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Dear Sisters, Associates, Companions and Friends of Mercy, 

There are several distinct sections of this issue of MAST Journal. First, is our response to suggestions from 

members at large a couple of years ago that we devote an issue to New Membership and the Incorporation process. 

Thus, we offer several articles here in response. Incorporation of new members is a topic to which Institute leadership 

has devoted considerable attention. One result has been the development of a comprehensive set of guidelines, 

standards and explanatory materials amassed and reviewed by Sisters with formation experience, Sisters with 

professional counseling experience, and Sisters in leadership. The result is a compendious set of documents called 

"For the Love of Mercy." The materials are posted on the Institute web-site. Sisters Cindy Kaye and Jeanine Tisot 

gave an overview of this newer approach to initial and early incorporation stages at the annual MAST meeting held 

in Burlingame in June, 2008. This documentation is the subject of Mmy Pat Garvin's al1icle, "For the Love of 

Mercy: Encouraging Conversation" in which she invites the membership at large to become familiar with it. 

A principal reason for this is that the "f01mation" expetience of the vast majority of Sisters is different from 

the approach, the needs and the culture of today's orientation and incorporation process for religious life. Such a 

recognition that "times have changed" is not confined to the U.S.A. setting. Sister Kaye Evans, Institute FOlmation 

Coordinator for Mercies in Australia, affnms the same shift of awareness in her straightforward and ptactical-minded 

essay. Women today, whether in the U.S.A. or Australia, are coming from a different society and culture than in 

decades past. I am especially grateful to her because production of such an essay is necessarily provisional and 

open-ended. A couple of invitations to other Mercy formation programs could not be met with an actual al1icle, 

because programs are under revision as we were corresponding, and a consensus was being worked out. What this 

illustrates is that Mercies all over the globe are well aware that changes need to be made-and are in fact making 

them first "on the ground" and working out the process in conversation, rather than composing written policies and 

working from those. This surely reflects the foundation of our Institute, in which Sisters lived the life of dedication 

and ministry a decade before a text of the Rule was approved by Rome. 

I was f011unate to be present at the celebration of Sister Ellen FitzGerald's 50th Jubilee. She delivered a 

homily that was refreshing for its candor about a personal experience-a vision, we might say-that presented her 

with a free invitation to choose religious life. Each of us has a different story of "how we came to religious life." 

Ellen's words invite women to tmst the experience of who they are. She offers the example of her own founding 

moment, as concrete as the gospel St01Y of Thomas verifying that Jesus was alive, for her perseverance as a religious. 

Cyntha Serjak, known to many of us as a musician, shares a reflection on action and contemplation focused 

on Mark's gospel. She wonders how Jesus of Nazareth, active in ministry, understood simultaneously his deepest 

self to belong to God as beloved son and anointed one-the Christ. She suggests that our contemplation of Jesus in 

both dimensions-extemally active in ministty, and conscious of God's presence and power in him-is also the 

"two-dinlensional" frame for our own integration of the contemplative and the active. 

One of the purposes of MAST is to provide a setting for serious theological work as women of the Church. 

One form this takes is to pay attention to ecc1esial documents. At the 2008 MAST meeting, one of the sessions was 

dedicated to a discussion of a letter (less authoritative than an encyclical or Vatican II document, as Aline Paris noted) 

issued in 2004 by Joseph Ratzinger of the Congregation for the Doctt'ine of the Faith, Sh0111y before he became 

Pope. It was called "A Letter to the Bishops of the Catholic Church on the Collaboration of Men and Women in the 

Church and World." It is available on-line under this title at the Vatican's website. In this issue, Marilyn King, in 

,., 



her usual accessible style, provides an entry into the over-all theme. She affitms that our critique of male clergy's 

definition of male-female identity-the "women's issue"-is consistent with commitments we have made in Institnte 

chapters to address the concerns of women in the church. This writer argues that women religious need to maintain 

a self-consciously feminist critique of this document-even though "feminism" is rejected by the CDF-- if they are 

to be effective at bringing about systemic change in the church. She critiques the document's shaky and shoddy 

attempt to lay a biblical foundation for its assertion that "the woman's" essential identity in relation to "the man" is 

ultimately nuptial. 

Another of the sessions at the 2008 MAST meeting provided an opportunity for theologians to be updated about 

trends in spiritnal direction, its training programs and the candidates who seek the training. The summaries here in 

MAST are essentially notes from the oral presentations of two veteran spit'itnal directors who provided overviews 

of changes in this ministry connected so integrally with the core of our life as women of prayer whose lives are 

centered in God. Mmy Ann Scofield, founding member ofSpiritnal Directors International, described several of these 

movements, including outreach to the Hispanic population, holistic approaches in the training of directors, and 

acknowledgment that cultnre impacts one's own spiritnality and that of directees. She says the overall focus now is 

less on skill-acquisition than the transformation of the minister. Following up on her comments are those of Kathleen 

McAlpin, founder and director the Spiritual Direction program at Regis College in Toronto. In many respects her 

outline of changing trends in an academically-sponsored ministry parallels shifts in the lives of women exploring 

religious life: diversity of ethnicity, unevenness of theological background, impact of a technologized and sexualized 

society, and philosophical relativism. She has accepted a new minishy as of June, 2009, when she will become 

director of the Mercy novitiate in Laredo, Texas. 

It is difficult to captnre the energy of a discussion among many participants. One of the important topics 

MAST theologians wrestled with at the 2008 annual meeting was racism. To get things started, we viewed a newly 

released video, "Sisters of Selma," compiled of documentary footage ofhabited and veiled nuns marching the sh'eets 

in the civil rights movement, spliced with interviews of some of those same women today. I am grateful to Katherine 

Doyle, Marilyn King, Pahicia Talone and Kathleen McAlpin for providing a text of the anecdotes they shared in 

discussion. Hopefully this sort of memory-retrieval can be a model for other Institnte groups as we give energy to 

being better agents for ending discrimination based on race, color, ethnicity, national origin and language. 

Finally, we are all most grateful to Sister Anita Talar, head librarian at Seton Hall University in New Jersey, 

for lending us her professional expertise in constructing the Index for MAST Volumes 8-14. Sister Anita also did 

the previous Index, of Vols. 1-7, but this was some time ago. We are anticipating that the Index may be posted at 

the Institnte web-site to facilitate research. 

I am grateful to two members of the Editorial Board, Sisters Patricia Talone and Marilyn King, for lending 

their eyes in reviewing this volume. 

Sincerely, 

~~/R.s:.??'. 
Eloise Rosenblatt, R.S.M. 
Editor, The MAST Joumal 



For the Love of Mercy: Encouraging Conversation 

Mary Pat Garvin, R.S.M 

Catherine McAuley was a "social mystic" ~ a 
woman deeply rooted in God and sent on 
mission. Her life testifies that authentic prayer 

leads to care of the most needy and action on behalf of 
justice.! The opening lines of our Constitutions put it 
this way: 

Responsive in faith to God's mercy Catherine 
McAuley heeded the call of Jesus to reach out 
with courage and love to the needy of her time. 
She founded the Institute of the Sisters of 
Mercy, to involve women as religious in the 
mission of the church and the world. 2 

Today, as daughters of Catherine we continue to 
freely respond "to a call to serve the needy of our time."3 
Through our religious profession "we choose a life-long 
direction that unites us to God and to one another as dis­
ciples of Jesus"4 thus becoming in our own day, in our 
own way, social mystics ~ women deeply rooted in God 
and sent on mission. 

Returning fi'om George's Hill the very morning of 
her profession, Catherine set about managing a spread­
ing institute and devoting much of her time and attention 
to those she was forming in the spirit and tradition of 
the new congregation.' Similarly today, Mercy congre­
gations worldwide continue Catherine's lead and invest 
significant time, attention, and resources in the renewal 
of vocational discernment processes and the incorpora­
tion of new members ... hopefully new social mystics! 

In August 2007 our Institute published For the 
Love of Mercy. Flowing from the wisdom of many 
(i.e. women in the incorporation process, their min­
isters, leadership and those who have accompanied 
new members in a variety of ways), this document 

Catherine McAuley was a IIsocial 
mystic ll 

- a woman deeply rooted 
in God and sent on mission. 
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outlines the nOlmative process through which a woman 
in the United States journeys from initial contact and 
vocational discernment to incorporation leading to per­
petual profession. 

