body which is 
properly subjected to the 
strong rational mind of the 
male,14 

The Koran: (4:34) reasons: 

Men are the managers of the 
affairs of women for that 
Allah has preferred one of 
them over anothel~ and for 
that they have expended of 
their property, 15 

At the beginning of what could 
have become a new model of 
equality for the sexes, when 
our Declaration of Independ­
ence was drafted in 1776, like 
other women receiving no for­
mal education, Abigail Adams 
nevertheless wrote eloquently 
to her husband ] ohn, She 
urged him to say in the new 
document that husbands 
should be not masters but 
friends to their wives and 
warned that if women have no 
voice in laws that affect them 
they are "determined to fo­
ment a Rebelion" (sic),] ohn, a 
Harvard graduate, answers in 
a tone we all may recognize, 
amused because she "is so 
saucy;" laughing at her pro­
posed "Code of Laws." Men 
know better than to give up 
their "masculine system" he 
tells her. "It would subject 
them to the "tyranny of the 
petticoat" against which he'd 
trust all the forces of George 

Washington would fight." In 
any case men know these are 
only names; men know they 
are really the "subjects.,,16 

We have studied the his­
tory of man through the eyes 
of men-the rise of civiliza­
tions and great religions of the 
world. We have memorized a 
chronicle of their achieve­
ments and the story of their 
reigns-pontiffs as well as 
kings. Like bystanders, we 
learned of conquests of land, 
of indigenous peoples, of 
wars, empires, and nations. 
We saw that, in public, women, 
like children, were expected 
to be seen but not heard, con­
soled that they were emotion­
ally essential, that "Behind 
every great man there is a 
wOlnan." 

nance than her husband 
but publicly paying him 
homage; 

• women of aJewish Shtetl 
mastering languages, 
commerce, family and di­
plomacy at every level be­
cause their men needed 
freedom to study and 
pray; women whose own 
prayers were irrelevant to 
the community; 

• strong women in ZaiTe 
virtually equal under a 
barter system of exchange 
until colonialists abol­
ished the practice and 
paid money directly to 
the head of the house and 
she relearned "her place;" 

• women of poor countries 
transported to factories to 
earn their family's living, 

Pope Gregory the Great concluded that 
woman represents the weak animal 

body which is properly subjected to the 
strong rational mind of the male. 

We have known, as 
women always have known, 
that the paradigm of the patri­
archal order, taught to both 
girls and boys from birth as 
real and true, pink or blue, 
coloring, at times determin­
ing, every aspect of their lives, 
has required endless distor­
tions and ongoing pretense to 
maintain. For women, it has 
almost invariably required liv­
ing in two realities: the "man's 
world" and that of their own 
experience. We see it in: 

• a shrewd Japanese entre­
preneur smarter in fi-

their husbands unem­
ployed, then beaten at 
home for not having yet 
done "woluen's work;" 

• women in the United 
States who are as shilled in 
the same work as men but 
are paid less for no rea­
son other than their sex; 

• women with keen intel­
lects feigning ignorance in 
male subjects; convincing 
men that their ideas were 
really the man's own, or 
finding tbe man simply 
assuming as much,17 
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Despite the Good News of 
Christianity, despite the 
nineteenth-century Enlight­
enment, despite real gains by 
heroic women with the sup­
port of fair-minded men, de­
spite work opportunities for 
women occasioned by World 
War II and recent advances, 
patriarchy remains the over­
arching reality of our time. 
Moreover, where the contract 
to protect and nourish has 
been forsaken around the 
globe male domination has 
become a demon filled with 
greed and lust-hungry for 
yet more power. 

rim of the Arabian peninsula. 
11 0 million women, plus two 
million more each year: their 
clitoris cut off with a razor or 
glass shard-sewn together 
with catgnt or thorns; walking 
sometimes hindered for life; 
pain during intercourse, in­
creased agony and danger 
during childbirth and early 
deaths. It is a measure of the 
worldview internalized by 
some women that it would be 
humiliating not to have the 
procedure. Men have made 
certain there is no female fick­
leness in this culture.19 

Despite real gains by heroic women 
with the support of fair-minded men, 
patriarchy remains the overarching 

reality of our time. 

The Dominator Model 
Perpetuating the idea that 
males are superior to females 
today means that girls in poor 
countries are given food lower 
in nutrients than their broth­
ers; girls are not educated 
even in technology that could 
improve their country's out­
put. It is girl infants smoth­
ered in China because of the 
one-child rule. It speaks to the 
reason why only a decade ago 
90 percent of United States re­
spondents said that they'd 
prefer a boy as a first child. IS 

A patriarchal mindset 
that women are property con­
tinues to condone the ancient 
practice of genital mutilation 
in African countries and the 

In a patriarchal system of 
justice, husbands who immo­
late over six thousand brides 
in dowry burnings in India 
each year are judged not mur­
derers, but temporarily devi­
ant. Because husbands or their 
families want more consumer 
goods pushed by the global 
market, we're told the practice 
is increasing. A patriarchal re­
ligious definition of reality 
prevails when a mother knows 
a girl must marry to be fully 
human and so drowns her four 
daughters because they will 
never have enough dowry. We 
ask: Who in God's name pro­
tects the female in this toler­
ated system? Can it feed any­
thing but greed and loss of 
humanity for men?20 

A world-wide assumption 
that hierarchical control is a 
natural ordering of human re­
lationships permits the en­
trenched caste system ofIndia 
to exist. It is here that we have 
the most oppressed women on 
the face of the earth: eighty 
million black women, Un­
touchables (or Dalits) are, they 
tell us themselves, bonded laboT 
and scavenging night soil. In this 
perversion of the patriarchal 
contract, laws sanction their 
bodies to be "enjoyed" by the 
upper caste as a right. Patriar­
chy is the view of a highly edu­
cated United States male re­
turned from India who says of 
this situation: "Oh, people get 
used to their life." 

Is the United States a safe 
haven from abuse for women 
and children? We know it is 
not always. A recent report in­
dicates that three to four mil­
lion American women are bat­
tered each year by their 
husbands, some repeatedly, 
some while pregnant; that 
four are murdered daily, usu­
ally trying to escape; that 80 
percent of cases involve chil­
dren. 21 The World Health Or­
ganization reminds us that the 
practice stretches far back in 
history and has been practiced 
in many parts of the world. 
Human Rights Watch re­
ported this past fall that, 

Such traditional abuses as 
wife beating remain ram­
pant everywhere and usually 
unpunished. It remains a 
world-wide phenomenon 
and exists in all regions, 
classes and cultures, in de­
veloped and developing 
couutries alike. 22 
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We know that, for many men, 
rape remains an assumed 
right. The American Medical 
Association estimates that 
over 700,000 women are sexu­
ally assaulted each year in our 
country; 43 percent of college­
age men admit to using coer­
cion to have sex. You may have 
seen the survey of 11-14 year 
olds reported on by the AMA 
this year in which over one­
half of the boys and over 40 
percent of the girls said that 
forced sex could be expected 
if the boy had spent a lot of 
money on the girl. A man who 
beat and raped his victim 
when, on their second date, 
she refused his advances said 
simply that he was angry, that 
"he has a male ego that must 
be fed." His interviewer added 
that his goal was conquest, to 
seize what was not offered, and 
like others, believed his be­
havior was justified. 

Man has indeed remained 
the master, not only of family 
and clan but of the economic 
and political fate of the world. 
It is the right to take, no mat­
ter the cost to others. It is the 
rise of billionaires in the poor­
est countries of the world; 
CEOs and transnational cor­
porations with insatiable ap­
petites for profit, dominating 
small countries where govern­
ments already struggle to pro­
tect and nourish their people. 
It is the arrogance of nuclear 
testing in smaller nation's wa­
ters. It is the heady challenge 
of global control. 

It is the Dominator as 
Predator which allows, accord­
ing to the publication World 

Vision, as many as a million 
children each year-girls and 
boys-including 300,000 from 
North America, to be forced 
into the flesh trade. 23 A girl in 
Paraguay promised work; 
transported to Greece as a 
sex-slave, and later to Hol­
land, forced to pay for an 
abortion, which in spite of eve­
rything she doesn't want be­
cause she is Catholic. 

An International Com­
mission of Jurists estimates 

customer and are now in 
prison. Who speaks for the in­
nocent in this growing obscen­
ity? Who speaks against this 
abomination?24 

Then there is war. Fifty 
years ago in the Declaration 
on the Elimination of Violence 
against Women, a Geneva 
Convention agreed that 
"Women shall be especially 
protected ... against rape, en­
forced prostitution, or any 
form of indecent assault." 

Man has indeed remained the master, 
not only of family and clan but of the 

economic and political fate of the 
world. 

the sex market for youngsters 
under sixteen as a $5 billion 
industry with madams, pimps, 
and a criminal organization 
world-wide. And they can af­
ford to pamper their sexual 
taste. Reports say that the Ital­
ian Mafia prefers youngsters 
from Eastern Europe while 
motorcycle gangs in Scandi­
navian countries traffic in Fili­
pino girls. The U.S. is counted 
as one of the largest "sex­
tourist" customers, with tour 
centers in Miami, New York, 
and San Diego, advertise­
ments in magazines like O,ien­
tal Women and Soldier of For­
tune. Destinations are often 
Japan and southeast Asia; 
male patrons range from ages 
30 to 60, from carpenters to 
lawyers. Some of the exploited 
have been killed or kill their 

But according to Amnesty 
International: 

The deliberate violation of 
the human rights of women 
is increasingly a central com­
ponent of military strategy 
in conflicts all over the 
world. 

The report adds: 
Rape is not an accident of 
war, or an incidental adjunct 
to armed conflict. Its wide­
spread use in times of con­
flict reflects the special 
terror it holds for women, 
the special power it gives the 
rapist over his victim, the 
special contempt it displays 
for hel: 25 

In spite of declarations, were 
not women forced into servic­
ing rampaging soldiers in 
Bosnia simply an updated ver­
sion of the 200,000 "comfort 
women" imprisoned for Ja­
pan's Imperial Army during 
WWII? 
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In war's milieu in Uganda, 
children returning from school 
see a soldier following and be­
gin to run. The boy is shot 
dead. The girls taken for the 
pleasure of troops. One, "lucky 
one," is found running naked 
and hysterical through fields 
by friendly persons. She has 
cigarette burns all over her 
body; her escape the only rea­
son her story came to light at a 
UN tribunal. 

The Vatican delegate said 
at the last United Nations 
meeting, 

The fact of the use in this 
20th century of sexual vio­
lence as an instrulnent of 
armed conflict has stunned 
the conscience of humanity. 

Perhaps they were thinking of 
the testimony of a refugee try­
ing to get with her young son 
from point A to G in some lo­
cal Mrican war. HawaII she 
had to give in payment at each 
point was her body, how for 
the guard's entertainment her 
son was ordered to rape his 
mother. And when, refusing, 
he was about to be killed, she 
told him to do it since he was 
all she had to live for. And 
many other tales. 26 

As a US News & World Re­
port concluded in 1994, "Much 
of the world is still waging war 
on women,),27 

Model for a New Age 
The spectacle of our species, 
the glory of creation, hating, 
abusing, killing its own kind 
would surely amaze an alien 
visitor. Do you believe that the 
violence of war and of struc­
tural oppression is natural to 

humans or the result of an 
overarching paradigm of 
domination gone mad? 

We know the fierce resis­
tance, not least by religious 
groups, to change any aspect 
of the patriarchal model, in­
cluding language itself, through 
which, as we know, reality is 
symbolized. Headlines an­
nounced recently that Catholic 
bishops considering inclusive 
language for the Lectionary 
"Can't Agree On Gender Is­
sue." Later, Southern Baptists 
attacked with a passion an ef­
fort of The International Bible 
Society to publish a gender­
neutral language edition. The 
president of the Baptist Semi­
nary called the proposal, now 
withdrawn, part of a 

feminist effort to re­
engineer society and aban­
don God's parameters for 
the home and for the 
church.28 

We come here then, filled with 
hope and purpose, some of 
the freest women in the world, 
knowing that although all the 
women in our country make 
up less than 5 percent of women 
in the world, our influence is 
greater than our numbers. As 
a sister from Kenya put it: 

Though our women are still 
walking ten miles for watel; 
we know that whatever prog­
ress you make will one day be 
ours too. 

As a Chinese student said of 
American women: "You are 
for others, marching, carrying 
signs, speaking out. We are 
more for ourselves." Then she 
added: I think it is better to be 
for others. 

And so we come carrying 
the hope of so many women in 
the world. 

We come in the name of 
all gnat women who by their 
faith, strength and courage 
have prepared the way for us 
in society and church. 

We come in the name of 
Cathe1'ine McAuley, learned in 
the mind of Christ and in the 
Quaker view of Christian 
equality of the sexes. 

We come on the eve of a 
Jubilee Year dedicated by the 
Christian Churches to unity, 
and through conversion, to a 
restoration of light relation­
shit}s. 

We come confident of the 
signs of the times hearing the 
earth and sky saying they will 
take no more destruction; 
joining women in ever larger 
numbers, raising their voices 
saying: We will take no more. It is 
enough!" 

We join our efforts with 
men, conscientious objectors 
throughout the ages to war, 
children also of the goddess 
heritage. We join together in­
sistmg: Human rights al'e 
women's l'ight! Equality, Develop­
ment and Peace. 

We come in the Spirit of 
God who is raising up leaders, 
enlivening imaginations, quick­
ening spirits, opening minds 
to see the world through women's 
eyes, opening eyes to glimpse 
the dawn of a new age. The 
Spirit of God, Ruah, in our 
very bones, promising: I will 
make all things new! 

Indeed new things 
abound: 

• A Woman Manager of a 
mission to Mars. 
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• 17ze White 11 ouse wi th an 
office to implement the 
United Nation's Women's 
Platform with its Twelve 
Critical Areas for Action. 

• The Wodd Wide 
Web-Feminist Majority 
On-line-reaching 
women worldwide about 
issues affecting them, as­
tonishing numbers of re­
sources, academic 
programs, publications; 
films, videos, TV portray­
als of strong women; 
women wTiters telling of 
great and "uppity" 
women, anthologies im­
possible a generation ago 
telling of our mothers in 
the U.S. and through the 
ages. 

• Women challenging the 
Citadel and City Hall, 
home and office regard­
ing abuse in all its forms. 

o Young women, saying 
things like] oan of Arc is 
a hero because of what 
she did for her people; 
another's aspiration to 
help poor women get low 
interest loans to start 
businesses. We read about 
Hillary and Queen So­
phia of Spain with corpo­
rate men types addressing 
a conference to push such 
loans. 29 

Who could have imagined un­
til now The Economist reflecting 
on "unfortunate social side­
effects" of aggressive male be­
havior, about "testosterone 
and its antidotes," venturing 
that "knowledge-based socie­
ties, with their stress on brain, 
not brawn, may be safer in 
women's hands."30 

Who could have pre­
dicted that women-owned 
businesses would increase 
from 5 percent to 35 percent 
in a little over two decades, 
businesses which it has been 
found "rely less on authority 
and traditional power rela­
tionships," where "success is 
less a matter of conquest than 
of collaboration," and where 
"priorities may be determined 
as much by family and com­
munity imperatives" as finan­
cial gain. Male-run business, 
too, is adopting a "new, radi­
cal approach to management" 
centered around previously 
devalued qualities of team­
work, respect, and relation­
ship building. The question is 
posed by one writer: Do women 
hold some mysterious secret 
for doing business in the 
twenty-first century?31 

We answer: Yes, they do! It 
is a secret gladly shared, in fact 
proclaimed from the global 
stage: TheTe can and must be a 
new model fOl' a new age-JoT the 
business of C01nmeTce and JOT the 
business of ow' lives: a Teciaimed, 
Te-imaged model of jJaTtne1'Ship 
that taps the genius of both 
sexes, that puts women with 
men at the table where reality 
is named and justice defined, 
where they address questions 
as to: 

• why two-thirds of illiterate 
adults worldwide are 
women, 

• why women own less than 
one one-hundredth of the 
world's land, 

o why their work, as L 
Lindsey has noted, is 
called non-wOl'k,32 

• why in the poorest coun­
tries, in fields heavy with 
their young, they grow, 
harvest, process and pre­
pare virtually all the food 
consumed by their fami­
lies while their labor is 
called subsistence only and 
essentially unpaid. 

It is a model of pa1tneTShip that 
welcomes women to the sacred 
table and the pulpit, as well as 
to the pew, so that both sexes 
are nourished. It is a model in 
which at last it is clearly ac­
knowledged that the only in­
fallible truth about woman's 
anatomy is that, like man's, it 
is made in God's image, 

OUf Future 

In the year 2500, someone re­
lating our story might begin: 
"Once upon a time when pa­
triarchy had exhausted itself 
in war, the goddess awoke 
£i-om the womb of mother 
earth, and her daughters too 
awakened to a new morning. 

And women decided what 
their part would be in con­
structing a new world order. 

A few women agreed with 
the swaggering male who said 
that in his state women just 
wanted to be kept, an option 
wealthy women always had.33 

Some still wanted to be 
just cheeTleadeTS for men, not 
minding violence until it 
touched their own lives. 

Some still bought Ba1'bie 
dolls for their little girls, not 
realizing it had been modeled 
on a lascivious plaything for 
adult German males and 
mainstreamed by a woman for 
American consumption.34 
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Some chose to live the 
Cosmopolitan girl image: disci­
plined to achieve success and 
beauty so that every other mo­
ment of life could be spent 
"pleasuring oneself." Like her 
male counterpart, she had no 
need to nourish anyone. 35 

But other women wanted to 
stand together not for them­
selves alone, not by themselves 
alone, but with those men who 
also knew that the "modern" 
world had engaged only half 
its brain and heart, who knew 
that the third millennium 
would need all its human po­
tential. 

And so a movement be­
gan: volunteer, grass-roots 
groups, non-governmental or­
ganizations, grew from three 
hundred to three thousand 
around the world in ten years, 
formed around human rights 
and women, the economy, the 
environment, anilnals, nature, 
politics and peace. Momen­
tum gained at UN meetings in 
Mexico, Copenhagen, Nairobi, 
and Beijing were followed 
with a local protest in Bangla­
desh, 100,000 strong-mostly 
women but some men too­
against clerics' opposition to 
female education and employ­
ment. 

And they remembered a 
challenging, exhilarating sport, 
a game-type religious ritual 
from the Minoan period of the 
goddess in which a pair, a 
young woman and young 
man, entrusting their lives to 
each other, ran together with 
great speed toward a charging 
bull. At the split second when 
the bull tried to gore them, 

they would leap, each grab­
bing the bull by a horn and 
somersaulting over him. 36 

We have been invited 
here to a ritual under the ban­
ner of God's mercy. The chal­
lenge is great; our Statement 
of Direction clear. All that re­

mains is that we get on our mark; 

get ready; get set; and go! 
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The Direction Statement Through the Lens Of 
Spirituality 

Listening to the Original Sound 

We gather this weekend as 
educators. Some of us give 
that educational activity a pri­
mary and institutional com­
mitment in our lives. Others 
recogmze educational en­
deavors in less formal, non­
institutional activities. We are 
all, as Maureen Lowry sug­
gests on the cover of the regis­
tration brochure, teachers and 
learners/learners and teachers 
in a life-long process which is 
at the heart of our endeavors 
in Mercy. Whatever our cir­
cumstances, we understand 
the importance of recognizing 
a dynamic of knowing and un­
knowing in human experience. 

Helen Marie Burns, R.S.M. 

service have specific constella­
tions of experience and per­
sons whose meaning and pres­
ence enrich our life together . . 
even as we, 111 our expenences 
and persons, create it. The 
journey and the story, then, 
in-spirit us, inspire us, even as 
we in-spirit, inspire, both jour­
ney and story. 

Numerous studies dem­
onstrate this relationship be­
tween a person's / a people's 
self-understanding, educa­
tional background, historical 
moment, and intellectual con­
victions and their experience 
of the ultimate (God) in their 
lives, that is, their spirituality. 

We are all teachers and 
learners/learners and teachers in a 

life-long process which is at the heart of 
our endeavors in Mercy. 

As Mercy sisters, associ­
ates, coministers, and friends, 
we engage together the possi­
ble call of the Institute Direc­
tion Statement in our lives. 
That adjective "Mercy" sug­
gests a common journey and a 
common story. The journey 
and the story place us in a 
particular faith tradition and a 
particular community-in­
service. Both the faith tradi­
tion and the community-in-

We do well then, in the midst 
of our struggle with cultural 
and global issues reflecting 
the absence of God's kindom, 
to pause and reflect on the 
possibility that naming our­
selves "Mercy" constitutes a 
centering of energy by which 
we might understand our­
selves and the finite and infi­
nite relationships which con­
stitute this self!selves. 

12 

The heart, the source, of 
any lasting contributions we 
might make as "Mercy per­
sons" rests in our capacity to 
recognize this centering of en­
ergy and to be present to our 
time and circumstance with a 
passion similar to that which 
earlier generations in the tra­
dition brought to theirs. We 
must teach and learn/learn 
and teach that the timeless 
legacy which is ours rests not 
in the life or the works or the 
achievements of Catherine 
McAuley, not in an organiza­
tion called the Sisters of 
Mercy, not in institutions ti­
tled Mercy Hospital or Mercy 
High School, or Catherine 
McAuley Shelter, not in spe­
cific individuals named 
Frances or Moira or Elena. 
The timeless legacy which is 
important in our faith tradi­
tion and our sisterhood is a liv­
ing memory of spiritual gifts 
(hospitality, compassion, un­
ion and charity, works of 
mercy, providential trust) 
transmitted in time and space 
through the instrumentality of 
persons, institutions, and 
communities. 

These gifts are not, of 
course, uniquely ours; but they 
are unique in us. These gifts 
quite literally flow in the an­
cient energy of creation and 
express themselves newly in 
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every age and culture and cir­
cumstance. They center with 
particular nuance and focus in 
a church called Catholic, in a 
story called Sisters of Mercy. 
This legacy offaith and Mercy, 
then, is always about incarna­
tion rather than replication 
and/or preservation. A tale 
adapted from a little book 
called The Magic Monastety by 
Theophane the Monk ex­
plains this profound reality: 

I asked an old nun, "How 
long have you beeu here?" 
"Forever," she answered. 
I smiled. "Fifty years, 
Sister?" 
"Forever." 
"Did you know Catherine 
McAuley?" 
"We are novices together." 
"Did you know Jesus?" 
"He and I converse every 
day." 
I threw away my silly smile, 
fell to my knees, and 
clutched her hand. "Sister," 
I whispered. "Did you hear 
the original sound?" 
"I am listening to the 
original sound." 

I would like to suggest that we 
have in the historical develop­
ment of active religious life an 
energy and passion capable of 
sustaining a community-in­
service and individuals-in­
service into the third millen­
nium' but we need to listen to 
the original sound even as we 
work out our own rendition. 
This is the substance of all 
spirituality. Contemporary dis­
cussions and explorations of 
this phenomenon of spiritual­
ity could benefit from such at­
tentiveness on our part and a 
willingness to share what we 
hear in such careful listening. 

I would like to suggest in the 
limited time we have together 
that the heart of such listening 
lies in the last line of our Insti­
tute Direction Statement­
continual conversion-and 
that elements important in 
our teaching and learn­
ing!learning and teaching rest 
in phrases not entirely empha­
sized in this conference 
agenda: Gospel animation, 
Catherine McAuley's passion 
for the poor, action in har­
mony and interdependence 
with all creation. Let us, then, 
spend a few minutes studying 
our Direction Statement 
through the lens of a spiritual­
ity in -spirited by our history as 
an apostolic congregation. 

O'Murchu in Quantum 77zeol­
ogy suggests simply that spiri­
tuality is "the human search 
for meaning."2 Catherine 
LaCugna in God for Us asserts 
that "the 'spiritual life' of 
Christians is nothing more 
than training the eye of the 
heart on the glory of God, and 
living in such a way that one 
acquires the habit of discern­
ing [its] brilliance."3 Phyllis A. 
Tickle, religious editor of Pub­
lisheTS Weekly, describes rather 
than defines when she says 
that spirituality is the domain 
of the soul where image is [to 
the soul] as language is to the 
body; the discipline which bal­
ances the gifts of the body to 
life (logic and procreation) 

We have in the historical development 
of active religious life an energy and 

passion capable of sustaining a 
community-in-service. 

Spirituality-What It 
Is, How It Works 
Much is being written these 
days concerning the phe­
nomenon of spirituality. We 
have a variety of possible defi­
nitions. Anne Carr in Tmns­
forming Gmce asserts that spiri­
tuality "includes life-styles, 
attitudes, ideas, values, habits, 
and activities, images, stories, 
beliefs, even emotions and 
bodily expressions that are 
chosen as appropriate re­
sponse to God and ... to the 
life oflove and union that God 
continually ofiers." I Diarmuid 

with the gifts of the soul [to 
life] (wisdom and incorpora­
tion). 4 Jean Steffes, CSA, in an 
unpublished paper; suggests 
that "spirituality refers to my 
belief system raised to a life­
style ... to how I express belief 
and value in the choices I 
make in ordinary living." 

In addition, studies have 
attempted to describe the ele­
ments of an apostolic spiritu­
ality, that is, the centering of 
energy in a life given over to 
service and witness. Such a 
spirituality requires that we be 
attentive to and motivated by 
the presence of the sacred, 
particularly in our activities. 
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John Lozano, CMC, in Minis­
terial Spi1'ituality and Religious 
Lift describes the phenome­
non quite succinctly: "The en­
tire development of apostolic 
spirituality will consist in a 
constantly more aware experi­
ence of the presence and ac­
tion of God in [our persons 
and our activity].,,5 Anne Clit~ 
ford, CSJ, suggests that an ap­
ostolic spirituality "assumes 
that carrying out the mission 
of Jesus in our world is the pri­
mary locus for experiencing a 
heightened awareness and 
love of God."6 Such an apos­
tolic spirituality today makes 
use of those religious exercises 
from Eastern and Western, 
Christian and non -Christian 
faith traditions, which assist 
the centering of our life­
energy in a balance of giving 
and receiving, healing and be­
ing healed, activity and passiv­
ity, knowing and unknowing, 
which frees us for participa­
tion in the profound unfold-

interactions among human 
persons and, indeed, all crea­
tion. Spirituality happens in 
the unique experience of hu­
man person, but it is con­
tained also in groups and 
communities of persons. Just 
as each person develops be­
liefs and values reflected in the 
choices of ordinary living, so 
groups / communities / organ­
izations develop beliefs and 
values reflected in the choices 
of their ordinary living. It is 
the search for such beliefs and 
values on the part of individu­
als and groups, the decon­
struction and reconstruction 
of these elements of life, that 
seems to have created in our 
decade an increase of interest, 
conversation, and exploration 
around matters of the spirit. 
Phyllis Tickle's book, Rediscov­
ering the Sacred: Spirituality in 
America offers some surprising 
statistics regarding this phe­
nomenon in the United States: 

While spirituality begins in the human 
person, it necessarily ends in the 

relationships and interactions among 
human persons. 

ing of creation which is all that 
is happening anywhere, any­
place, any time. 

Whatever our definition 
or nuance, we understand in 
the concept of spirituality an 
inner domain of meaning and 
an outer realm of activity. 
While spirituality begins in the 
human person, it necessarily 
ends in the relationships and 

• Between 1993 and 1994, 
Ingram Book Company 
experienced a 249 % 
growth in the movement 
of its religion/ spirituality 
inventory; American Pub­
lishers [Company 1 between 
February 1994 and Feb­
ruary 1992 experienced 
a 59 percent increase in 
sales in this category. 

• a Gallup study projects 
that the largest sale in­
crease in non-fiction 
books will be in relig­
ion/spirituality in the 21 st 
century (an 82 percent 
growth by 2010 over the 
sales in 1987) 

While we understand that 
spirituality differs from theol­
ogy as well as religion and that 
an interest in the one does not 
necessarily translate to partici­
pation in and/or commitment 
to the other, the increase of in­
terest in spirituality offers a 
moment of opportunity and 
possibility for those of us 
whose spirituality roots itself 
in a particular religion and 
theology. As Phyllis Tickle 
says, in a remark similar to 
John XXIII's opening state­
ment at the Second Vatican 
Council, "There comes a time 
or times periodically in all hu­
man encounters with religion 
when the community must be­
gin to separate or to separate 
once more the substance of 
faith from the forms of faith.,,7 
We are, it would appear, in 
such a time. The opportunity 
ofthis time lies in the explora­
tion of new horizons of human 
experience and knowledge. 
Its possibility lies in the inte­
gration of these new insights 
and learning into our individ­
uallives and into the life of the 
community. This task rests 
with particular appropriate­
ness in communities of apos­
tolic life. 