The ILT's opening letter accompanying For the Love 
of Mercy encourages us to engage in a lively exploration 
ofthis document. The ILT's desire is that this document 
becomes for us "living words filled with meaning, pur­
pose, and inspiration."6 This study will suggest various 
ways we as members might explore For the Love of 
Mercy, allowing it to re-energize our own lives as we 
welcome and accompany new members. 

A Way Forward: 
Play and Reflective Leisure 
Lively conversations about For the Love of Mercy will 
be emiched by the presence of both play and reflective 
leisure. Play- re-creative, re-energizing play- is a 
most cherished human quality.' 

Whether creative and spontaneous, or intense and 
serious, play is the natural way we humans learn what 
cannot be taught formally. In play we engage our whole 
selves, not just our thinking-selves. Through play we 
not only fmd self-expression easier but we experience 
our vety selves in a deeper, more vibrant manner. 

Catherine was fond of play. Her letters, especially 
"her playful letter to a Tullamore postulant in which she 
plots a future 'Nonsensical Club"'8 demonstrates 
Catherine's own appreciation of play and humor in the 
life of the young Institute. Play makes its appearance 
once again in Cathetine's letter to Sister M. Elizabeth 
Moore in 1838: 

Don't let crosses vex or tease 
Tty to meet all with peace & ease 

notice the faults of every Day 
but often in a playful way.' 



4 

Whether creative and spontaneous, 
or intense and serious, play is the 

natural way we humans learn what 
cannot be taught formally. 

Catherine grasped intuitively that play ushers in a 
sense of lightness in otherwise difficult moments. 
Through play even the most serious topics and situations 
can be approached with a humor that liberates one's 
imagination and ways of relating. 

Whether creative and spontaneous, or intense and 
serious, play is the natural way we humans learn what 
cannot be taught formally. 

Like play reflective leisure is re-creative and re­
energizing. Hidden in plain view we read in our Con­
stitutions: 

The vocation of mercy calls each of us to daily per­
sonal prayer, to annual retreat and to times of solitude 
and reflective leisure. to 

Reflective leisure is a type of Sabbath-time.l1 Meas­
ured not in minutes but in moments, reflective leisure 
invites us to cultivate receptivity to God's presence with 
a light-grasp. Before beginning to read For the Love of 
Mercy, consider finding a few moments for reflective 
leisure and embark on a brief tr'ip down memory lane. 
Recalling Catherine's fondness for play, allow memo­
ries of your own early years in the congregation to float 
into your awareness. Note not only the stories that sur­
face but your emotions as well. Whether we are aware 
of it or not our memories (both cognitive and affective) 
will significantly influence how we approach this doc­
ument, as well as our energy and interest in exploring it 
with others." 

The vocation of mercy calls each 
of us to daily personal prayer, to 
annual retreat and to times of 
solitude and reflective leisure. to 

For the Love of Mercy: Encouraging Conversation 

Keeping in mind the importance of play and reflec­
tive leisure, let's meet "the siblings" and discover how 
they may accompany us in our lively exploration of For 
the Love of Mercy. 

Meet "The Siblings" 
Several years ago while hurrying tln'ough a favorite book­
store I stopped dead in my tr'acks as I eyed the book Walk­
ing a Litermy Labyrinth: A Spirituality of Reading by 
Nancy Malone, O.S.U.13 Taking this thin volume in my 
hands I kept repeating its subtitle: A Spirituality of Read­
ing. Immediately I knew I had found a kindred soul! 

Throughout the book Malone reminds us of the 
many ways in which reading and meditation resemble 
one another. Both are usually done alone and in silence. 
Our attention is focused and our whole selves - body, 
mind and heart -are engaged. We are centered; our en­
ergy concentrated with no purpose other than the act it­
self (no multi-tasking here). We are, at that moment, 
only the reader, only the contemplative. Since reading 
Malone, I have found myself referring to reading and 
meditation as "the siblings"! 

The ILT's invitation to engage in lively conversa­
tions around For the Love of Mercy begins for each of us 
with "the siblings." In the not too distant future invite 
"the siblings" for a visit. Experience, as if for the first 
time, how reading and meditation are one! Then pro­
ceed with caution "scary words" abound! 

"Scary Words" 
Kathleen Non'is describes "scary words" as those words 
for which we hold inadequate understandings; that is, 
words which we radically under-understand. 14 Scary 
words have that uncanny ability to stir within us mem­
ories and emotions of which we may not be readily 
aware. In tum we may reject certain words or pln'ases, 
keeping them at a distance and failing to appreciate their 
depth-meanings for our lives. IS 

Take for example the word "study" that appears 
thirty-nine times in For the Love of Mercy. For a con­
gregation of apostolic women religious fully engaged in 
and passionately dedicated to the works of mercy (i.e. 
the works of God) the document's emphasis on study 
may be scary. You may begin to wonder if you missed 
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a communique that we've all become Dominicans! 
Many are surprised to discover that one of the ear­

liest definitions of "study" is "an act of contempla­
tion. "16 "Student," perhaps a scarier word still, was 
defined early on as "an attentive observer."17 Is it not 
our desire as Sisters of Mercy to contemplate and 
study how to most authentically follow Jesus in his 
compassion for suffering peoples? Do we not wish to 
be attentive observers, as Catherine was, to the criti­
cal concerns of our own times? 

Kathleen Norris describes "scary 
words" as those words for which we 
hold inadequate understandings; 
that is, words which we radically 

under-understand." 

Timothy Radcliffe, O.P., writes passionately about 
the importance of study for members of religious con­
gregations today (of course, he is a Dominican). Study, 
Radcliffe believes, "is a way to holiness, which opens 
our hearts and minds to each other, builds community 
and forms us as those who confidently proclaim the 
coming of the [Kindom]."!8 Echoing Simone Weil, he 
reminds us that study is not learning to be clever but 
learning how to Iisten l ' - how to listen attentively to 
God's presence and activity in ourselves, others, and the 
cosmos. In a word, the test of our study is this: Does it 
bring Christ to birth ... is the Incarnation, the Christ­
event prolonged in oUl' day through our own lives and 
Mercy ministries?20 

This brief survey of the word "study" illustrates how 
OUl' reading, praying, and lively exploration of For the 
Love of Mercy might be stifled if we fail to recognize in 
this document our own "scary words" - words we have 
radically under-understood. Take another trip down 
memory lane. With "the siblings" at your side ask your­
self: How have I experienced study in my own life? 
What stories and emotions surface as I recall my own 
experience of study during my early years in religious 
life? Did my studies awaken deep wonder and curios­
ity about this way of life ... 01' did I find them discon­
nected from my heart's desire?" 
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As you gather with others to explore For the Love of 
Mercy, don't forget Catherine's own fondness for play. 
Begin perhaps by sharing some "SCaty words" you no­
ticed in the document (e.g. holiness, faith-sharing, per­
haps even the word mercy).2! Engage in a bit of 
stOly-telling and discover how SCaty words can create a 
bit of "holy disturbance" - that uncomfortable feeling 
that often accompanies invitations to growth and devel­
opment. 

As membership, our capacity to support the voca­
tion and incorporation processes as detailed in For the 
Love of Mercy will be strengthened to the extent that we 
name and claim our "scary words" recognizing how 
they hinder oUl' creative and fruitful conversations about 
this document. 

Study is not learning to be clever 
but learning how to Iistenl9 - how 

to listen attentively to God's 
presence and activity in ourselves, 

others, and the cosmos. 

Talking to Yourself 
Probability has it that you just talked to yourself as you 
eyed the title of this section. Perhaps it went something 
like this. "Talking to yourself? What does she mean? I 
do it all the time. Tell me others do too! Hum ... maybe 
I'll read just a bit further." 

Tmth is, we talk to ourselves all the time. It is the 
way we humans interact with the universe around us as 
well as the universe that lies within. Through OUl' ques­
tions large and small we enter ever more deeply into this 
adventure we call Mercy. 

To jump-start our conversations about For the Love 
of Mercy, the ILT, in their opening letter, invites us to 
consider a few questions posed by Janet Mock, C.S.J. 
at the 2007 Mercy Conference for New Membership 
meeting. Janet's questions echo a model of adult edu­
cation known as "Horizon Analysis."" The questions 
employed in this model are highly adaptable. For our 
purposes they might flow something like this: 

• What attracts me, gives me energy as I ponder 
For the Love of Mercy? Why? 
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• What do I find myself resisting? Any 
connection to my "scary words"? 

• What challenged me beyond my cun'ent 
thinking/understanding regarding our vocation 
and incorporation program? 

• What further questions arise in me as a result 
of pondering this document? 

• What action step( s) would I need to take in 
order to embrace the current process with 
renewed energy and enthusiasm? 

Notice the "inside-out" progression of the questions. 
First, all growth and development whether physical, 
emotional, intellectual, relational, or spiritual, requires 
energy. So, what in the document attracts your heart and 
gifts you with renewed energy for Mercy? Likewise, all 
development encounters resistance. Resistance is a nat­
ural component oflife and has a right to exist. Don't be 
surprised that moving beyond CUlTent thinking and un­
derstanding about our vocation and incorporation pro­
gram encounters some resistance. Name and claim what 
you resist. How does your resistance, in light of your 
own experience, make sense? Finally, what further 
questions arise and what concrete action steps are you 
willing to take in order to embrace the current process 
with renewed energy and enthusiasm? 

We know that asking the deeper 
questions is a most human act." 

These are acts capable of leading 
us, like Catherine, deeper into 

the heart of God. 

Questions developed in "Horizon Analysis" help us 
to talk our way through For the Love of Mercy, not 
mindlessly but precisely, by placing our current voca­
tion and incorporation processes in conversation with 
our own lived experiences. Yet, don't be surprised if 
further questions arise for consideration. We know that 
asking the deeper questions is a most human act." These 
are acts capable of leading us, like Catherine, deeper 
into the heart of God. 

For the Love of Mercy: Encouraging Conversation 

Questions Deeper Still 
Many are familiar with the work of Parker J. Palmer. 
For decades he has been inspiring teachers at every 
level, encouraging them to realize that the more famil­
iar they are with their own "inner terrain," the more 
surefooted their teaching - and living - will become.24 
For the past several years I have drawn on Palmer's 
work in my own ministry with vocation and incorpora­
tion personnel. In particular I have found his book The 
Courage to Teach: Exploring the Inner Landscape of a 
Teacher s Life to speak passionately to the concerns and 
hopes of those who accompany new members. 

Early in The Courage to Teach Palmer raises several 
questions about what constitutes effective and not 
merely efficient models of education. Palmer suggests 
that our conversations about educational reform are only 
as good as the questions they entertain. 

Similarly, over the past several years, the ILT, those 
ministering in vocation and incorporation, as well as 
others in the Institute have been entertaining questions 
about our own processes of vocation discernment and 
incorporation. The document For the Love of Mercy is 
the fruit of nearly countless hours of conversation about 
what constitutes effective and not merely efficient ways 
of accompanying those discerning a call to Mercy. 

Now, we as membership are invited to continue the 
conversation. We know that "while some perpetually 
professed sisters are charged with the primary responsi­
bility for the incorporation process, all of us are called 
to share our life experience with new members."" Per­
haps Palmer's questions, adapted to our own inquily, 
will lead us even further along the road of authentic re­
newal and revitalization - not only of our processes of 
discernment and incorporation - but our very selves. 

Once again with a touch of play and reflective 
leisure consider exploring with others these deeper ques­
tions still. Notice how they lead us into our own "inner 
terrain," our own heart of Mercy. 

What? 
• The question we most commonly ask is the 

"what" question - what are the important 
elements/experiences to include within our 
vocation discernment and incorporation 
processes? 
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How? 
• When the conversation goes a bit deeper, we 

ask the "how" question - what "methods" 
are most useful when accompanying a woman 
through the process of discemment and 
incorporation? 

Why? 
• Occasionally, when our individual and 

communal reflections go a bit deeper still, we 
ask the "why" question - for what purpose 
and to what ends are we "doing what we do" 
in vocation discernment and incorporation? 

Who? 
• But perhaps not often enough do we ask and 

reflect upon the "who" question - who are we 
as Sisters of Mercy who invite women to 
recognize Catherine's spirit as their own? 
How does the quality of our own lives, our 
own living as Sisters of Mercy invite others to 
join us in extending "God's reign oflove over 
human hearts"?26 

Frances Warde was keenly aware of the importance 
of the "who" question. Her own attraction to Mercy was 
mediated tln'ough the person of Catherine McAuley her­
self. In a letter of 1879 she wrote: 

You never knew her. I knew her better than I 
have known anybody in my life. She was a 
woman of God and God made her a woman of 
vision. She showed me what it meant to be a 
Sister of Mercy, to see the world and its people 
in terms of God's love; to love everybody who 
needed love, to care for everyone who needed 
care. Now her vision is driving me on. It is a 
glorious thing to be a Sister of Mercy." 

This letter written a full thiliy-eight years after 
Catherine's death poignantly reveals the life-long influ­
ence that Catherine's person had on Frances Warde. 
Perhaps less readily recognized, though of equal impor­
tance, was Frances Warde's own capacity to intemalize 
Catherine's vision, and consequently, as a Sister of 
Mercy herself, be instrumental in bringing the Mercy 
vision to generations that came after her.28 

How does the quality of our own 
lives, our own living as Sisters of 
Mercy invite others to join us in 

extending "God's reign of love over 
human hearts"?26 
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Today, we stand on the shoulders of Catherine, 
Frances Warde and all Sisters of Mercy who have gone 
before us. We are now responsible for mediating 
Catherine's vision to a new generation of Mercy. Our 
playful exploration and conversation around For the 
Love of Mercy will strengthen our capacity to support 
our Sisters who work directly in the area of vocation and 
incorporation. Likewise, it will assist all of us as we 
welcome new members into our Institute. 

Let us take to heati the request of the ILT and en­
gage in lively discussions around For the Love of Mercy. 
With "the siblings" at our side let us place our own ex­
perience of formation in conversation with our Insti­
tute's present process. Though at fIrst glance the process 
as outlined in For the Love of Mercy may appear quite 
different from our own don't be deceived. Like Cather­
ine we have all been called to be social mystics -
women deeply rooted in God and sent on mission for 
the love of mercy. 

Today, we stand on the shoulders 
of Catherine, Frances Warde and 

all Sisters of Mercy who have gone 
before us. We are now responsible 

for mediating Catherine's vision 
to a new generation of Mercy. 
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I
n this essay, I offer some thoughts about new 
directions in incorporation. I am looking at the 
initial years of formation beginning with voca­

tional discernment and considering the process to 
final profession. 

The Australian Context 
Catholic history in Australia began with European set­
tlement in 1788. Then, and for about one hundred and 
fifty years, the majority of Catholics were Irish or of 
Irish descent. They were also largely poor and unedu­
cated. With the discovery of gold in 1851 came immi­
grants from other countries, as well as a new, developing 
prosperity. 

Just prior to this "turning point," Irish religious 
sisters and brothers, mostly teachers, began arriving 
in the colony. The first Sisters of Mercy came in 
1846. After the withdrawal of government funding 
for ChW'ch schools in the 1870s, their numbers 
steadily increased. Undoubtedly, the presence and in­
fluence of religious sisters and brothers contributed 
significantly to the growth of a robust Catholic com­
munity. In a way, such development paralleled im­
provements in Catholic life and practice in Ireland 
after Catholic emancipation in 1829. 

Since Vatican II, Catholic life has 
changed radically. It could be argued 

that many, if not most young 
Catholics have little or no idea what 

Catholic life was like in that 
pre-Conciliar era. 

Over time, particularly in the expansive years fol­
lowing the Second World War, Catholicism in Australia 
was strengthened by families from such countries as 
Italy, Malta, Poland, the Netherlands and Lebanon. 
More recently, the Church has been enriched by people 
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from Vietnam, the Philippines, and countries of Central 
America and the South Pacific. 