Apostolic religious life, by 
its very nature, takes shape 
and form from the social and 
ecclesial order of its time and 
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the pressing needs which 
reflect the absence of God's 
kindom. Careful yielding to 
the insights and experiences 
of place and time become a 
matter of integrity: "our world 
is the primary locus for experi­
encing a heightened aware­
ness and love of God." Both 
the exploration and the inte­
gration are a fundamental call 
to conversion. This is the mes­
sage, it seems to me, of the po­
litical and scientific and social 
turmoil of this closing decade 
of the second millennium. 

Continual Conversion 
When we called ourselves to 
continual conversion in our 
lifestyle and ministries in the 
Institute Chapters of199 1 and 
1995, we may not have real­
ized the timeliness, quite liter­
ally, of that call. We may still 
be thinking too narrowly of its 
meaning. Bernard Lonergan, 
in his significant effort to de­
velop a theological method in 
keeping with new understand­
ings of the nature of human 
knowing, highlights the im­
portance of this concept of 
continual conversion. As we 
can no longer talk of spiritual­
ity as a compartment of one's 
life or one's behavior, so we 
can no longer speak of conver­
sion as a narrow compartment 
of one's religious experience. 
If, as Anne Carr asserts, "spiri­
tuality includes lifestyles, atti­
tudes, ideas, values, habits, 
and activities, images, stories, 
beliefs, even emotions and 
bodily expressions," or, as 
Catherine LaCugna, says "the 
spiritual life is . . . living in 

such a way that one acquires 
the habit of discerning [the 
glory of God]" or, as ] ean 
Steffes suggests, "spirituality 
is how I express belief and 
value in the choices I make in 
ordinary living," conversion 
must be a process affecting 
each and all of these elements. 
Indeed, as Lonergan says, "con­
version may be [must be] intel­
lectual or moral or religious ... 
[and] each of the three is con­
nected with the other two."g 

Continual conversion would 
suggest a dynamic process-

tures; it begins a new 
sequence that can keep re­
vealing ever greater depth 
and breadth and wealth. 
Such an about-face and new 
beginning is what is meant 
by conversion. 10 

This call to continual conver­
sion says something not only 
about our individual journey, 
but also, and perhaps more 
importantly, about our jour­
ney together. We need he 
about the task of creating an 
environment and a common 
life in which conversion is nur­
tured and sustained, in which 

We called ourselves to continual 
conversion in our lifesty Ie and 

ministries in the Institute Chapters. 
We may still be thinking too narrowly 

of its meaning. 

turning toward, bending with, 
over and over and over again. 
We are not simply converted. 
We are continually convert­
ing: turning toward, bending 
with, the ultimate mystery 
present in life. Lonergan 
speaks of hOTizons and conveT­
sion in his Method of Theology: 

Horizon denotes the bound­
ing circle ... the limit of one's 
field of vision. As one moves 
about, it recedes in front and 
closes in behind so that, for 
different standpoints, there 
are different horizons ... Be­
yond the horizon lie the ob­
jects that, at least for the 
moment, cannot be seen. 9 

It is possible that the move­
ment into a new horizon in­
volves an about-face; it 
comes out of the old by repu­
diating characteristic fea-

continual conversion is ex­
pected and supported, an en­
vironment in which teaching 
and learning is not something 
we do, but something we are. 
Such an environment encour­
ages an attitude which frees 
human experience to engage 
difference as opportunity to 
"bend with" rather than threat 
to "be protected from." Such 
an attitude nurtures the learn­
ing community which Peter 
Senge in The Fifth Discipline in­
sists is the essential habitat of 
humanity into the third mil­
lennium: 

we need to design [institu­
tions 1 as learning organiza­
tions 'where people continu­
ally expand their capacity to 
create the results they truly 
desire, where new and ex­
pansive patterns of thinking 
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are nurtured, where collec­
tive aspiration is set free and 
where people are continu­
ally learning how to learn 
together.' 

This call to continual conver­
sion insures a creative center­
ing of energy in the present 
and toward the future and 
helps us create communities 
of persons whose presence 
would attract in the manner 
Catherine envisioned "as so 
many magnets." 

Calling ourselves to con­
tinual conversion is not simply 
about lifestyle and ministries. 
I t is about beliefs and values, 
about attending to the world 
in which we find ourselves and 
learning from that world the 
meaning of ultimate mystery. 
Continual conversion is a chal-

private as to be solitary. It 
can happen to many, and 
they can form a community 
to sustain one another in 
their self-transformation and 
to help one another in work­
ing out the implications and 
fulfilling the promise of their 
new life. I I 

Gospel Animation/ 
Passion for the Poor/ 
Contemplation (Apos­
tolic Spirituality) 
Three elements of our current 
Direction Statement-Gospel 
animation, Catherine's passion 
for the poor, action in har­
mony and interdependence 
with all creation-seem to of­
fer fertile ground for personal 
conversions that may seek the 
support of our common life to 

Calling ourselves to continual 
conversion is not simply about lifestyle 
and ministries. It is about beliefs and 

values, about attending to the world in 
which we find ourselves. 

lenge to growth in spirit and in 
truth and a call to test our ho­
rizons constantly, to recognize 
that where we stand influences 
what we see, to engage conflict, 
and to allow an about-face 
over and over again. Bernard 
Lonergan describes both the 
promise and the challenge we 
offer one another in a Direc­
tion Statement that calls to 
continual conversion: 

Conversion is existential, in­
tensely personal, utterly in­
timate. But it is not so 

sustain our self~transformation. 
Gospel animation and a pas­
sion for the poor seem con­
tinually to necessitate an "about­
face" or, at least, a "half-turn" 
which shifts our horizon and, 
therefore, both what we see 
and how we see it. Action in 
harmony and interdependence 
with all creation, however, may 
offer the deepest point of con­
tinuing conversion and most 
significant recentering of our 
apostolic spirituality into the 
third millennium. 

Action in harmony and 
interdependence with all crea­
tion seems first of all about per­
ception / reflection / contempla­
tion and only secondarily 
about action. We will act in 
harmony only when we live in 
harmony; we will act in in­
terdependence only when we 
realize our life-sustaining in­
terconnectedness with all crea­
tion. Thomas Berry provides a 
most succinct expression of 
the challenge and the content 
to a too-prevalent mindset 
which suggests that human be­
ings are the pinnacle of crea­
tion, independently wealthy 
by divine decree: 

Any human activity must be 
seen primarily as an activity 
of the universe and only sec­
ondarily as an activity of the 
individual. In this manner it 
is clear that the universe as 
such is the primary religious 
reality, the primary sacred 
community, the primary 
revelation of the divine, the 
primary subject of incarna­
tion, the primary unit of re­
demption, the primary 
referent in any discussion of 
reality or of value ... For the 
first time we can tell the uni­
verse story, the earth story, 
the human story, the relig­
ion story, the Christian story, 
and the church story as a sin~le 
comprehensive narrative. 2 

Action in harmony and inter­
dependence with all creation 
shifts the positioning of the 
self vis-a-vis cosmic realities. 
Action in harmony and inter­
dependence stems from a con­
sciousness formed by contem­
plation which embraces the 
unity at the center of the 
wondrous diversity which is 
life. In such a worldview, 
Thomas Berry's definition of 
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the human as "that being in 
whom the universe activates, 
reflects upon, and celebrates 
itself III conscious self­
awareness" makes a great deal 
of sense. 13 So does the effort 
to concentrate on the spiritual 
energy within the universe in 
order to release the power of 
imagination as well as the 
strength of rational insight 
into problem solving, organ­
izational planning, life devel­
opment. 

Science itself these days 
recognizes mystery at the 
heart of the universe and, I 
suspect, supports the discov­
ery of mystery at the heart of 
each element of that universe. 
Contemplation as a discipline 
of one's spirit constitutes a 
habit of mind/heart which be­
gins to see all things (persons, 
events, feelings, ideas) as pos­
sible conveyors of ultimate 
meaning and seeks potential 
eruptions of divine reality into 
human consciousness. Con­
templation as a discipline of 
spirit draws us into the ulti­
mate mystery of unity in diver­
sity to which] ulian of Norwich 
refers when she exclaims: 
"Greatly should we rejoice 
that God dwells in our soul­
and rejoice yet more because 
our soul dwells in God." 14 Such 
a habit of mind/soul suggests 
that human action is incom­
pletewithout a centered spirit, 
without attention and aware­
ness. Only if what we do flows 
from a rich inner presence to 
all creation can our actions be 
gentle enough and careful 
enough and powerful enough 
to contribute to a wholesome 

future for all things living, 
and all things are living, you 
know. 

Unless we lead ourselves 
and those with whom we walk 
the journey of human experi-

cumstances of daily life ... We 
must fight the temptation to 
consider our lives too ordinary 
or too messy for a visitation 
from God."15 My concern is 
not that we educate for action. 

Unless we insist as educators that the 
spirit is the center, we fail to provide 

the perspective from which life can be 
lived well. 

ence from outwardness to­
ward inwardness, our foot­
steps will continue to crush 
and destroy and marginalize 
and divide. Unless we insist as 
educators that the spirit is the 
center, that the mind, the 
emotions and the body are 
modalities which express that 
center, we fail to provide the 
perspective from which life 
can be lived well. Where the 
body is maimed or weak or dis­
turbed, we begin there. Where 
the emotions are maimed or 
weak or disturbed, we begin 
there. Where the mind is 
maimed or weak or disturbed, 
we begin there. But we do not 
stop where we begin. The 
movement is always outward 
and inward, integrating the 
pieces along the way. We are 
talking about contemplation 
as a way of ordinary life, the 
central feature of spirituality 
into the third millennium. 
Patricia Cooney Hathaway in 
an article entitled "The Mysti­
cism of Everyday Life" rightly 
cautions that "the mystical 
joumey is to be discovered 
and nurtured in normal cir-

My concern is that we educate 
for contemplative action, for 
action that follows attentive 
listening to creation manifest 
in ourselves and in other 
selves, and awareness of the 
interconnectedness of all 
things in one creative impulse 
of love. We must teach/learn 
and learn/teach the wondrous 
paradox that only by entering 
deeply into our own spirit's 
center can we embrace re­
demptively the whole cosmic 
reality centered in that being. 

Such contemplation will 
lead to a new reading of the 
"good news" of our faith tradi­
tion and the "Catherine's pas­
sion for the poor" of our con­
gregational story. In. the 
Positio, Angela Bolster says 
"Catherine's spirituality (her 
whole religious experience) 
was marked by her ability to 
create and maintain inner 
spiritual space, to be con­
stantly aware of the mystery of 
God and to be able to find 
[God's] touch everywhere in 
the world of people, in the 
world of their occupations 
and of their miseries ... Her 
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apostolic spirituality may be 
said to have effectively trans­
lated the gospel into the idiom 
of her time and to have con­
veyed this ideal to others." 
Catherine understood, then, 
that an authentic living of the 
gospel calls us deeply into re­
lationship with God and into 
the realities of our time in a 
continual reincarnation of di­
vine reality in human expres­
sion. In a very real sense, it is 
not Catherine's passion for 
the poor which need animate 
us, but our own; likewise, it is 
not Matthew, Mark, Luke, and 
John's discovery of good news 
which need animate us, but 
our own discovery. 

"Did you know Catherine 
McAuley?" 
"We are novices together." 
"Did you know Jesus?" 
"He and I converse every 
day." 
I threw away my silly smile, 
fell to my knees, and 
clutched her hand. "Sistel~" 
I whispered. "Did you hear 
the original sound?" 
"I am listening to the origi­
nal sound." 

"Good news" and "passion" 
and "animation" connote 
qualities of life, of focus, of 
vigor, of delight. They also 
suggest an immediacy which 
we too often neglect in our 

tion and revelation. That liv­
ing word of Jesus' story and of 
Catherine's story takes root 
again and again in the individ­
ual and in the community over 
time and through time and, 
ultimately, beyond time. Full­
ness comes, as the Scripture 
tells us, in the fullness of time, 
but until that end-point, time 
itself-our time, for there is 
quite literally no other time­
is the most precious locus of 
the fnll flourishing of the gos­
pel. 

The documents of Vatican 
COlmcil II dramatically recalled 
Roman Catholicism to this be­
lief and to its implications: 

At all times the Church car­
ries the responsibility of 
reading the signs of the time 
and of interpreting them in 
the light of the gospel ... We 
must be aware of and under­
stand the aspirations, the 
yearnings, and the often 
dramatic features of the 
world in which we live. 
-Gaudiw1! et Spes, #4 

Currently liberation theologi­
ans, such as Jon Sabrina, 
Leonardo Boff; Tissa Balasuriya; 
feminist theologians such as 
Anne E. Carr, Margaret Farley, 
Catherine LaCugna, and 
Elizabeth Johnson; geologi­
ans such as Thomas Berry, 
Brian Swimme, and Miriam 

In a very real sense, it is not Catherine's 
passion for the poor which need 

animate us, but our own. 

journey toward the kingdom. 
The living word remains tlle 
only word capable of redemp-

Therese McGillis; spiritual 
thinkers such as Parker Pal­
mer, Maria Harris, and Thich 

Nhat Hanh are helping us to 
understand the manner in 
which awareness of the aspira­
tions and the dramatic fea­
tures of the world in which we 
live renews the tradition of the 
Roman Catholic Church and 
those of us within that Church. 

"Animation" and "passion" 
raise questions of source and 
motivation and relationship: 
"we must be aware of and nn­
derstand the aspirations, the 
yearnings, and the often dra­
matic features of the world in 
which we live." In a presenta­
tion at Mercyhurst College, I 
offered some thoughts regard­
ing liberation theology's im­
pact on our understanding of 
mercy and the works of mercy. 
We must be about the scholar­
ship of such integration of new 
insights as well as the living of 
such integration. For exam­
ple, liberation theologian Jon 
Sabrina articulates a most dra­
matic feature of today's world 
and sheds new meaning on our 
call in mercy: 

We live in a suffering world. 
. . Confronted with such a 
world of suffering, one's pri­
mary and ultimate response 
is, as it would be before any 
suffering, that of compas­
sian ... Given this kind of 
Inassive and structural suf­
fering . , . the response of 
mercy must be a response of 
justice. that will bring libera­
tion16 

In this decade and into the 
third millennium, a response 
of mercy (which Sobrino de­
fines as "a principle ... an ac­
tion ... a reaction to someone 
else's suffering") is incomplete 
without a response of justice. 
Further, liberation theologi­
ans push our understanding 
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of the works of mercy beyond 
direct service of individuals 
to systemic realities which 
also deserve redemption. In 
speaking of "taking a crucified 
people down from the cross," 
Sobrino and other liberation 
theologians challenge us to un­
derstand the works of mercy in 
wider and wider circles of 
global relationship and to dis­
cover systemic understandings 
of these same works. Such an 
understanding calls us to 
place our daily service in the 
context of a universe in which 
entire peoples suffer from ig­
norance, hunger, and sickness 
of many kinds; in which bury­
ing the dead may refer to in­
numerable species and naked­
ness to lands and foliage as 
well as peoples; in which sys­
tems-ecclesial, political, eco­
nomic-imprison as effectively 
as buildings. 

As educators, such a 
global perspective challenges 
the content of what we teach, 
the attitudes with which we 
teach, and the context in which 
we teach.1be choices we make, 
as we well know, are political 
as well as an educational ones. 
The legacy of the martyrs of 
the Central American Univer­
sity in San Salvador presents 
the ultimate risk of such a 
choice. Yet, as Ignacio Ellacu­
ria, the president of that uni­
versity, wrote before his death, 

To study a situation [is indis­
solubly linked with] accept­
ing the burden of that 
sitnation and becoming re­
sponsible for the situation 
... the Christian character of 
a university [an institution/a 
parishla shelter] is not meas­
ured by religious practices 

but rather by service to a 
more human configuration 
of society." 

In a similar vein, Xabier 
Gorostiag'a, S.]., an economist 
from the Central American 
University in Managua, Nica­
ragua, at a recent Global Eco­
nomics and Human Rights 
Conference developed eight 
theses shared by an emerging 
geoculture which he described 
at length in a paper entitled 
"Geocultural Development." 

theory universe, to under­
stand the human species itself 
as recipient of the works of 
mercy from the universe itself. 
Sister Constance Kozol, a 
Sister of Mercy from the Re­
gional Community of Dallas, 
Pennsylvania, in a refreshing 
series of articles in their com­
munity newsletter presents 
new images and understand­
ings from this perspective. She 
speaks of how the Earth itself 
expresses visitation of the sick: 

Sabrina and other liberation theologians 
challenge us to understand the works of 

mercy in wider and wider circles of 
global relationship and to discover 

systemic understandings of these same 
works. 

His sixth thesis listed the re­
form of the educational sys­
tem as one of the most urgent 
tasks of our time: 

Both the educational system 
and the lack of education 
are part of the problem of 
underdevelopment more 
than they are a constructive 
element for getting out of 
it ... The democratization of 
knowledge, its insertion at 
the senrice oEthe necessities, 
values and interests in the 
"bottom-up globalization" are 
part of the new geoculture. 

Gospel animation and Cath­
erine's passion for the poor 
cannot be vital without the in­
tegration of such awareness 
and such insights into the 
choices of our ordinary living. 

Likewise we begin, in our 
. . 

cosmIC-conscIOUS, quantum-

A young bottle nosed dol­
phin appeared inside the 
surf line of Santa Monica 
Bay. Marine conservationists 
noted that it was in a se­
verely weakened state ... 
They saw six other adult 
dolphins surround the sick 
one in an effort to keep it 
from beaching itself. Peli­
cans and crows have been 
known to feed and care for 
blind comrades. 17 

She also speaks of the manner 
in which health professionals 
have become more and more 
aware that patients who have a 
view of trees, sky, and the 
natural world fare better than 
those whose view is a highway, 
or buildings, or parking lots. 
She asks us to think about a 
homelessness that is an aliena­
tion from the natural world 
and its implications: 
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Jungian psychologist James 
Hillman and cultural soci­
ologist Theodore Roszak 
have begun to warn those of 
us in this over-mecbanized 
and sanitized Western cul­
ture of the dangerous effects 
of such alienation ... we are 
born of Mother Earth. We 
need to find our way back 
home to hee 18 

"Animated by the gospel and 
Catherine's passion for the 
poor" translates today into a 
choice to enter the struggle for 
justice from the vantage point 
of persons who are poor and a 
universe which is vulnerable. 
We continue in the struggle 
aware of the forgiveness and 
the reconciliation necessary 
for mercy and justice to meet. 
We understand in that mercy 
and justice the cry of the poor 
and the cry of the universe and 
the cry of our own suffering 
hearts. We cannot be content 
that structures have yielded, 
procedures have changed, 
processes have improved. We 
must seek also a reuniting of 
those lives torn apart by unjust 
structures, wounded by pro­
cesses causing harm to oppres­
sor and oppressed; isolated by 
procedures disrespectful of 
the human dignity we all bear 
in common. We must seek a 
liberation of the human spirit 
from attitudes of revenge, 
self-pity, hatred, and self­
righteousness in order that we 
may in our time progress to­
ward the kindom which is al­
ways already-and-not-yet. 

Conclusion 

Spirituality is all that we bring 
to our awareness of and rela­
tionship to the ultimate mys­
tery of life. For those of us 
gathered here, spirituality is 
all that we bring to our rela­
tionship with God revealed 
through ] esus Christ in the 
on-going working of the 
Spirit. That "all" continues the 
journey and the story which 
has brought us to this moment 
and constitutes the jouruey 
and the story unfolding into a 
new moment. Fire images this 
experience for us. I would sug­
gest, however, that we not only 
"tend the fire into the third 
millennium." I would suggest 
we be the fire, enkindling and 
joining other conflagrations, 
always aware that we stand in 
the ancient burning center, a 
God afire with love, with us. 

I asked an old nun, "How 
long have you been here?" 
"Forever," she answered. 
I smiled. "Fifty years, 
Sister?" 
"Forever." 
"Did you know Catherine 
McAuley?" 
"We are novices together." 
"Did you know Jesus?" 
"He and I converse every 
day." 
I threw away my silly smile, 
fell to my knees, and 
clutched her hand. "Sister," 
I whispered. "Did you hear 
the original sound?" 
"I am listening to the 
original sound." 
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Educating for Social Analysis 
Making Private Pain Public 

Patricia Hartigan, R.S.M. 

For many years, the classic 
statement used to begin any 
discussion on systemic change 
or social analysis was the story 
of the babies floating in the 
river. You remember how it 
goes. One day the townspeo­
ple noticed a baby floating 
downstream in the river which 
ran through their village. 
Filled with compassion and 
concern, they scooped the 
baby out of the water and im­
mediately set out to care for 
her. The next day, they saw 
more babies floating down the 
river. Their compassion and 
concern led them to set up 
medical care, foster care, food, 
and shelter for these babies. 
Mter a few days so many ba­
bies were floating down the 
river that they began to be 
overwhelmed by the amount 
of services needed to care for 
them. Finally, someone in the 
village said, "Let's go up the 
river and find out what's caus­
ing all these babies to float 
down to our village. Maybe 
when we know what's causing 
the problem, we can do some­
thing to stop it." And so up the 
river they went to find answers 
to the floating babies concern. 

And in a sense up the river 
we go as we begin this Institute 
Congress. The first question 
we pose is this all important 
one "Is picking the babies out 
of the river and providing 

services for them ever enough?" 
Or, put another way, is direct 
service without systemic change 
and empowerment of the peo­
ple ever enough? Is it enough 
for us as the service provid­
ers? Is it enough for those in 
distress? 

Social analysis leads us to 
work for structural or systemic 
change and is a process by 
which persons examine root 
causes of social evil. One can 
approach social analysis in ei­
ther of two ways: academically 
or pastorally. The academic 
approach studies a particular 
social situation in a detached, 

analysis. For us, social analysis 
can not be treated as an exer­
cise in scholarship but rather 
as analysis in the service of ac­
tion forjustice. 

Social analysis is analysis 
in the service of action for jus­
tice. I think Liz Morancy cap­
tured the last part of that state­
mentratherwell years ago. Liz 
said social analysis leads to po­
litical ministry and for Liz 
Morancy political ministry was 
and is making pTivate pain 
public. 

Why would anyone want 
to make private pain public? 
For the simple reason that a 

Is picking the babies out of the river 
and providing services for them ever 

enough? Is direct service without 
systemic change and empowerment of 

the people ever enough? 

fairly abstract manner, dis­
secting its elements for the 
purpose of understanding. 
The pastoral approach looks 
at the reality £i'om an involved, 
historically committed stance 
discerning the situation for 
the purpose of action. Our 
faith tradition, surely our in­
stitute direction statement 
and initiatives call us to the 
pastoral approach of social 
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great deal of private pain 
comes about because of sys­
tems and structures which op­
press, marginalize, dehuman­
ize, or simply strip people of 
their basic God-given human 
dignity and value. The mak­
ing of private pain public is 
systemic change. Now as 
Mercy, we are great at ad­
dressing private pain. Mel'(:y 
responds to people in need of 
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help. You tell us you need food 
or a place to sleep. We can find 
it for you in a matter of min­
utes. It is Mercy's greatest 
strength. We take great pride 
in it. But as with most other 
things our greatest strength 
can also be our greatest weak­
ness. We can respond with di­
rect service and we do, and we 
do it well. What we don't do as 
well is look to the root causes 
or the why's of hunger and 
homelessness and domestic 
violence. And even if we do 
find the reasons, we rarely fol­
low through to the root causes. 
Or, maybe I should say we 
think we don't. But God has 
strange, wondrous, and occa­
sionally humorous ways of get­
ting us on board without our 
even knowing it. 

from other countries and cul­
tural realities need not worry 
that this approach to social 
analysis will leave you out of 
the conversation. We who live 
in this country know quite well 
that what we call welfare here 
is what you call an SAP or 
structural adjustment program 
at home. Both are geared to 
the redistribution of wealth 
and the restructuring of the 
world debt. Using the Welfare 
Watch project as a tool for so­
cial analysis transcends borders, 
cultures, and languages. It 
brings us all to a common place 
of understanding, for poverty 
is everywhere and knows no 
boundaries and it requires 
that we ask questions together. 

Let me explain a bit about 
the Welfare Watch project, 

The Welfare Watch project is a tool for 
social analysis, a way of analyzing and 

hopefully rearranging the attitudes 
people have regarding poverty in 
general and people in particular. 

As an Institute, we have 
been engaged in a process of 
social analysis for a while now. 
We call it the Welfare Watch 
project. The project is a tool 
for social analysis, a way of 
analyzing and hopefully rear­
ranging the attitudes people 
have regarding poverty in 
general and people, in par­
ticular, who are poor. Welfare 
Watch challenges us on a per­
sonal level to examine our 
stereotypes and biases about 
poverty and those who are 
poor. Those of you who are 

how it is a tool for social analy­
sis and how it can be used by 
each one of us regardless of 
where we minister. The Wel­
fare Watch project invites all 
members, associates, friends, 
and companions in ministry to 
participate in various ways in 
assisting government to look 
upon those who are poor with 
different eyes and an open, lis­
tening heart. It is uses a two­
fold approach of monitors and 
watchers. Monitors are those 
in direct service positions to 
those who are poor. They have 

direct access to basic, statisti­
cal information. They gather 
the information through the 
use of a professionally devel­
oped tool, in this case a ques­
tionnaire. The questions con­
tained in this tool ask, among 
other things, "How long peo­
ple have been on welfare? 
How has this new welfare pro­
gram affected your life? Are 
the benefits you receive better 
or worse? How do you pay 
your rent? Do you have 
enough money for food and 
clothing? Does your welfare 
allotment carry you through 
the entire month? If not, 
where do you go for help? Do 
your relatives and friends help 
yon out? Do you have access to 
needed human services III 

your neighborhood?" 
These questions are di­

rected to systems in every so­
cial organization. They are 
not specific to the United 
States, bnt encompass the 
needs of every human across 
this globe. Questions related 
to economic structures include 
these: "Who are the major em­
ployers in your area? Are they 
major corporations which will 
abandon your area as soon as 
another offer is made regard­
less of where in the world that 
offer may take them? What 
jobs are available at what 
wages? Do the wages provide a 
living wage or are they subsis­
tence wages or worse, are 
they exploitative wages where 
workers are looked upon as 
commodities in the service of 
capitalism? How do the choices 
you make about bnsinesses in 
your area affect people around 
the globe?" 



HARTIGAN: EDUCATING FOR SOCIAL ANAYLSIS 23 

The questionnaire address­
es social and cultuml questions 
as well. "Are women, children, 
and minorities paid or treated 
differently simply because they 
belong to a particular racial, 
gender, or age group? Does 
the geographic area you re­
side in consist of all classes or 
are there obvious racial, class, 
and age distinctions?" For 
those using the questionnaire, 
there are plenty of questions 
which go beyond the question­
naire which still need to be 
asked, such as these: "Why are 
there racial or ethnic divisions 
in your area? Does it have to be 
this way? What factors are at 
play which keep it that way? 
Are there any groups, politi­
cal organizations, or churches 
working to change this situa­
tion? Are there religious sys­
tems in your area which keep 
people marginalized? Do some 
of these religious systems 
teach that women, children, 
and minorities have particular 
roles to play from which they 
dare not stray? Do these be­
liefs keep women, children, 
and minorities in a position of 
dominance and inferiority 
never intended by a God of 
freedom and infinite possibil­
ity? How active are these re­
ligious systems in the revitali­
zation of the neighborhood 
and the empowerment of the 
people?" 

We need to ask the political 
questions as well. "If the peo­
ple here need something such 
as housing, or food, or medi­
cal care to whom do they go 
for help? Who has the power 
to affect the lives of this com­
munity? Who are the religious 

and civic leaders? Where are 
the civic and religious organi­
zations that are connected to 
this area? How can they help 
you? Will they help? Who 
benefits or loses from their ex­
ercise of power? What can they 
do for this people? What can 
this people do for them? Who 
holds power in this particular 
situation?" 