In the 2001 national census, 
Catholics constituted 36.7% of the 

Australian population. However, 
along with this figure goes the 
reality ofthe steady decline in 

regular worship among Catholics 
from an estimated high of 50% in 
1950 to the present rate of 16%. 

In the 2001 national census, Catholics constituted 
36.7% of the Australian population. However, along 
with this figure goes the reality of the steady decline in 
regular worship among Catholics from an estimated 
high of 50% in 1950 to the present rate of 16%. A re­
cent survey by Mason and others was made of the spir­
ituality of youth in Australia who represent Generation 
Y, those born between 1981 to 1995. The research, fo­
cused on the beliefs and practices of Australians be­
tween 13 and 29 years of age, shows that only about 
half this population identifies with a religion, consid­
erably below the national average. About 30% of this 
age group are moving away from their Christian ori­
gins. Some have reduced their attendance at worship 
01' stopped altogether. Others do not identify with a re­
ligious denomination or no longer believe in God.! 

Since Vatican II, Catholic life has changed radically. 
It could be argued that many, if not most young 
Catholics have little 01' no idea what Catholic life was 
like in that pre-Conciliar era. FW'thermore, while the 
modern generation often has the benefits of national and 
personal prosperity--for example, education, health care, 
travel, material comforts-- it also struggles with the 
down-side of oW' complex society. This includes the 
consequences of marriage breakdown, the compara-
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tively new threat of drugs, the old challenge of alcohol, 
soft porn in magazines, on TV and through the internet. 

Mercy in Australia 
It is out of this history and within this present socio-ec­
clesial context that we continue to shape our Mercy lives 
in response to the God who accompanies us and calls us 
fOlward. 

As with other religious congregations throughout 
Australia, Sisters of Mercy are ageing and our member­
ship is declining. The decline, of course, is the un­
avoidable result oflarger historical shifts through which 
we are living. Our numbers in initial fonnation are 
small, but still, women are seeking to join us. All these 
factors have implications for the ways in which forma­
tion is offered. 

When a woman comes to explore a desire for 
Mercy religious life, we enter into a relationship with 
her and endeavour to provide an environment in which 
she may nurture her desire, be attentive to the Spirit, 
discover her capacities for personal growth, trans for -
mation and mission, and in which she can be true to 
herself as a religious. 

Existing structures of initial fOlmation (stages which 
we name as Enquiry, Candidacy, and New Member­
ship leading to Perpetual Profession) even now are 
being critically examined in the light of present day ex­
periences - both within the Institute of Sisters of Mercy 
of Australia (the Institute) and in the wider society. 

Membership of our Institute is not detennined by in­
dividual sisters, but is comprised of seventeen au­
tonomous Australian congregations and one 
autonomous region in Papua New Guinea (PNG). We 
also have a small community in Pakistan. Throughout 
the Institute, we are in a challenging phase of re-imag­
ining our structure. At the last Institute Chapter (July 
2004), we committed ourselves to engage in the 
processes of reconfiguring. That is, we recognised the 
need to work together for a renewed expression of In­
stitute life for the sake of our shared commitment to the 
God of Mercy and to the people we serve. Currently all 
sisters are invited to participate in a range of opportuni­
ties to explore what reconfiguring will eventually mean 
in practical terms. 
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Yet, while we are still structured as separate mem­
bers (that is, the 17 congregations and one autonomous 
unit) each member continues to have its own fOlmation 
programme. However, it should be noted that for many 
years there has been close collaboration and sharing of 
formation resources among all the members. In 2002 
the meeting of the Institute Plenary Council (the leader­
ship structure of the Institute) came to the agreement 
that there should be an Institute Policy for Initial For­
mation. This policy was formulated and is now imple­
mented throughout Australia, and in PNG and Pakistan. 

At present, women coming into formation necessar­
ily belong to their own congregation, but all the con­
gregations and PNG have a common language and 
consistent programme. At the same time, all discern­
ment takes place in a national as well as local congre­
gational setting. Candidates are encouraged to develop 
their Mercy identity in the context of a local, national 
and world-wide sisterhood. Congregations follow a 
common programme, and women throughout Australia, 
PNG and Pakistan come together at various times for 
shared initiatives and events. As the Institute Policy for 
Initial Fonnation says, "Women seeking membership 
will be educated to understand the national and interna­
tional dimensions of Mercy Religious Life. Significant 
Institute experiences of ministry and community will be 
integral to their initial fonnation." 

At present, women coming 
into formation necessarily belong 

to their own congregation, but 
all the congregations and PNG 
have a common language and 

consistent programme. 

We live in a tinle of immense cultural shift. Changes 
in the world, in our Church and in religious life have an 
impact on our daily lives and therefore on our approach 
to vocational discernment and our formation pro­
grammes. Vocation personnel, in particular, are much 
more aware of the diversity that exists in the candidates 
with whom they have contact and the challenges that 
this presents. 
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Contrasts between Candidates Then and Now 
In the 1960's and 1970's most of the candidates were 
teenagers who, in many cases, joined the novitiate 
straight from school. Mostly they were from Anglo­
Celtic heritage and from families steeped in Catholic 
culture. Many entered from city or country regions 
where there were large Catholic schools often run by 
Sisters of Mercy or another religious congregation. 
They were generally part of Catholic parishes where 
they mixed socially. They were often familiar with 
the culture of religious life and had relationships with 
a number of Sisters. 

Frequently these candidates were not old enough to 
vote or to hold a driver's license. Most of them had 
never been in the paid workforce nor had they had the 
opportunity for travel. They had been totally reliant on 
their parents to supply all their physical needs. When 
they came to the novitiate they then became dependent 
on the community for meeting these needs. There were 
some older women, of course, who came from profes­
sional backgrounds and had managed their own affairs, 
but they, too, were expected to fit in with the culture and 
demands of novitiate. This was an era when extemal 
structures were designed to form the ideal religious. 

The women who are looking at religious life now 
come from a very different world where they have 
worked, travelled, probably owned a car, and may even 
have owned their own homes. Some enquirers express 
concem about giving up the security of present career 
positions and about financial arrangements into the fu­
ture. These concems have to be dealt with during the 
time of enquiry, and cetiainly when they indicate that 
they wish to become candidates. Similarly, age differ­
ence in candidates is also another consideration. At pres­
ent, across the Institute enquirers' and candidates' ages 
range from mid-twenties to early sixties. There are cer­
tainly particular adaptations of programmes which are 
informed by the differences in age and experience of the 
participants 

Although the women presently in formation are all 
Catholics, they have come from a range of Christian 
faith experiences. Our formation has to be flexible 
enough to take this into account - even from an educa­
tional point of view. Many young adults may be among 
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the "culturally elite" in technology, but they are often 
unchurched and uncatechised. Sometimes they do not 
know much about Jesus, the Church, the faith or reli­
gious life. They are unfamiliar with many things that 
used to be common knowledge among Catholics. 

Many young adults may be among 
the'culturally elite" in technology, 

but they are often unchurched and 
uncatechised. Sometimes they do 
not know much about Jesus, the 
Church, the faith or religious life. 

A woman enquiring about religious life may come 
from a strong faith background; another may come with 
very little faith education, but with strong spiritual de­
sire. The role of fOlmation personnel is to accompany, to 
listen deeply and to hear each story, discerning with the 
woman what her particular needs are. For some, it will 
be the provision of basic doctrinal education, while oth­
ers will have already a theology degree when they come 
to the community. Formation programmes must be flex­
ible to allow for these issues to be dealt with responsi­
bly and respectfully. Institute Policy states: 

The process of formation ... ensures a basis 
for the understanding and integration of the 
spirit and practice of the vows; provides a 
strong biblical, theological and ecc1esial 
foundations; caters for the other educational 
needs of those in initial membership with a 
view to both personal and spiritual 
development and preparation for future 
ministry; requires and respects the 
participation of each woman in the planning of 
an appropriate programme with formation 
personnel. 