Monitors gather tbe in­
formation for the question­
naire over a period of eight­
een months, allowing time for 
welfare changes to settle into 
people's lives. The informa­
tion gathered from the ques­
tionnaire is used to challenge 
present welfare legislation 
and to formulate a future 
welfare policy which respects 
the dignity of each person 
while honoring an individu­
al's capacity to be a function­
ing, contributing member of 
society. 

The information gath­
ered also declares to the na­
tion and the world that we as 

will not sit idly by and con­
tinue to bind up wounds that 
have no right to even exist in a 
world created, nourished, and 
carried by an all-loving and 
compassionate God. It is a 
word, a corporate word spo­
ken from the footsteps of pain 
and accompaniment which 
says we know what is really go­
ing on and we want people in 
power to know that we will not 
tolerate it anymore. It is a 
word which converts and com­
pels and carries us beyond 
personal motivations to a 
world where God is in charge. 

It is a corporate word 
which is clear about its bias, for 
doing social analysis with the 
mind and heart of God pre­
supposes bias. We have pro­
claimed and must continue to 
proclaim and witness to the re­
ality of our solidarity with 
those who are poor. It is our 
tradition, our heritage, our 
faith and our profound com­
mitment. But it is not a word 
for welfare monitors alone. 

The information gathered also declares 
to the nation and the world that we as 

Mercy stand with those who are poor. It 
proclaims our choice to be in their 

midst and to speak with them. 

Mercy stand with those who 
are poor. It proclaims our 
choice to be in their midst and 
to speak with them and for 
them when they cannot speak 
for themselves. But it also says 
something much deeper and 
more profound. I believe it 
says boldly and loudly that we 

The call of the Welfare Watch 
project went out to everyone 
who stands with, for, and in 
the shoes of those who are 
poor. Watchers playa very sig­
nificant role as the agitators 
and aggravators, if you will, of 
politicians who want to make 
cut-backs. Watchers are the 
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eyes, ears, and heart of the 
project. They need not be in 
positions of direct service or 
administrators of government 
funded programs. They are, 
rather, ordinary persons who 
hope, work, and pray for a bet­
ter world for all. Their task is 
to watch what is happening as 
federal legislation gets trans­
lated into state programs. 

They, too, have questions 
to ask. "How will this provision 
in welfare legislation affect the 
children and the elderly? Does 
it cover enough of their ex­
penses to carry them through 
the month with dignity until 
the next cash allotment? Does 
this jobs program which the 
state is initiating provide skills 
which are needed and em­
ployable right now? Will this 
skill provide a job with a living 
wage orjust a sustainable one? 
Will the wage continue to keep 
this family in poverty? What 
does the state consider a living 
wage? A living family wage? 
Where is the reduction of 
moneys in welfare programs 
going? Where on the budget 
line is it recorded? Why have 
tax rebates for those with in­
come of $300,000 a year in­
creased while welfare benefits 
have decreased?" 

When we ask these ques­
tions, we acknowledge that 
there are systems functioning 

in society and the world which 
govern our lives. We have 
names for these systems. They 
are the economic, cultural, po­
litical, religious, and social sys­
tems found in every society, 
organization, and institution. 
The challenge to us is to name 
and acknowledge them while 
at the same time refusing to al­
low their domination of our 
lives. 

Now some of you may still 
be saying, "But I don't live in 
this country. I don't minister 
to anyone on welfare." That is 
not the point. The systems 
which affect us here are the 
same systems which affect 
poor people in Argentina, 
Panama, ] amaica, Haiti, or 
the Philippines. There are in­
stitutions and systems which 
link us in a common humanity 
of pain and suffering as well as 
a humanity of hope. The same 
questions need to be asked of 
citizens and governments no 
matterwherewe live. And if we 
live here in the United States, 
hut don't have impoverished 
persons on welfare, we need to 
ask why. Why aren't they eligi­
ble? Is it because they are here 
illegally? Or are they in a 
group here legally while we 
use their labor and then dis­
card them? Are they not on 
welfare because they make just 
enough from their retirement 

When we ask these questions, we 
acknowledge that there are systems 
functioning in society and the world 

which govern our lives. 

and pension benefits to provide 
basic necessities for them­
selves but not enough to stop 
worrying abont tomorrow or 
beyond? Are they not on it be­
cause they have no address 
and therefore can't be listed 
on the welfare rolls? All these 
questions bring us to the same 
reality, the reality of prevalent 
poverty in our world. Poverty 
will never be eradicated from 
this earth unless and until we 
all see it as interconnected, in­
tertwined through every sys­
tem, every institu tion in every 
country aflecting all persons 
regardless of their power, 
class, race, sex, or status. It is 
eating away at the very fabric 
of what we call life and it needs 
to be stopped. 

The message for all of us 
is this: as persons called to the 
gospel message, energized, 
challenged, and enlivened by 
the Institute Direction State­
ment and Initiatives, no mat­
ter where we find ourselves in 
ministry, our call is to political 
ministry in the service of action for 
justice. 

We can take that message 
home and have it framed and 
even hang it on our wall. We 
can look at it every day and 
feel warm and comfortable 
about it. Or we can allow our 
God and the people we en­
counter each day to enter into 
our innermost parts, hearts 
and souls and begin or renew 
again the journey to hope and 
liberation for all people. For 
that is the task of social analy­
sis, the journey to hope and 
liberation for all people, in­
cluding most importantly, 
ourselves. 
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The task of defining' some­
thing can be a rather easy af­
fair. Living it ont is quite an­
other challenge. If we believe 
we are about a political minis­
try in the service of action for 
justice then we need to find 
ways of bringing about justice. 
This requires not only deep 
faith, hard work and courage 
but also development, under­
standing and use of necessary 
tools and skills. 

Social analysis is one of 
those tools. It is a many fac­
eted discipline. For most peo­
ple, it would conclude with 
what has just been presented. 
But for us, as people of faith, it 
carries another challenge as 
well-that of forgiveness. While 
social analysis seeks to con­
front, tear down and com­
pletely eliminate those systems 
which are outrightly and bla­
tantly destructive, and which 
crush, if not totally extinguish, 
the human person and spirit, 
the follower of Jesus Christ is 

called to extend forgiveness to 
those very persons who seek to 
destroy all that we hold pre­
cious. Forgiveness does not 
mean that we ignore the real­
ity of personal and social sin 
all around us. Forgiveness 
here means that we confront 
the sinful structures of our 
world and acknowledge them 
as such. It also means that we 
are not naive about the per­
sons who carry out the de­
struction of what is good. As 
we go about doing the work of 
social analysis and structural 
change and in our desire for 
and work in support of a new 
world, a world of the "kin­
dom" of God, we need to con­
stantly remind ourselves that 
God's work is ultimately about 
mercy and forgiveness. No 
one can be excluded from our 
forg·iveness. Not even our­
selves. For it is in the healing 
which forgiveness brings that 
we ultimately find our true 
selves and our God. 
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In dosing, let us take a 
moment to bring into our con­
sciousness all those who suffer 
the effects of sinful structures 
and those who maintain them. 
Let us also bring into our con­
scious awareness all those who 
while not actually involved in 
sinhll structures, by their si­
lence have allowed them to de­
stroy whole peoples and cul­
tures. Let us now draw into 
this circle of mercy and for­
giveness ourselves and ask 
God to heal us of the anger 
and hatred we harbor within 
our own hearts. 

We can pray: Loving God, 
you sent your child Jesus not 
to teach us how to die but 
rather how to live. Jesus' life 
was about forgiveness, accep­
tance and merciful love. As we 
continue on our journey of 
hope and liberation for all 
people, teach us the same ... 
For the circle of mercy IS 

timeless. 
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The Church in Process 
The Challenges of Conciliar Reception 

Mary Ellen Sheehan, I.H.M. 

(Presented to the Sisters of Mercy, Philadelphia, Pennsylvania, September 21,1996) 

Over thirty years ago, the Sec­
ond Vatican Council opened 
some windows and the breezes 
began to blow. The winds of 
culture and the breath of the 
Holy Spirit intermingled and 
created a new atmosphere. 
The council was a moment, 
but a defining one, in a pro­
cess that had begun some 
thirty or so years before. Schol­
arship in scripture, liturgy, 
and the church had begun to 
challenge the prevailing 
theology of the church, and 
the encounter with cultures 
in missionary areas had begun 
to challenge the exclusive char­
acter of a European and Council­
of-Trent shaped church iden­
tity. It was time to look again 
at the church in the modern 
world. 

through three long sessions 
spread out over four years and 
it took another twenty years or 
so for the church to work out 
in more detail the massive re­
newal agenda that it had set 
for itself. Some of the fruits of 
these years include the follow­
ing: the restoration of the im­
portance of Scripture to spiri­
tual and pastoral life; the 
reform of all the sacramental 
rites; new catechetical pro­
cesses, such as the Rite of 
Christian Initiation of Adults; 
ecumenical dialogue and im­
proved inter-faith relation­
ships; the pursuit of justice as 
constitutive to fidelity to the 
gospel of Christ; the promo­
tion oflay identity and minis­
try in the church; the revi­
sioning of evangelization and 

Over thirty years ago, the Second 
Vatican Council opened some windows 

and the breezes began to blow. 

Now if the council was a 
moment in a larger process, it 
was also a process itself, both 
with respect to how it carried 
out its deliberations and with 
respect to the agenda it set for 
the Christian world to contem­
plate. The council proceeded 

inculturation; the promulga­
tion of the revised Code of 
Canon Law; the restoration of 
episcopal collegiality; the re­
newal of religious life; and the 
revision of the meaning of or­
dained ministry. 
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And now we are in another 
stage of the process, namely, 
what theologians call the time 
of reception. In the best of 
times, reception is a difficult 
process. It means gTasping the 
vision, internalizing it both in­
dividually and collectively, 
and acting as a whole to effect 
the necessary change in be­
liefs, ritual, ethics, and the na­
ture and structures of author­
ity. It means discussion, debate, 
dialogue, and discernment. It 
means periods of testing and 
tension. It means education 
and conversion. But we must 
also add that our times, some 
thirty years after the council, 
are themselves filled with new 
local and global challenges. 
Thus, the context for the re­
ception of the council is by no 
means the best of times in the 
sense of a stable time where 
change comes easily. There is 
a new diversity of values and 
interpretation in our day, 
some of which are set in oppo­
sition to each other. 

In this paper, I want to 
consider this phenomenon 
and its consequences for us as 
women in the church. My re­
flections will unfold in the fol­
lowing way . First, I will present 
a description of the church in 
order to put forth what it 
means to be church identified. 
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Secondly, I will select for re­
flection some issues that chal­
lenge us as church today. 
Thirdly, I will offer some sug­
gestions on how to live with 
these issues as women in the 
church today. 

Embracing the 
Complex Reality 
Called Church 
The church is a complex, liv­
ing, dynamic reality. It has 
many features, faces, and 
forces. Its history is long and 
diverse, fruitful and trouble­
some, promising and perplex­
ing. It cannot be defined sim­
ply and succinctly. While, for 
legitimate historical reasons, 
the Council of Trent did for­
mulate and promote such a 
succinct understanding of the 
church as the perfect society 
with its consequent clear and 
distinct divisions of church or­
der and authority, such an un­
derstanding, especially in the 
juridical excesses that gradu­
ally accrued to it, many of which 
were further emphasized in 
the 1869 Vatican I Council, is 
no longer adequate. The church 
must be described more fully 
through interfacing images and 
interlacing concepts, drawn 
from our wider biblical and 
theological inheritance. I would 
like to look first at a few of the 
compelling biblical images 
that, if we embrace them 
deeply, will root us in our diffi­
cult times and in our task of re­
ception. 

I. l1ze New Creation in 
Christ. This challenging image 

of the church appears promi­
nently in the Second Epistle to 
the Corinthians. 

When anyone is united to 
Christ, there is a new act of 
creation; the old order has 
gone and a new order has al­
ready begun. (2 Cor 5: 17) 

This creation theme had its 
precedents in the Hebrew tra­
dition, expressed both in 
Genesis and in the prophetic 
tradition ofIsrael. 

God created humankind in 
God's own image; in the di­
vine image God created us; 
male and female God cre­
ated us ... At the end of the 
sixth day, God looked at eve­
rything created and found it 
very good. (Gen 1: 27, 31) 

We are the people whom God 
formed and fashioned accord­
ing to God's own heart. We are 
the people whom Jesus, the 
great prophet and full pres­
ence of God in our midst, 
called into discipleship and 
mission. Think of what it means 
to stand in this tradition as 
church: we are the image of 
God made full in our union 
with Christ. We are a new crea­
tion, a spring arising in the 
desert! 

2. Bmnches of the Living 
Vine in the VineyaTd of God. John 
Paul II, drawing on the Gos­
pels of Matthew and John, in­
voked this striking metaphor 

We are the people whom God formed 
and fashioned, the people whom Jesus 

called into discipleship. 

While time showed that our 
original God-rooted goodness 
became distorted through our 
forgetfulness and our turning 
away from it in sin, the pro­
phetic tradition insisted on its 
validity and on God's faithful­
ness to it. 

When you pass through the 
water, I will be with you; in 
the rivers yon shall not 
drown, when you walk 
through the flames you shall 
not be burned; the flame will 
not conSUlne you. . . See, I 
am doing something new! 
N ow it springs forth, do you 
not perceive it? ". I put wa­
ter in the desert and rivers in 
the wasteland for my chosen 
people to drink, the people 
whom I formed for myself; 
that they might annonnce 
my praise. (Is 43:2, 19, 
20-21) 

in his 1988 Apostolic ExhoTla­
tion on the Laity in the Chmch 
and the World. In the midst of 
Matthew's parable on the 
workers in the vineyard (Mat­
thew 20), the text reads, You 
too go into the vineyard to la­
bor." (Mt 20:4). While this text 
has been interpreted tradi­
tionally to apply to people 
called to priesthood and relig­
ious life in the church, Vatican 
II made it clear that it applies 
to all Christians. Matthew uses 
this image, coupled with other 
parables, such as the sower 
and the seed (Mt 13: 4-23) 
and the harvest in need of la­
borers (Mt 9:37), to create a 
picture of the church that is 
both appealing and challeng­
ing . The church is a commu-
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nity of coworkers. Rooted in 
the word of God, the workers 
overcome their own resistance 
and the weeds in the affairs of 
the world to bond together in 
community. Matthew teaches 
that we are all called to nur­
ture the seed, to bear fruit in 
the vineyard of God, to extend 
God's desire for life and love 
to permeate human culture 
and all of creation. 

It is in the gospel of] ohn, 
of course, where the image ap­
pears so profoundly in its 

your bearing much fruit and 
becoming my disciples (In 
15:1-8) 

These texts in Matthew and 
John are about our profound 
identity in God through Christ 
and about our call to disciple­
ship. They present the church 
as an intimate communion of 
disciples, whose work is to sus­
tain trimming and to nurture 
life. Think of what it means 
to be a branch with other 
branches on the vine whose 
life force is ] esus Christ and 

Christ is the head and we, who are 
animated by the Holy Spirit of God, are 
the members. We exist as the body to 

build up the new creation. 

Christological dimension. The 
gospel writer presents] esus as 
saymg: 

I am the true vine and my Fa­
ther is the vinegrower. He 
prunes away every barren 
branch, but the fruitted ones 
he trims clean to increase 
their yield. You are clean al­
ready, thanks to the word I 
have spoken to you. Live on 
in me, as I do in you. No 
more than a branch can bear 
fruit of itself apart fi'om the 
vine, can you bear fruit apart 
[roin me. I am the vine, you 
are the branches. Those who 
live in me and I in them will 
produce abundantly, for 
apart from me you can do 
nothing. One who does not 
live in me is like a withered, 
rejected branch picked up to 
be thrown in the fire and 
burnt. If you live in me, and 
my words stay part of you, 
you may ask what you will. 
It will be done for you. My 
Fa ther has been glorified in 

whose grower is God, pruning, 
trimming, and nurturing ten­
derly to increase the yield. 

3. The Body of Christ in the 
DiveTSity of its Me1nbeTS. It is in 
the epistles attributed to Paul 
-especially Ephesians, Colos­
sians, and Corinthians-that 
the image of the church as the 
body of Christ abounds. Christ 
is the head and we, who are 
animated by the Holy Spirit of 
God, are the members. We ex­
ist as the body to build up the 
new creation, the kinship 
family of God. Through our 
baptism, confirmation, and 
eucharistic participation, we 
are given gifts to exercise serv­
ices or ministries in the body. 

We are proclaimers, teach­
ers, prophets, administrators, 
healers, consolers, and work­
ers of justice and reconcilia­
tion . We are called to bear 

witness to and realize the 
reign of God in our midst, as it 
was proclaimed, lived, and al­
ready realized in] esus whom 
we follow. Our gifts ditler, but 
we all have some. ]11ey are real, 
given to us by God, and they 
exist for one reason only: to 
build up the body, to 
strengthen it, to encourage 
and console, and to care espe­
cially for the least among us. 
N ow these gifts, Paul teaches, 
are grounded more pro­
foundly in the great gifts of 
God-faith, hope, and love-and 
the greatest of these great gifts 
is love. Think of what it means 
to live as a church from this 
proclamation: "You are the 
body of Christ. Everyone of 
you is a member of it. You all 
have gifts to be released for 
the realization of God's reign. 
Set your hearts also, all of you, 
on the greater gifts." 

Now, the proclamation in 
these great biblical descrip­
tions of the church has also 
been expressed in great ideas, 
which have arisen over the 
centuries fieom theological re­
flection. I will identifY a few of 
these thickly-layered, tensively­
related themes now, offering 
only a brief reflection on them, 
and this for several reasons. 
First, they permeate all con­
temporary ecclesiastical state­
ments, theological discourse, 
and pastoral practice and so 
we are affected by them daily. 
Secondly, we must grasp them 
and learn how to hold them 
together creatively in order to 
anchor ourselves as a church 
in this time of turbulence and 
discernment. Thirdly, we must 
learn how to read and resist 
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the tendency to collapse the 
tensions in church life today 
too soon, whether this occurs 
in ecclesiastical statements, 
theological reflection, or pas­
toral practice. 

1. The Chu1'ch is Incarna­
tional and Eschatolor;ical. We 
must understand thoroughly 
that the church is an alTeady 
and also a not yet reality. The 
church is an al1'eady reality in 
the sense that God is with us 
fully in creation, in Jesus 
Christ, and in us through our 
baptism, confirmation, and 
eucharistic identity. But the 
church is also not yet in that the 
wholeness of the body and the 
full expression of the gins of 
its members are not yet real­
ized. We are marked by our 
historical condition which 
means that sin still abounds in 
us, individually and in struc­
tures of oppression and exclu­
sion that block out God's im­
age in the world and stifle 
God's vision for the world. 

2. The ChUTCh is Mystical 
and PTOphetic. This tensive re­
ality between the al1'eady and 
not yet character of the church 
is also expressed in terms of 
the mystical and prophetic 
character of the church. The 
New Testament portrayal of 
Jesus expresses this dynamic 
clearly. On the one hand, 
Jesus is presented to us as to­
tally at one with God, living in 
a radical and mystical identity 
with God. He was already in 
God fully. On the other hand, 
he went ahout his life's work, 
not in satisfaction with the 
fullness of life he enjoyed, 
but rather as a prophet. He 
denounced the distortions and 

excluding behavior that he saw 
around him and announced in­
stead a new and inclusive dis­
cipleship and ministry. He 
made the situation of the poor 
and excluded ones of this 
earth his special concern, even 
to the point of identirying 
them as the true signs of the 
reign of God. So, if we believe 
that the historical community 
that we call church is the con­
tinuation of Christ in our midst, 
then it too must be at once 
both mystical and prophetic. 
There is no genuine mysticism 
that rests in its completion and 
withdraws from prophetic ac­
tion and there is no genuine 
prophecy that centers only in 
its action and withdraws from 
mystical identity with God. 

arising from diverse cultural 
conditions and pastoral needs. 

The church, Vatican II 
teaches, " ... is in the nature of 
sacmment-a sign and instILl­
ment, that is, of communion 
with God and of unity among 
all human beings ... " (Lumen 
Gentium, 1). The Church is 
also a mystery in the sense that 
it is " ... the kingdom of Christ 
already present in myste1'Y ... " 
which "grows visibly through 
the power of God in the world" 
(LG, 3). Now, it must be main­
tained that the biblical under­
standing of mystery is the root 
reality of the church. But what 
does it mean concretely to say 
that the church is in the nature 
of a sacmment, that it is a clear 
and visible sign of our com-

Jesus made the situation of the poor 
and excluded ones of this earth his 

special concern. If we believe that the 
historical community that we call 

church is the continuation of Christ in 
our midst, then it too must be at once 

both mystical and prophetic. 

3. The ChUTCh is Mystery, 
Communion, and Sacmment. 
These are dynamic themes 
that have emerged from the 
Second Vatican Council. They 
have ancient roots, but they . . 
are accrumg new meanmg as 
we dialogue anew with our 
contemporary times. They per­
meate post Vatican II ecclesi­
astical statements and theo­
logical reflection, and they are 
subject to many interpretations, 

munion with God and of our 
unity with our brothers and 
sisters as shown to us by Jesus? 
And what does it mean con­
cretely to say that the church is a 
communion of believers amidst 
all of their cultural diversity? 
These are challenging ques­
tions as the church tries to 
shed itself of its triumphalism 
in the face of the power of the 
poor as signs of the reign of 
God and as it tries to become 
genuinely a world church. 
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Issues in the Process 
of Conciliar Reception 
All of the changes brought 
about by Vatican II that I re­
called above, from the restora­
tion of Scripture to the revi­
sion of the meaning of 
ordained ministry, are still in a 
process of development and 
reception. Thirty years is both 
a long time and a short time. It 
is a long time when we stop to 
realize all that has issued forth 
from the council and it is a 
short time when we ponder all 
that yet needs to come to frui­
tion as the conciliar agenda in­
teracts with newer world de­
velopments, such as the 
globalization of the economy, 
ecology and cosmology, the 
women's movement, world re­
ligions, and authority in the 
social order and the church. I 
want to focus now on just a 
few issues that are ongoing 
agenda from Vatican II, ones 
that are particularly challeng­
ing because they entail a deeper 
level of change in church 
authority and structures. 

ethical process of structural 
analysis came into being and 
its effects were felt round the 
globe. A theology from below, 
one rooted both in the witness 
of Jesus and in a concrete analy­
sis of the conditions of the poor, 
rose up as a spring in the midst 
of the desert. But now, schol­
ars and pastoral agents tell us 
that just as the poor are gain­
ingvoice, there are efforts, both 
ii-om church and civil authori­
ties, to stop up the springs of 
the base communities because 
they are too political. Is this a 
retreat back into the separa­
tion of the sacred and the secu­
lar, the beginning again of a 
church acting more juridically 
than from a vision of justice? 

This must not happen, 
and especially at this time of 
increase, not decrease, of un­
restricted capitalism with its 
ever more devastating conse­
quences on the poor, both in 
the south and the north and in 
the east and the west. There 
are signs of hope, however, 
both in the mystical!prophetic 
spirituality of resistance and in 

All of the changes brought about by 
Vatican II, from the restoration of 

Scripture to the revision of the meaning 
of ordained ministry, are still in a 

process of development and reception. 
1. The PW'suit of justice as 

an Evangelical Irnperative. 
When Central and South 
American churches embraced 
the conciliar message on the 
constitutive link between faith 
and justice, theology as an 

an increasing ecological con­
sciousness. How will we as a 
church stay the course, bear 
the burdens of the members of 
the body, survive the birth 
pangs of the new creation, and 
drink freely from the well-

springs ofliberation theology? 
This is an urgent issue today. 

2. The Wornen's Movernent 
as a Sign of the Tirnes. Along 
with worker's rights and global 
political self-determination, 
John XXIII recognized wo­
men's rights as one of the signs 
of our times. In the encyclical, 
Pacern in Tenis, paragraph 41, 
he wrote: 

... the part that women are 
now playing in political life 
is everywhere evident. This 
is a development that is per­
haps of swifter growth 
among Christian nations, 
but it is also happening ex­
tensively, if more slowly, 
among nations that are heirs 
to different traditions and 
imbued with a deferent cul­
ture. Women are gaining an 
increasing awareness of 
their natural dignity. Far 
from being content with a 
purely passive role or allow­
ing themselves to be re­
garded as a kind of 
instrument, they are de­
manding both in domestic 
and in public life the rights 
and duties which belong to 
them as human persons. 

Now, few people, including 
perhaps even John XXIII, 
could have predicted how 
strongly the women's move­
ment would take root and how 
it would affect the life of the 
church. Granted, there is a 
wide spectrum of positions 
and agenda in the movement, 
many of which need deeper 
analysis and ongoing discern­
ment. But the early critique of 
the movement, that it was 
merely a North American 
phenomenon infested with a 
wrong-headed individualism, 
false and simplistic as that cri­
tique was, just does not hold 
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up today. The globalization of 
the movement, with its attend­
ing analysis of the pervasive 
and death-dealing structures 
of domination, oppression, 
and marginalization, have 
proved the critics wrong. 

By and large, women have 
not feared looking at their dif­
ferences based on race and 
class, and rather than propa­
gating divisions, they have 
sought to bring about a new 
creation through dialogue 
and networks of solidarity. If 
one woman suffers, then all 
suffer. If one branch is with­
ered, then all the branches will 
die. But life, just as it flows 
through the bodies of women 
everywhere, must draw up the 
new and fresh water of the 
women's movement into the 
vine and into the body of 
Christ. The church must close 
the gap between its preaching 
on the dignity and gifts of 
women and its practice of con­
tinuing to exclude us from its 
own life. 

This movement, even as it 
contributes to tensions in the 
church, must not weaken. If 
we are made as women in 
God's image, then God needs 
the filll expression of our hu­
manity to come forth. God 
waits and groans with us in this 
time of crisis and offers all of 
us the gift of courage to with­
stand the attempts to smother 
or curtail this new creation. If 
the church is in the nature of a 
sacrament and is a commun­
ion of all its members, then the 
church needs our witness as 
sign of God. We must continue 
to pursue justice in this matter 

and not fall prey to promoting 
ourselves the sin of sexism by 
refusing to accept, embrace, 
and enhance our full human­
ity. To do so is to inhibit the 
reign of God, made manifest 
through us. 

ministry in our day, namely, 
the restoration of the call to 
holiness and ministry for all 
the members of the body of 
Christ. For the most part, this 
call to holiness and ministry 
will continue to be expressed 

If we are made as women in God's 
image, then God needs the full 

expression of our humanity to come 
forth. 

3. The ""xenise of Authm'ity 
and Ministries in the Chunh. 
There is a way in which it can 
be said that no structure, 
whether of Caesars or of 
Popes, can inhibit us fi'om the 
experience of God and our ex­
pression of its fruits in service 
to culture and creation. But 
there is another way in which it 
cannot be said. We all live and 
work in social and ecclesi­
ological systems of ordering, 
whether that be as parents, 
teachers, health care workers, 
welfare recipients, or retirees. 
The church, after all, is a soci­
ety. Our religious experience 
is mediated through the Scrip­
tures, liturgy, and prayer in its 
many other forms. Our gifts of 
the Spirit are conferred 
through the sacraments. They 
are cultivated through dis­
tinct traditions, flowering 
forth from Benedict, Dominic, 
Ignatius, Teresa of Avila, 
Catherine McAuley, Theresa 
Maxis, Dorothy Day, or Jean 
Vanier. 

But now a new challenge 
has arisen for spirituality and 

in the ordinary activities of 
life: in parenting, friendship, 
care-giving and receiving, and 
in one's life work. But increas­
ingly, people are also seeking 
to serve in the realm of ecclesi­
astical ministry, whether as 
evangelists, catechists, chap­
lains, spiritual directors, pas­
tors, pastoral workers, canon 
lawyers, or theologians. Now 
much of this new creation is al­
ready happening and has 
been welcomed by the church, 
considered in this instance as a 
structurally ordered society. 
But some have not been re­
ceived, when authority has ex­
ercised itself as power rather 
than service or when fear 
rather than hope in the new vi­
sion of church has taken hold. 