A Changed World and a Changed Process 
While the traditional and universal formation principles 
and practices as outlined in our Institute Formation Pol­
icy are valid and essential, we are in a changed and 



12 

changing world, and so a creative and new look at the 
demands of religious life today must inform any incor­
poration process. A critical area to be considered in this 
is culture and ethnicity. In former times, while we had 
comparatively few Italian or Maltese women, for the 
most part, they had to adapt to the pervading cultme of 
the time - which usually had very strong Irish origins. 
These days, cultural and ethnic realities influence how 
a programme is designed and implemented. Vocation di­
rectors and formators need to be attentive to the cultural 
expectations and beliefs of each woman who enters into 
a period of inquiry and be open to receiving and learn­
ing from her. This may initially require visiting the in­
quirer in her home, becoming acquainted with customs, 
mores, and family patterns. It will also have a bearing on 
any approach to assessment for suitability. We believe 
that formation has a role to play in encomaging, chal­
lenging and educating all sisters of the Institute in of­
fering hospitality and welcome to women £i'om diverse 
backgrounds, so that they not only find their place 
among us but also contribute meaningfully to our com­
monfuture. 

The fact that we have smaller numbers moving 
through a fonnation programme allows for individual 
needs to be met, but it also calls for creativity and re­
somcefulness in providing a balanced and integrated 
formative setting. Formative relationships are fostered 
through interaction within both the local and the wider 
Mercy "worlds" and within discussion groups com­
prised of religious and lay women and men. Likewise 
developing relationships with other sisters in formation 
is promoted and nurtured throughout the Institute. 

In July 2008, newer members from the Institute and 
from New Zealand met for a week to reflect on the 
vows. One of the formators made this observation in 
"FOlmation Today-What an Audacity: Report of Mel­
bomne Initial Formation Team" : 

The final liturgy of this Conference highlighted 
the growing, rich, intercultural experience of 
Mercy - the procession of the Word was 
danced by the Papua-New Guinea sisters and 
sung in Pidgin, the first reading was 
proclaimed in Vietnamese then English, 
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prayers of intercession were in Urdu, Maori, 
Vietnamese, English, and the flow of this 
interchange was so very "ordinary" - again 
part of our history in educating and sharing 
Mercy with so many cultmes over the years. 

Om formation programmes now have much more 
flexibility and take into account the readiness of each 
woman to move tln'ough each stage. They also allow for 
each woman to be actively involved in her own forma­
tion. This approach encomages and fosters personal re­
sponsibility for matming tln'ough initial and ongoing 
formation, preparing them to assmne personal responsi­
bility for their lives as Sisters of Mercy. 

The "Institute of Sisters of Mercy of Australia Insti­
tute Policy for Initial Formation" states that the process 
of formation assists each woman "to grow in self­
knowledge and self-acceptance through prayer, personal 
reflection, interaction with others, spiritual direction 
and, where appropriate, professional counselling." 

Many women are certainly seeking to share in the 
spiritual heritage and justice thrust of the Institute. They 
seek like-minded women with a passion for justice - to 
fmd a way to live this passion in an ongoing viable com­
mitment. Om challenge is to listen deeply and offer the 
best of om tradition - holding the story and practice of 
Mercy as we welcome and are informed by the experi­
ences of these women who come to us. 

Many women are certainly seeking 
to share in the spiritual heritage 

and justice thrust of the Institute. 
They seek like-minded women with 
a passion for justice - to find a way 
to live this passion in an ongoing 

viable commitment. 

Voices of Women Seekers 
Sometimes women make e-mail contact with vocation 
directors. One stated: 

I grew up in a Catholic, but largely non­
practising family. ... In high school I fell away 
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fi'om most of my religious connections ... but 
have since recovered these. I see myself in the 
future as working in some area of poverty 
reliefi'environmental not-for-profit. So being a 
Sister will change the lifestyle I live, but may 
not actually change my 'career' direction. 

Another commented: 
In looking at your website, I was pleased that 
environmental issues and working for justice 
are important in your life and work. These 
seem to touch my own desires. 

The following email was from an older woman 
who had actually gone to a Mercy school and it was 
that connection which seemed to tap into her own 
heart for justice: 

I am a volnnteer (in a remote place). Surfing 
the Mercy site and reading all about the 
projects and Mercy works that are happening 
not just in Australia but tln'oughout the world, 
inspires me, particularly as I feel in need of 
inspiration in this place!. I feel such a bond to 
the women who have been an important part 
of my life since I was 11 and heading off to 
.. . Secondary School. I have a strong interest 
in joining the Mercy congregation and being 
part of that community of women with its spirit 
of social justice, unconditional love and 
amazing spirituality. 

Community is one thing that many women these 
days are looking for, and community is an essential part 
of religious life. There is a need for communities which 
are welcoming and able to share the ideals of their lives 
with women disceming religious life, allowing them­
selves to be challenged by the demands of authenticity, 
and willing to accept them. 

However, it may not be possible or desirable to in­
troduce the woman into mainstream community life 
with its long-standing relational pattems and tensions. 

There is a need for communities which are 
welcoming and able to share the ideals of 

their lives with women discerning religious 
life, allowing themselves to be challenged by 
the demands of authenticity, and willing to 
accept them. 
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The changes that have taken place over the last 
thitty or forty years have made demands on all sisters. 
Certainly, not everyone has embraced change at the 
same pace or to the same extent. We still have mem­
bers living out of older models even though the exter­
nals are different. There are many and vatying degrees 
of responsibility that individuals are prepared to take 
and this can sometimes still be a tension within our 
communities. 

As Timothy Radcliffe remarks, "If community is 
what draws the young to religious life, it is the difficulty 
of community that makes so many give up. We aspire to 
communion and yet it is so painful to live." 

We are still exploring what community means - for 
these newer members and for ourselves! In that regard, 
one candidate writes: 

I am considered a young vocation these days, 
at 23 years ... .l haven't found the "older 
culture" hat·d. Most I have met have been very 
willing to embrace new ways of thinking . 
Some are not so radically active, but I can 
understand that they have worked hard and 
now need leisure to retire and rest. But I wish 
for simpler living, more radical povetiy, which 
I haven't experienced so far. My circnmstatlces 
have actually improved, not simplified on 
moving into the community. 

All of us, and patticularly those who are involved 
with initial fOlmation, live with questions around how 
the vows are expressed and lived today, what is essen­
tial to Mercy life, the centrality of God's mission, and 
how we care wisely for creation in our living and min­
istry. Formation today calls on our imagination. It is an 
invitation which asks us to accept the open-ended na­
ture of the journey ahead. 
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We hope that our Institute will 
continue to be enlivened by new 

members who, in the way of 
Catherine, believe that Mercy is 
the principal path marked out for 
those longing to follow Christ. 

The theology of the vowed life is still evolving and 
is constantly finding new expressions. As we seek to 
re-imagine this vowed life we are living, we contribute 
to its future shape, meaning and practice. As our Insti­
tute Policy encourages us: 
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We are convinced that, because of our faith in 
Jesus, the incarnate God of Mercy, and our 
life-long commitment to his radical values, we 
have a unique and transformative contribution 
to make to our changing world and Church. In 
this light, we hope that our Institute will 
continue to be enlivened by new members 
who, in the way of Catherine, believe that 
Mercy is the principal path marked out for 
those longing to follow Christ. 

For fulther information about the Institute of Sisters of 
Mercy of Australia, visit its website at 
www.mercy.org.au 
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Homily for the Second Sunday of Easter, 
April 19, 2009 
Celebration of Golden Jubilee 
Ellen FitzGerald, R.S.M. 

First Reading, Acts 4: 32 - 35 
(The community of believers was of one 
heart and mind). 

Second Reading, I John 5: 1 - 6 
(Love God, love the children of God. 
Your faith will conquer all). 

Gospel, John 20: 19 - 31 
(Blessed are you who have not seen, 
but have believed). 

F
irst of all, I want to welcome all my guests and 
all our regular Sunday congregation. I'm VeJY 
honored to have so many of you present at this 

Mass to join me in jubilee, in thanking God for this 
past half-century. These fifty years have brought 
many experiences, some that I wouldn't have chosen 
for myself and some that came as wonderful, 
surprising gifts. Looking back, I can see that all of 
them are woven into what became my life, a life I'm 
profoundly grateful for. 

And isn't that what the readings we just heard are 
about? Experiences--human experiences that opened 
windows and doors into something greater. We often 
don't do well with other people telling us who we are 
and what we're about. We need our own experience to 
teach us, convince us, and enlighten us. 

That's what happens in the Gospel. Thomas was 
having a hard time with this impossible Resurrection 
thing. But Jesus knew that Thomas needed his own ex­
perience, and gave it to him. "Come here, Thomas, 
touch me, see my wounds, know for yourself that I'm 
alive and real and risen fi'om the dead." 

And those early Christians in the first reading-they 
didn't just suddenly decide out of nowhere that it would 
be a great idea to share their resources and live together 
in peace. No, they experienced something that changed 
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them and made them act in new ways, give up control of 
their own property, and form a community that was "of 
one heart and mind" with each other. The passage tells 
us what that powerful, transforming experience was-­
"the resurrection of the Lord Jesus," the reality of new 
life, an experience of the divine. 

A couple of thousand years later, we might wish 
we'd been there to see it for ourselves. But Jesus did 
say that we, who try to believe even though we haven't 
seen (or so we think), are the more blest ones. Actually, 
isn't it hue that we all have seen? Then why is it so hard 
to believe? We all have experiences of God, by what­
ever name we identify that experience. The reading 
from John's letter seems to say that if we wonder about 
God, we need to look at our neighbors and the world 
around us. Do we try to love and appreciate them? 
Then we do know and love the Divine. Do we seek 
what's authentic and true? TlUth IS the Spirit of God. In 
any experience where we know the reality of something 
greater than ourselves, we can fmd God. 

Thomas was having a hard time with 
this impossible Resurrection thing. 

I'd like to share one of my great life experiences, 
one that's at the root of why I 'm here to celebrate this 
jubilee. 

I was in high school and this was the night of the 
Saint Ignatius Junior Prom, which I attended. Our group 
had a great time. I got home early the next moming 
when my family were all asleep. I was very quietly try­
ing to hang up my prom dress in the dark, so as not to 
wake up my little sister, when suddenly I was on some 
other level of consciousness. Something velY deep 
opened inside me, like two long passageways made 
from arches of air, which I somehow understood led to 
two different versions of my future life. 
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In chose the passage on one side 1'd follow the nor­
mal pattern of marriage and family, and that would be a 
good Christian life. In chose the other side 1'd enter a 
religious order and God would be the love of my life. 
That would also be good, though not in itself a better 
way than the first. I saw that I was perfectly free to 
choose between two good lives. 

However, I also understood that if I chose religious 
life 1'd be choosing to become who I was most truly 
meant to be. And if I chose something else, even some­
thing good in itself, it would be dishonest for me per­
sonally because 1'd always have to pretend that I hadn't 
been offered my own authentic self. So in that moment 
I said Yes to what I experienced as the living God invit­
ing me to be Ellen, the way Thomas was invited by 
Jesus to be Thomas. 

And that has never changed. No matter how difficult 
things were sometimes, I could never deny that trans­
forming experience. It was a gift I still cherish, an ex­
perience of the God who has always sustained me. 

The scholar Joseph Campbell used to say, "Follow 
your bliss." Follow the experiences that bring the 
deepest gratitude, peace, and joy, not necessarily the 
most comfort. Follow the Easter experience of resur­
rection, of life renewed and transformed through 
deaths of various sorts. Follow what you know leads 
you beyond yourself and more deeply into yourself, 
because God is there. 

For we all have experiences just as real and profound 
as Thomas the Apostle's was. Jesus said to him, "Come 
here and touch me, know me," and Thomas's expelience 
led him to recognize and name God. So will our expe­
riences--ifwe only let them. 

The scholar Joseph Campbell used 
to say/'Follow your bliss." Follow the 
experiences that bring the deepest 

gratitude, peace, and joy, not 
necessarily the most comfort. Follow 
the Easter experience of resurrection, 

of life renewed and transformed 
through deaths of various sorts. 
Follow what you know leads you 
beyond yourself and more deeply 
into yourselt because God is there. 



In Christ Jesus: A Reflection about Action 
and Contemplation 

Cynthia Serjak, R.S.M 

Q
ur quest to understand ever more clearly and 
deeply the relationship of action and 
contemplation both nourishes and challenges us 

as Sisters of Mercy. It nourishes us because we are still 
hunglY to understand how those early women did it -
how they opened ministry after amazing ministry, yet 
found the time to cultivate a deep and sustaining 
religious life. It challenges us because it reminds us that 
we too are meant to return from our work day busyness 
to re-enter the mystical corridors of our hearts. 

Recent reflections have brought me to consider 
whether our quest might be assisted by some consider­
ation of the relationship of action and contemplation 
held for us in the very name of the Word made flesh: 
Christ Jesus. In our consideration we can explore the in­
timate relationship revealed in this name: the Christ is 
bom into histolY in the person of Jesus of Nazareth. The 
Incarnation of one who contemplates the etemal God­
head in the flesh of one who experiences the activity of 
an eatthly life is a model for us in our search to achieve 
a balance in our own lives.! 

When we look at the Jesus of the gospels, we see 
a strongly active person, alert, practical, perceptive, 
attentive, wise. At the same time his coming "from 
above, "his paschal journey and his promise to return 
to finalize what is unfinished takes us out of home­
town Nazareth and into the realms of cosmic glory. It 
is the contemplation of this "Christ" reality that must 
have fed the Jesus whose feet were constantly stained 
with soil and dust from the road. It was a grasp of this 
glory, this sense of himself as the "Anointed One," 
that must have informed the way in which he taught, 
healed, preached and organized his disciples. And it 
was this dimension in which he was immersed in those 
mountaintop prayer times. 
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To test what insights this reflection might have to 
offer us, let us look at three gospel passages and see how 
the two names come together into one integrated whole 
in this "Jesus the Christ." The first story is from the be­
ginning of Jesus' public life; the second from his active 
ministerial life; and the third from his speaking about 
the end time. For ease of reference all are taken from 
the account of Mark, who offers the earliest account of 
the story of Jesus the Christ, without the accumulation 
of years of reflection. The text is direct and terse. 

When we look at the Jesus of the 
gospels, we see a strongly active 

person, alert, practical, perceptive, 
attentive, wise. At the same time his 
coming "from above," his paschal 

journey and his promise to return to 
finalize what is unfinished takes us 

out of hometown Nazareth and into 
the realms of cosmic glory. 

The Christ Revealed in Jesus: Mark 1. 9-11 
In a short two verses Mark tells the whole stOlY of the 
baptism of Jesus. In the first verse he writes that "All 
the Judean countryside and the people of Jerusalem .. .in 
great numbers" were coming to John to be baptized.2 At 
that point Jesus is just one of many ready to give his life 
over in response to the call to prepare the way. How­
ever, in verse 1: 1 0, Mark says that when Jesus came out 
of the water he saw the sky open, the Spirit descend and 
then he heard a voice say, "You are my beloved Son. On 
you my favor rests ... " Jesus is now revealed as beloved 
son, the favored one. Mark seems to hold this news only 
for Jesus. Mark says, "he heard," but Luke says a voice 
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fi'om heaven was "heard to say,"(Lk 3:21), leaving open 
the possibility that those nearby heard it also. In either 
case, this moment of clarity, this startling experience of 
election, sends Jesus into the desert where he must have 
struggled mightily to understand what it would mean to 
be beloved. 

In either case, this moment of clarity, 
this startling experience of election, 
sends Jesus into the desert where 
he must have struggled mightily 

to understand what it would 
mean to be beloved. 

His response might parallel our own. When we have 
an extraordinary moment of clarity in the midst of a 
busy day of miuistry, we begin looking for time to re­
flect on it, a desert time to let it sink iu and to see what 
it means for us both intemally (who God is asking us to 
be?) and extemally (what God is hoping that we do?). 
Perhaps in those desert days Jesus went over and over in 
his mind the Messianic prophecies he surely knew by 
heart. The one that resonated in him, that enabled him to 
let the Anoiuting shine through him, that made it pos­
sible for him to go home and boldly speak in the syna­
gogue, was Isaiah 61: "The Spirit of the Lord is upon 
me ... " The Baptism and time in the deselt transforms 
our reading of Jesus living iu histOlY and becomiug un­
derstood as the Christ, living in the eternal reality of the 
Triune God. 