Most of us are only too 
keenly aware of the many iro­
nies at work in this situation. It 
is the church itself that has 
generated the need for new 
m1ll1stries by the reform 
agenda of Vatican II, but at the 
same time it is the church itself 
which allows some members to 
wither away from thirst and 
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starvation by being deprived 
of the celebration of the 
Eucharist and other sacra­
ments. This has been a phe­
nomenon for a very long time 
now in large parts of the earth. 
Thus, two things are happen­
ing at once: the long-standing, 
but by no means absolute, pat­
tern of ordering authority and 
ministry in the church has 
been maintained, even as it is 
also being challenged as no 
longer adequate for the proper 
reception and ordering of the 
burgeoning gifts of the Spirit, 
appearing everywhere and in 
abundance. 

be received and integrated 
into certain patterns of stabil­
ity, necessary for the church as 
a society? How long will the 
judgment be upheld that 
women are unfit as sacramen­
tal mediators because we are 
thought to be lacking the abil­
ity by reason of our sex to be 
signs of the image of God, the 
headship of Christ, and the 
animating power of the Holy 
Spirit? 

Another pressure in this 
great pastoral problem lies in 
the connection of jurisdiction, 
both sacramentally and le­
gally, to ordination. While it is 

How do we live today as women who 
love the church and yet often still feel 

marginalized or restricted in the exercise 
of our gifts for pastoral leadership? 

N ow this is a very big pas­
toral problem. The church as 
a society needs a certain order 
and authority in its patterning 
of ministry in order to build 
up, sustain, and extend its life. 
Gifts for ecclesiastical service, 
as they are appearing among 
God's people need to be iden­
tified, cultivated, and dis­
cerned. But current structures 
and the exercise of authority, 
it appears to many but by no 
means all the members of the 
body, are no longer adequate 
to receive and order the gifts. 
We are pressed to ask: How 
will the new life, and the more 
of it that is yet to come, bewel­
corned fully and ordered crea­
tively? How will the inclusion 
of the gifts of more members 

true that the church is not a 
democracy, neither is it an em­
pire or a monarchy. But in fact 
in its legal structure, it so func­
tions, for there is no real 
voice or decision-making in 
the church, except by those 
who are ordained. How will 
genuine participation come 
about? What changes must oc­
cur in the patterns of authority 
to welcome the new voices? 
How will we correlate the new 
proclamation on lay responsi­
bility in and for the church 
with its existing juridical 
structure? 

This pastoral problem of 
authority and ministries will 
be with us for a long time. 
There are signs of great strug­
gles still ahead, with the ac-

companying tendency to tight­
en up the monarchical pat­
tern, even at the expense of 
the older tradition of episco­
pal collegiality. The church 
has had to face the balancing 
of papal and episcopal author­
ity many times before in its 
long history. But never before 
has it had the challenge it has 
today to find and establish new 
structures of genuine dialogue 
and a true welcome of the gifts 
of all the people, gifts which it 
has itself called forward. 
There are signs, however, in 
all part of the world that it is 
time for a new creation in this 
matter, too. 

Living with the Issues 
as Women in the 
Church Today 
I shall be short and succinct in 
this last part of my paper in 
the hopes that I have already 
laid the foundations for my re­
sponse to this pressing pas­
toral problem: How do we live 
today as women who love the 
church and yet often still feel 
marginalized or restricted in 
the exercise of our gifts for 
pastoral leadership ? 

1. Enjoin the Mystical and 
Pmphetic Tmdition. First of all, 
we must be prophetic mystics 
or mystical prophets, which­
ever wording one prefers. We 
need to cultivate our com­
munion with God and our 
communion with each other as 
two sides of one coin. We need 
to go deep into this experi­
ence in order to be grounded 
for today's civic and ecclesias­
tical struggles. 
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2. Receive Fully That We ATe 
Made in God's Image. We must 
embrace fully our humanity as 
truly formed in God's image. 
Centuries of distorted teach­
ing and harmful pastoral 
practice have battered away at 
this, wrestling from us our 
birthright. We need to be in 
solidarity with all women in 
this matter, learning from oth­
ers and also teaching others 
that never is it God's will that 
we be subjects of exclusion or 
violence, in whatever its form. 
We need to be concrete about 
this by organizing our social 
power for change. 

3. Read and Study SCTiptu1'e 
and Theology. We need to have 
the ability to assess ecclesi­
ological statements, theologi­
cal developments, and pas­
toral practice from knowledge 
as well as from personal and 
communal experience. Pro­
phetic action requires discern­
ment and discernment re­
quires knowledge. The worst 
thing that can happen to us is 
to be rendered vulnerable or 
powerless by lack of knowledge. 

4. Claim the Full Meaning of 
Communion thmugh Dialogue 
and Solidarity. Living a church­
shaped life requires identity, 
but it also means learning how 
to live with diversity. We must 
resist the temptation to col­
lapse this tension between 
identity and diversity by choos­
ing one side over the other too 
easily. The plurality in our so­
cial and ecclesial world is real, 
and it must be approached 
through genuine dialogue and 
structures of solidarity, if we 
are to overcome the pattern of 
domination of one group over 

another through unexamined 
assumptions about the nature 
of identity. We must enlarge 
the boundaries of identity by 
new forms of participation 
and new efforts at dialogue 
with those who are different 
from us. 

5. NUTtuTe the New CTeation 
in Compassion and Coumge. We 

dialogue and short-circuiting 
the process of necessary 
change in church practice and 
structures. 

7. Play and Enjoy. Our sis­
ters and brothers in Latin 
America, Mrica, and Asia have 
taught us that to sing and 
dance, even in the midst of 
their tenible travails, is not a 

The ability to live today with the 
tensions of conciliar reception is a 

matter of the great gifts of God-faith in 
times of darkness, hope in periods of 

discouragement, and love in the 
struggle with anger. 

must find the new shoots oflife 
on the vine and nurture them 
through our faith, hope, and 
love. We must be tender and 
full of mercy as coworkers in 
the vineyard. But we must also 
be strong and courageous in 
seeking justice, and especially 
as we are confronted with 
authority exercised as poweT 
over rather than as service for 
the enhancement of the reign 
of God. 

6. Resist Instmctions to Be 
Silent on Women and Ordina­
tion. Even as there is resistance 
to it, there is also progress to­
ward the incorporation of 
women fully in the ministerial 
structures of the church, both 
at the level of theological re­
flection and pastoral practice. 
We must be strong against the 
tendency of what some schol­
ars call creeping infallibility, that 
is, the tendency to invoke this 
doctrine where it does not ap­
ply in the hopes of cutting off 

contradiction but rather a way 
to express hope and solidarity 
with each other. Catherine 
McAuley, too, was always 
ready for a good gab, a warm 
cup of tea, and a nurturing 
walk in the gardens of Dublin. 
And Jesus enjoyed the wonder 
of children and good meals 
and weddings with his friends. 

By way of conclusion, 
then, let me say that for the 
rest, the ability to live today 
with the tensions of conciliar 
reception is a matter of the 
great gifts ofGod-foith in times 
of darkness, hope in periods 
of discouragement, and love 
in the struggle with anger. 
Catherine McAuley knew 
these great gifts, and as well 
she passed on her own special 
gifts to help us: tendemess, 
mercy, and coumge. 
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Responsive to the call of the 
Church to reflect upon the 
core of our lives and the aspi­
rations of our hearts, we, the 
women religious living and 
ministering in the Diocese of 
Sacramento, have accepted 
the invitation of Bishop 
William Weigand to "study 
with him further forms of 
leadership and empowerment 
of women in the Diocese." We 
recognize our voice as one 

Christ came for the liberation 
of all persons. It is in the con­
text of Christ's liberating mes­
sage that we, as consecrated 
women, share our experience 
of God among us and our re­
sponse to God's revelatory love. 
As women religious we offer to 
this moment that gift of wis­
dom which is the fruit of our 
consecrated life, our tradition 
of service within this diocese, 
and the discovery of God's 

It is in the context of Christ's liberating 
message that we, as consecrated 

women, share our experience of God 
among us and our response to God's 

revelatory love. 

among the voices of women in 
the local Church. This reflec­
tion is offered by way of en­
couraging a full exploration of 
this topic by all women of the 
Diocese. Only by listening to 
the voices of all women will we 
be able to claim the richness of 
the Spirit's movement among 
us. We are animated and made 
strong in the realization that 

revelation in the joys, strug­
gles and challenges of our 
present experience as women 
in the Roman Catholic Church. 

Who Are We? 

We are 208 women religious 
representing twenty-seven 
religious communities. Our 
service to the church of Sacra-
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mento predates the establish­
ment of the Sacramento Dio­
cese in 1886. We are women 
who have received a rich heri­
tage offaith, a passion for the 
service of God's people and a 
mandate to center ourselves in 
Christ Jesus. Our lives are at 
the service of the mission for 
"it can be said that the sense of 
mission is at the very heart of 
every form of consecrated life." 1 

As women religious we 
profess our love of God 
through our profession of 
poverty, chastity and obedi­
ence lived out through lives of 
prayer and service. We seek to 
discern the call of the Spirit in 
responding to the needs of 
our times. In the days of the 
Gold Rush, pioneer women 
religious came to this commu­
nity to care for the most needy 
and abandoned. Sisters estab­
lished schools, orphanages, 
nursed the sick in their homes, 
instructed adults and children 
in the basics of faith, visited 
the imprisoned and com­
forted the dying. In times of 
crisis they volunteered their 
service to care for typhoid vic­
tims; in floods, they minis-
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tered from boats. Their con­
vents sometimes burned and 
they endured the consequences 
of poor nutrition and damp 
housing. They shared in the 
lot of the people they served. 

In diverse ways, moved by 
the founding insight of their 
congregations, sisters collabo­
rated with clergy and laity in 
building up the church in holi­
ness, charity and justice. Sus-· 
tained by the Gospel of Jesus, 
our pioneer mothers in faith 
willingly accepted the priva­
tions, hardships and prejudices 
they experienced. 

Since these times this same 
reality impels women who em­
braced the call to consecrated 
life to speak out for equality of 
all women in church and in so­
ciety. Women religious have 
been advocates and activists 
for the rights and dignity of all 
women. By providing rehlge, 
education and encouragement 
to the women of their time, 
many women religious re­
sisted the cultural condition­
ing of their epoch, a condition 
that deprived women of basic 
rights, opportunities and dig­
nity which is their God given 
birthright. 

The Role of Women 
Religious 
Just as women religious of the 
past sought to respond to the 
most urgent needs of their 
times, today's women relig­
ious seek to respond to the 
needs of the people of God in 
modes appropriate to these 
times. Sisters in the Sacra­
mento Diocese currently min-

ister in many and diverse 
roles: education, counseling, 
healthcare in all its aspects, so­
cial service, housing, spiritual 
direction and retreat ministry, 
chaplaincy, pastoral associates 
and parish ministers, jail and 
prison visitation, religious for­
mation of adults and minis­
tries with youth, ministry to 
the homeless and poor, minis­
try to elderly and aging, in­
cluding those in our families. 
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rist. But diversity is also a work 
of the Sprit. It is [the Spirit] 
who establishes the church as 
an organic communion in the 
diversity of vocations, cha­
risms and ministries. 3 We live 
a prophetic, charismatic way 
oflife which compels us to an 
ongoing self-evangelization. 
This way oflife calls us to pub­
licly challenge forces, systems 
and practices which diminish 
a person's ability to grow into 

Our role as women religious calls us to 
witness to the reality of a communion 

that transcends gender, role and 
personal preference. 

The role and gift of wo­
men in consecrated life is not 
reducible to works alone. Wo­
men religious stand in the 
midst of the Church as a sign 
of deep faith. "In effect, the 
consecrated life is at the very 
heart of the Church as a deci­
sive element for her mission, 
since it 'manifests the inner 
nature of the Christian calling' 
and the striving of the whole 
Church as Bride toward union 
with her one Spouse."2 

Our role as women relig­
ious calls us to witness to the 
reality of a communion that 
transcends gender, role and 
personal preference. We wit­
ness to that oneness of faith 
and life which is the legacy of 
our Baptism. 

The equal dignity of all 
members of the Church is the 
work of the Spirit, is rooted in 
Baptism and Confirmation and 
is strengthened by the Eucha-

the fullness of his or her hu­
manity. It demands that we 
name those patterns of injus­
tice where they exist and seek 
to build a strong fabric of right 
relationships. 

The role of religious wo­
men in the Sacramento Dio­
cese, therefore, is threefold. 
By our lives we must witness to 
the love of God for all people 
and to the inner communion 
of the Trinity; by our service 
we must assist in building the 
reign of God upon earth and 
witness to the love of God 
shown forth in Jesus; by our 
prophetic call we must call 
ourselves, the church and the 
world to a union of word and 
act. 

Influences of History 
and Culture 
As women religious we live out 
our vocation within a specific 
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historical time and culture. 
Unfortunately, we are heirs to 
a history which has condi­
tioned us to a remarkable ex­
tent. In every time aud place 
this conditioning has been an 
obstacle to the progress of 
womeu. Women's dignity has 
often been unacknowledged 
and their prerogatives mis­
represented; they have often 
been relegated to the margins 
of society and even reduced to 
servitude. This has prevented 
women from truly being them­
selves, and it has resulted in a 
spiritual impoverishment of 
humanity.4 

The Church which we love 
has not been exempt from the 
attitndes and behaviors which 
have contributed to the dimin­
ishment of women's dignity. 

break open the word of God in 
preaching were forbidden. 
This belief that woman's soul 
was deficient, and that there­
fore she did not image the im­
manence of God, was echoed 
in the teachings of Thomas 
Aquinas. Thomistic thought held 
that woman could not be or­
dained or proclaim God's word 
because of this deficiency. 

The cumulative impact 
and formative influence of 
such teachings upon the atti­
tndes and practices of the 
church over the centuries can­
not be underestimated. Such 
exclusion fl'om the inner func­
tioning of the Church's life has 
resulted in an impoverish­
ment of vision and a diminish­
ment of the feminine dimen­
sion in church policies and 

The Church which we love has not 
been exempt from the attitudes and 

behaviors which have contributed to 
the diminishment of women's dignity. 

Past discussions and writings 
of the church theologians and 
leaders have, at times, ne­
gated women's value, wisdom, 
contributions and baptismal 
right. Writings such as the 
twelfth century Gratianus 
Decretrum declaring that 
"woman is not made in the im­
age of God," and the papal 
writings of Pope Honorius III 
affirming that same perspec­
tive a century later have con­
tributed to building a climate 
in which a woman's inclusion 
on the levels of decision­
making and her ability to 

practices. It is at this impor­
tant juncture in the life of the 
Church that she has called 
herself, in the words of Pope 
John Paul II, "to be willing to 
foster feminine participation 
in every way in its internal 
life."s 

Heeding the call of peo­
ple John Paul II to strive for 
equality of participation of 
men and women in the life of 
the church, the United States 
bishops in 1994 called for a 
study of "alternative ways in 
which women can exercise 
leadership in the Church. We 
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welcome this leadership, which 
in some ways is already a real­
ity, and we commit ourselves 
to enhancing the participation 
of women in every possible as­
pect of Church life. "6 The 
American bishops did not de­
fine the shape or specifics that 
such leadership roles form 
women might take. The "how" 
and the "what" are left to be 
shaped by dialogue, explora­
tion and experience. What the 
bishops make clear is that con­
tinued exclusion of women 
from significant leadership 
roles within the church is not 
acceptable. The roots for this 
commitment are more than 
pragmatic. The empowerment 
of women in the church 
touches the church's own self­
identity." ... Pope John Paul 
II emphasizes that [the role of 
women] is of capital impor­
tance ... for the discovery by 
believers of the true face of the 
Church."7 

Gospel Model of 
Jesus 
The paradigm for the role of 
women in the church is found 
in the life of Jesus. "Jesus' atti­
tude to the women whom he 
meets in the course of his mes­
sianic service reflects the eter­
nal plan of God, who in creat­
ing each [woman] chooses her 
and loves her in Christ" (cf. 
Eph 1:1-5). Each woman from 
the 'beginning' inherits as a 
woman the dignity of person­
hood . .Jesus of Nazareth con­
firms this dignity, recalls it, re­
news it and makes it part of the 
Gospel and of the redemption 
for which he is sent into the he 
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world. Every word and gesture 
of Christ about women must 
therefore be brought into the 
dimension of the paschal 
mystery."s 

John Paul II in his Letter 
to Women places the call to 
free women from all forms of 
oppression in the context of 
the Gospel. 

When it comes to setting 
women free from every kind of 
exploitation and domination, 
the Gospel contains a very 
relevant message which goes 
back to the attitude of Jesus 
Christ himself. Transcending 
the established norms of his 
own culture, Jesus treated 
women with openness, re­
spect, acceptance and tender­
ness. In this way he honored 
the dignity which women have 
always possessed according to 
God's plan and in his love."g 

The women of the Gospel 
provide a mosaic of relation­
ships with.J esus. The company 
of women journeyed with him 
on his apostolic mission and 
provided for him out of their 
resources. Both Magdalene 
and the woman at the well pro­
vide us with models of evan­
gelizing proclamation. Mary 
and Martha invite us to enter 
into the intimate bonds of 
friendship with Jesus. In the 
Acts of the Apostles and in the 
letters of Paul, women emerge 
as significant persons in the 
life of the early church. It is the 
witness of the poor widow who 
gives her all to God that chal­
lenges our hesitancy to entrust 
ourselves to the Provident 
God. Most of all, we find the 
model of discipleship and fi-

delity in the person of Mary, 
the Mother of Jesus. These 
Gospel models provide us with 
the path we must follow. 

It is the task of the church 
to reclaim for itself the mind 
and heart of Christ in his rela­
tionships to women, a reI a -
tionship that cherished, af­
firmed, empowered and 
liberated the women of his 
time. "Vita Consecrata" puts it 
this way: Having received 
from Christ a message of lib­
eration, the Church has the 
mission to proclaim this mes­
sage prophetically, promoting 
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In the Sacramento Diocese 
the number of women relig­
ious has decreased. The num­
ber of women seeking admis­
sion to our communities is 
small. The 208 women relig­
ious of the diocese do not 
know each other well and we 
have few collaborative projects 
among us. While women re­
ligious are represented in di­
ocesan leadership, parish 
ministries and the pastoral 
ministries of the local church, 
the concerns of women are un­
der- represented in diocesan 
priorities. 

It is the task of the church to reclaim for 
itself the mind and heart of Christ in his 
relationships to women, a relationship 
that cherished, affirmed, empowered 

and liberated the women of his time. 

ways of thinking and acting 
which correspond to the mind 
of the Lord."IO 

Our Present Reality 

The shape of our response to 
God's revelation emerges from 
our present reality. This is a 
time of paradox for women re­
ligious. We feel keenly the 
phenomenon of diminishment. 
The majority of our congrega­
tions are smaller and older 
than they were a decade ago. 
Societal conditions have cre­
ated greater gaps between the 
rich and the poor. This has 
had an impact upon the spirit 
of those who are called to con­
secrated life. 

We share a mixed experi­
ence. Some women religious 
have been gifted with support, 
encouragement and responsi­
bility by their local clergy and 
parish communities; others find 
their insights ignored or dis­
missed. Some, while seeking 
to be of service to the people of 
God, have difficulty finding 
appropriate ministry positions. 
While many of our religious 
congregations have adopted 
forms of governance based on 
participative models, consen­
sus and discernment, we min­
ister within systems or institu­
tions which are based on hier­
archical governance models. 

While we hunger for the 
Bread of the Eucharist, we 
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find ourselves, like the local 
church itself, sometimes with­
out opportunity for daily 
Eucharist. While dedicating 
ourselves to the full imple­
mentation of the renewal 
asked by the Second Vatican 
Council, we sometimes find 
ourselves in situations where 
such reforms are not permit­
ted by our pastoral leadership . 
Like Mary watching the pas­
sion of Jesus, we sometimes 
feel powerless to assuage the 
pain of the suffering people of 
God, their material pain and 
their spiritual pain. It is out of 
this reality that we name the 
challenges which lie before us: 

feminine genius is fully in­
volved in he various areas of 
her life?ll 

3. To be faithful to itself 
the church is challenged to 
discover ways in which to give 
women VOIce m governance. 
An element of belonging is the 
ability to shape the life of the 
body to which one belongs. 
The American Bishops call for 
the greater exploration of the 
modes of consultation and co­
operation in the exercise of 
authority. 12 

4. Promotion of the role 
of women cannot be done 
apart from the context of pro­
moting the role oflaity in the 

Promotion of the role of women cannot 
be done apart from the context of pro­
moting the role of laity in the church. 
The challenge of today's church is the 

empowerment of all its members. 

Challenges 
1. Faithfulness to the call 

of the church challenges us to 
open dialogue on the dignity, 
role and gift of women in the 
church. It calls for dialogue 
seeking conversion or what 
the church names as the" char­
ity of dialogue." 

2. All the people of God, 
but most especially those in 
decision-making roles, are 
called to promote the rights of 
women in today's church. In 
the words of John Paul II: 
'Who can imagine the great 
advantages to pastoral care 
and new beauty that the chur­
ch's face will assume when the 

church. The challenge of to­
day's church is the empower­
ment of all its members in or­
der that the greatest diversity 
of gifts might flourish for the 
reign of God. 

5. In faithfulness to our 
prophetic call, we must accept 
the challenge offacing the in­
justices we see around us. 
Among those injustices are 
those which are particular to 
women, e.g. "the case of a 
woman who is denied the right 
and fi'eedom to choose a hus­
band, to embrace a state of 
life, or to acquire an education 
or cultural benefits equal to 
those recognized for men." 13 
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We are called to denounce the 
evils of racism, sexism, age­
ism, and all other practices or 
beliefs that oppress persons. 

6. We must embrace the 
challenge of being creative in 
looking for and developing 
new forms of leadership in 
service. We must call forth the 
best of our creative imagina­
tion and organizational skills 
in revisioning the manner in 
which leadership is exercised 
within the contemporary 
church. While we share a com­
mon concern about the chal­
lenge of new forms ofleader­
ship, we are of common mind 
what roles this leadership 
should include. 

7. Language creates atti­
tudes which shape our way of 
thinking and relating. Affirm­
ing the dignity and equality of 
women before God challenges 
us to use language which is in­
clusive of all. Observance of 
the criteria for use of inclusive 
language within liturgical set­
tings set forth by the National 
Conference of Catholic Bish­
ops in 1990 should be norma­
tive in all worship settings and 
in documents prepared by the 
diocese. Overcoming the ear­
lier bias that women are not 
made in the image of likeness 
of God can be offset by consis­
tent use of the multiple meta­
phors for God used in the 
Scriptures. 

8. The most essential 
challenge is to develop and 
implement a process that is in­
clusive of all women, lay and 
religious, in addressing these 
enduring concerns. In every 
phase of this process, all 
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women's voices need to be 
heard. We recommend that 
the Bishop establish a Com­
mission on Women's Con­
cerns which would be empow­
ered to address the concerns 
of wo- men in the church and 
society. 

9. Our final challenge is 
one of personal and commu­
nal conversion. The authen­
ticity of our witness is directly 
related to the radical manner 
in which all women religious 
live out the demands of their 
way of life. Just as church and 
society have been shaped by 
the times and influences of the 
culture, women religious have 
been subject to the cultural 
conditioning of their times. 
Both the church and women 

devoted to the consecrated life 
must distinguish between 
what is of God and what is of 
time. We must keep our hearts 
alive and possess a determina­
tion to be who we say we are. 

We begin the exploration 
in faith and openness to the 
Spirit. We bring to it the 
women who we are, broken 
but blessed, sinful but graced. 
May what God has begun in us 
come to its fullness that the 
glory of God and the people of 
God may be served. 
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Marie-Eloise Rosenblatt, RSM 
Editor, The MI\SI Journal 
Sisters of Mercy 
2300 Adeline Drive 
Burlingame, CA 94010 

Dear Sr. Marie-Eloise, 

Mercy Hospital of Pittsburgh 
1400 Locust Street 
Pittsburgh, PA 15219-5166 

We recently had the opportunity to read your editorial page from the Fall 1996 issue of MI\SI, Given your interest in the sub­
ject of partner and domestic violence, we want to make you aware of what others in the "Mercy system" afe doingto address 
this most important issue. 

The Mercy Hospital of Pittsburgh has been fortunate to have an on-site victim advocate for the past four years supported by 
the Commonwealth of Pennsylvania and the Pennsylvania Coalition Against Domestic Violence. Since February 1994, we 
have been screening all patients who are 18 years and older for domestic safety. Our on-site advocate has provided us with 
numerous support and educational materials to change the culture of our Emergency Department and Outpatient facilities 
so that we are screening nearly90% of all patients who come through our doors who are female and over 18 years of age. We 
are proud to be a Mercy Hospital and to have been identified by the Family Violence Prevention Fund as one of the top ten 
hospital-based programs for domestic violence in the United States. This movement has been supported at the grass roots 
level by our physicians, nurses, social workers, and by our administrative staff. 

Prior to our program's implementation, we identified only 1 % of the women who came to our emergency department as be­
ingvictims of domestic violence. Now, we identify up to 20% of the women who come through our emergency department as 
victims and we are fortunate to be able to offer them services, counseling, safety planning, and referral, as well as emergency 
shelter. The program is administered in part through the Women's Center and Shelter of Greater Pittsburgh and our relation­
ship with our community on the Intimate Partner Abuse Coalition has helped to make us a leader in this area. 

Providing universal screening and domestic violence services are now mandated by the Joint Commission on Accreditation of 
Health Care Organizations and they also fulfill our moral obligation as a Catholic institution holding itself outto the community 
as caringforthe poor, under-served, and disenfranchised. Many of the victims we see in Emergency Departments are poor, 
non-white, marginalized populations, the very populations that Catherine McAuley came to this country to serve. To ignore 
this issue would be a disservice not only to our patients, but to the very heritage from which we have come. 

Clearly, this work has helped us "walk the walk by living core Mercy values as named by the Pittsburgh Mercy Health System. 
Community (we are teaching and networking throughout Pittsburgh with the Allegheny County Health Department, Women's 
Center & Shelter, and others); CompaSSion (helping disempowered victims with more than just traditional medical interven­
tions); Collaboration within Mercy Departments (Emergency Medicine, Nursing, OB/Gyn, Trauma, Psychiatry, Social Serv­
ices, and Mercy Health Center, our outpatient clinic), and Stewardship (we have shown that victims of domestic violence use 
health care resources over twice as much as non-victims, and our advocacy intervention meaningfully impacts this utilization 
of resources). The positive implications of this program are self-evident not only to victims but to the community and payors 
alike. 

Should you wish to have more information on our program, please do not hesitate to contact us at the numbers below. 

Sin:r!f~ 
Gregory L. Larkin, MD, MSPH, FACEP 
Director of Research 
Department of Emergency Medicine 
The Mercy Hospital of Pittsburgh 
Board of Directors 
Intimate Partner Abuse Coalition 
Office - 412.232.5772 FAX - 412.232.5768 
E-Mail - glarkin+@pitt.edu 

~~~ 
Betsy Burke, BA 
Medical Advocate 
Women's Center and Shelter of 

Greater Pittsburgh 
The Mercy Hospital of Pittsburgh 
412.232.7479 - Office 
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Discussion Questions 

(Greeley) A 1994 U.S. News and WOTld Report article said, "Much of the world is 
still waging war on women." What do you judge the best corporate response of women 
to this reality-going to battle, surrendering, declaring neutrality, or some other 
strategy? 

(Burns) "We understand in the concept of spirituality an inner domain of mean­
ing and an outer realm of activity." How do you explain that connection of "inner" 
and "outer" in your own words? 

(Hartigan) In your own neighborhood, what is the evidence or the lack of evi­
dence that the city, state or federal government is making its resources available to 
the poor? 

(Sheehan) Which images of the post-Vatican II Church do you find are the ones 
that make the most sense to people you work with-new creation, living vine, Body of 
Christ, incarnational, eschatological, mystical, prophetic, mystery, communion, or 
sacrament? 

(Doyle) What in your opinion is the greatest challenge for women in the church: 
claiming their dignity as women, having their gifts acknowledged, assuming a voice in 
governance and decision-making, confronting racism, or distinguishing cultural con­
ditioning from "what is of God"? 
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