We could also note that his prolonged conteinpla­
tive time was a fasting time. Fasting has to do with 
emptying oneself so that the real hunger can surface, 
and one is able to focus energy on what is most im­
pOltant. Fasting is an aid to moving into a deeper di­
mension, the contemplative side of our lives. The 
fruits of such contemplation help us to see the daily 
in terms of the eternal. Jesus' contemplation of the ef­
fect of his own hunger helps him in the dialogue with 
the devil, but also shapes his understanding of the im­
portance of fasting as a way to stay in touch with the 
deepest movements of life. 

Two possible iusights emerge for us: 
1) We do not know when the divine will be revealed iu 
our lives, but the depth of our response needs to match 
the strength of the divine intervention. In response to the 
announcement of being Beloved Son, Jesus gives a sig­
nificant amount of contemplative time to thinking about 
this favored status and to prepare himself for ministry. 
2) Entering iuto contemplation means being williug to 
set aside the activities of our daily lives, even the com­
fort of food, to give ourselves over to a different di­
mension. 

Jesus With Us as the Christ: Mark 9. 38~41 
A second passage that might be helpful to us is one in 
which Jesus speaks of "the Christ" in relation to our ac­
tivity in the world. In 9:41, Jesus says that anyone who 
"gives you a drink because you belong to Christ will not, 
I assure you, go without his reward." Note that he does­
n't speak of belonging to Jesus but to Christ. Given that 
this follows another challenging statement in 9: 40 
("Anyone who is not against us is with us." 3) we can 
ponder what Jesus means to say about the center of our 
belongiug. Do we belong to Jesus of Nazareth of Galilee 
or to Jesus the Christ whose presence extends beyond 
any geographical boundaries, to anyone who is "with 
us?" To belong to Jesus means to follow iu the path of 
his life as recorded iu the gospels. To belong to Christ 
expands our horizon to those who may be included in 
the "with us" that is the reign of God. 4 Surely this de­
serves time for contemplation along the following liues: 

We do not know when the divine 
will be revealed in our lives, but 

the depth of our response needs 
to match the strength of the 

divine intervention. 

1) What does my belonging to the Christ mean for me? 
How does it ask me to think about the world? Which 
version of this verse do I act upon in my daily life? 
2) Can anyone be rightly excluded from my world view? 
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Do we belong to Jesus of Nazareth of 
Galilee or to Jesus the Christ whose 

presence extends beyond any 
geographical boundaries, to anyone 

who is "with us?" 

Christ Sustaining Jesus: Mark 14. 22-25 
In this third passage Jesus speaks about not drinking the 
fi'uit of the vine again "until the day when I drink it new 
in the reign of God." Jesus of Nazareth is sharing a meal 
with his friends. Jesus the Christ is celebrating the 
paschal mystery which he is about to live out tlu'ough 
his passion, death and resurrection. It is not that there 
are two different persons or that the parts of his person 
are polarized. Rather, in the view of the evangelist, 
there is one rich reality woven into a lifetime of action 
and contemplation. That weaving seems to come to full­
ness as he enters Jerusalem, fully embracing his iden­
tity as the anointed one, "the Cluist" and acting and 
speaking from that reality. Now, in this last supper, the 
intimacy of contemplation and action is revealed. The 
mysterious gift of the Body and Blood is manifested in 
the human reality of sharing food. The willingness to 
accept "the cup" is wedded with a complaint later in the 
garden that his fi'iends fall asleep at this crucial moment 
when he is accepting the cup (Mk 14:37). The accept­
ance of death as transformation emerges tlu'ough the 
human pain of abandoument. Only the contemplation of 
his greater reality as beloved and favored could enable 
the man Jesus to live these last moments in such a pro­
found sense of self as the Christ. Once again we are 
drawn into contemplation: 
1) What does it mean to receive in our velY active body 
the Body of Christ, a contemplation of his whole self, 
and all those he brings with him? 
2) How can we see the dailiness of food, its purchase 
and preparation, in light of the challenge to give our own 
bodies and blood as food to others? Can we embrace the 
cup entirely while not negating our body's real need for 
healthy attention? 

Contemplation of our own infinite reality gives 
depth to how we make choices every day. The path of 
our own growth is one of knitting together the revelation 

of two aspects of our identity: the active, serving, vul­
nerable, limited person, joined with the contemplative, 
receptive, courageous, unlimited one. Praying "in Clu'ist 
Jesus" might be helpful as we move along this path of 
integration which has been modeled for us by Christ 
Jesus. As it was true for Jesus, we spend time in both re­
alities, not to separate them, but to draw them closer and 
closer together. We can contemplate how in the moment 
of death the two might finally meet completely, never 
to be separated again. 

What does it mean to receive in our 
very active body the Body of Christ, 
a contemplation of his whole self, 
and all those he brings with him? 

How can we see the dailiness of food, 
its purchase and preparation, in light 

of the challenge to give our own 
bodies and blood as food to others? 

Notes 

I am grateful to Ellen Murray, RSM for 
conversations which helped to shape the content 
of this article. 

2 All Scripture quotes are taken from The New 
American Bible. 
The gospel writers differ in this text. Mark allows 
for some diversity in commitment - as long as you 
are not against Christ you are with him, whereas 
Matthew 12.30 and Luke 11.23 ask for clarity in 
commitment: if you are not clearly with Christ 
then you must be against him. 

4 Editor's note: The passage is evidence of 
different compositional moments in Mark's 
gospel-that of capturing what witnesses 
remember Jesus saying, and later reflection by the 
Markan commffi1ity that Jesus was the anointed 
one, the Christ. The term "because you belong to 
Christ" is the voice of the early Church expressing 
its faith that believers belonged to Jesus, the 
Anointed One, the Christ. 

5 This is most evident in John's gospel, starting with 
Chapter 13. 



A Woman's Point of View on a Man's Point of View 

Marilyn King, R.S.M 

W
ell, the Letter wasn't written to me, so I guess 
I shouldn't be ten'ibly concerned about the 
Pope approving a Letter from a Cardinal to 

the Bishops of the Church-except the Letter was about 
the "collaboration of men and women in the church and 
the world.'" I didn't even know about this Letter until I 
was asked to prepare some comments on it for the 2008 
MAS~ meeting. I chose to begin my response by 
recallmg some of my own personal experience of 
collaboration between men and women in the church 
and the world. 

My Personal Experience 
A re~ent TV commercial was punctuated by the mantra, 
"I dIdn't know." What I didn't know early in my life 
was that there was a problem in the area of men with 
women. In fact, I did think that women were superior to 
men in many things. I grew up in family of widows in 
which the women were both the breadwinners and the 
housekeepers. I was top in my class in a co-ed college 
with a major in math and physical science, fields in 
which men were supposedly dominant. 

It wasn't until my theological studies that I began to 
notice that something was askew in the relationship be­
tween men and women in the church, especially with 
the clergy. I was the first woman studying for a degree 
in theology in a seminary, immediately following Vati­
can II. It didn't take long for me to realize the seminar­
ians weren't talking to me. In fact, it took two years 
before one of the seminarians finally told me that they 
were instructed to avoid me-because I was a tempta­
tion! Even after changing the venue of my studies to a 
consortium of seminaries, I always had to eat alone and 
was never invited to a liturgical or social event. It was 
not a happy time. 
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It wasn't until my theological 
studies that I began to notice that 

something was askew in the 
relationship between men and 

women in the church, especially 
with the clergy. 

After I completed my doctorate in theology, I was 
invited to teach Christology at a local seminary. So the 
situation seemed to be changing for the good. The shun­
ning was over-I thought. After a year on the seminary 
faculty a directive was issued from somewhere that 
women couldn't teach any of the core seminary courses. 
I was relegated to teach only "electives." 

I decided to leave the seminary world and switch to 
adult faith fonnation in parishes. Here I encountered 
the absolute authority of the office of pastor. Although 
there were parish councils, in line with the spirit of Vat­
ican II collegiality, the pastor always had the final say in 
any parish decision. This brand of authority hit me one 
day when the pastor of a parish I worked in for six years 
suddenly with no notice or consultation or recourse dis­
missed me. 

After some months of being out of work, I found a 
position in the archdiocese and continued to minister in 
the parochial venue. Recently I have had the good for­
tune of working with fine staffs and pastoral priests. 

I find many blessings in this work. I love working 
with "the person in the pew" accompanying them and 
helping them when I can in their growth in faith. 

However, this position has also put me in touch with 
negative experiences many people encounter in the 
church. For example, I can only cringe as I accompany 
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people having to submit to the marriage laws of the 
church regarding annulments. One woman in this 
process asked, "How many times do I have to be pun­
ished for the behavior of my first husband?" I also find 
it difficult to be in the position, as a representative of 
the church, of upholding some regulations of the church 
to which I don't ascribe. 

These are some of the personal experiences I bring 
to my critique of the document on "The Collaboration of 
Men and Women in the Church and in the World." Ad­
mittedly, my experiences affect the analysis that follows. 

It wasn't until my theological studies that I began to 
notice that something was askew in the relationship be­
tween men and women in the church, especially with 
the clergy. 

My Critique 
To begin on a positive note, the document does give at­
tention to the issue of collaboration. It was written to 
give "an impetus for dialogue ... and a common com­
mitment to the development of ever more authentic re­
lationships." It names the issue: "active collaboration 
between the sexes precisely in the recognition of the dif­
ference between man and woman." In other words, how 
do men and women work together, though different in 
gender? 

Following the structure of good Catholic scholar­
ship, the document begins with the testimony of Scrip­
ture on the issue. It presents basic elements of the 
biblical vision of the human person in Genesis texts of 
creation: 
~ male and female are created in the image of God 

as a "uni-duality"; 
~ original sin distorted the relation between humans 

and God, with the resulting distortion in relation­
ships between man and woman; 

~ this broken relationship was healed through 
the covenant, imaged in the bond of bride and 
bridegroom; 

~ this bond is fully realized in the Kingdom 

Nonetheless, I have several points of concern about the 
document. 
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The first few words raised a flag for me. The Church 
is described as an "expert in humanity .... " Isn't this a 
bit triumphalistic? The first few paragraphs describe 
"new approaches to women's issues" are just as trou­
blesome. The stated purpose of the document is to "seek 
to correct the [feminist] perspective which views men 
as enemies to be overcome." There is nothing about a 
need to correct men's perspective of women. Reluctant 
"permission" is given to women to be both in the home 
and in the workplace, but nothing said ofthe man's ob­
ligation to also contribute to the home and family. The 
qualities of women that are praised are all passive-­
listening, welcoming, faithfulness .... 

Further, the interpretation of some Scriptural 
metaphors seems inconsistent. If God is the groom, then 
the church is the bride, both men and women. Does it 
not follow, then, that it is the human person, male or fe­
male, that is "married" to God? If this is the case, then 
the reasoning behind the document's reiteration of the 
theological basis for excluding women from the priest­
hood does not hold. The document bases this position 
on the tenet that "Women are called to be unique exam­
ples and witnesses for all Christians of how the Bride is 
to respond in love to the love ofthe Bridegroom." Does 
this mean that men are left out of the bridelbridegroom 
relationship? 

The stated purpose of the 
document is to "seek to correct the 
[feminist] perspective which views 
men as enemies to be overcome." 
There is nothing about a need to 

correct men's perspective of women. 
The qualities of women that are 
praised are all passive--listening, 

welcoming, faithfulness .... 

The document goes on to say that women's contri­
bution to society is "linked to women's physical capac­
ity to give life .... " So, if it were granted that the 
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differences between male and female are to be consid­
ered in the church as the document states, wouldn't it 
follow that the sacramental life of the church be presided 
over by a woman? She who gives birth should baptize, 
she who feeds the family should preside at Eucharist, 
she who takes care of the sick at home should anoint the 
sick in the church. 

In another place, the document says that Paul's dec­
laration that in Christ "there is neither male nor female" 
does not say the distinction between man and woman 
has been erased. Only the sinful divisions have been 
overcome. So does that imply there is no distinction be­
tween slave and free? 

Also, there are some things missing in the document. 
No reference to the de facto repression of women in 
church and society is mentioned. Nor is any reference 
given of the positive contribution of feminist theology to 
the understanding of ecclesiology. 

It seems to me that, in the current make-up of the 
magisterium, a document on the collaboration between 
men and women can never be written because women 
cannot collaborate with the male magisterium in the 
publication of such a document. Men decide what is the 
tlUth about women. At least, that is this woman's point 
of view about the male magisterium's point of view. 

How Do We Respond? 
I begin, as did the document, with the teaching of our 
Scriptures. What do the Gospels tell us about the col­
laboration between Jesus and women? A few examples 
come to mind. 
}> A commonly unrecognized advance on the part of 

women's place in the world is Jesus' teaching on 
adultety-both man and woman can commit it! 

}> On a more positive note, Jesus engages in a dialogue 
with the woman at the well, a conversation that con­
cludes by her testimony to her townspeople that 
Jesus is the Savior of the world. 

}> Mary Magdalene was selected by the risen Lord to 
be the first apostle--and it had nothing to do with 
motherhood. 

Those are some examples of what Jesus did then. What 
would Jesus do now? This, of course means, what re-
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sponsibility do the members of the Body of Christ have 
today in the matter of tlUe collaboration between men 
and women in the church and the world? 

In an article, Cletus Wessels, O.P., poses the ques­
tion, "How did an egalitarian Jesus community end up 
as a church divided into two separate groups .... ?"2 He 
goes on to examine the dynamics which brought about 
this transformation. He reasons that if we know why 
and how this happened, the church may begin a counter­
transformation. 

What is our response to the situation? How can we 
strengthen the mission of Christ, which is to bring about 
the true collaboration between men and women in the 
church of Christ? It is no secret that some steps have 
already been taken by those questioning the position of 
the magisterium with regard to women. There have 
been some attempts to engage in dialogue with those 
who hold opposing views. Some vocalize their opin­
ions and feelings in conversation, print, or teaching. 
Some tty to work around the situation. Some stay but 
are angry and cynical. Some have simply left the 
church. 

Famous members of our church have written of their 
own stlUggles with their relationship with the "official" 
church. Thomas Merton reveals his own difficulties in 
a reply letter to a priest who was having a hard time with 
the church. 

Merton begins by saying: 
There is so much that is sick and false in our 
institutions. Submission is canonized and all 
opposition is suspect. There is machinety that 
grinds everyone to powder. Then, as you say, 
the effect is that when we finally open our 
mouths we are so wrought up that we explode, 
and that, too, is held against us. 

He then offers some suggested responses/actions: 
}> If the situation is hopeless, ordinarily there is no 

point in direct confrontation. Do what you have to 
do and "let them figure it out aftetwards." 

}> Things are never as hopeless as they seem when you 
are in crisis. Stick to your principles, stand up for 
your rights, be patient and often "your turn will 
come." 
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» Seek company with like-minded people and work 
together with them on the issue. 

» "In ordinaty conversation with people who are suf­
fering, the best thing is to be quite frank about 
abuses and injustices and not to defend what is mori­
bund and indefensible. Tty to be as realistic about 
it as possible, and help as much as you can, without 
raising hopes of an impossible solution." 

Dorothy Day once observed, that the Christian must 
live in a state of "permanent dissatisfaction with the 
church.'" 
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Conclusion 
How have we done? Do we agree that much more 
prayer, action and dialogue needs to take place? 

Jesus once said, "Whoever believes in me will do 
the works that I do and will do greater ones than these 
because I am going to the Father." (In. 14.12) 

Jesus has gone to the Father. What great works are 
we being called to perform in clarifying and making just 
the collaboration of men and women in the church and 
the world? 

The Institute of the Sisters of Mercy of the Americas NOTES 
has responded to the situation in each of their chapters: I 

Letter to the Bishops of the Catholic Church on the 
Collaboration of Men and Women in the Church and 
in the World, "Rome: Congregation for Doctrine of 
the Faith, 2004. 

» " ... the Sisters of Mercy of the Americas are im­
pelled to commit our lives and resources to act in 
solidarity with ... women seeking fullness of life and 
equality in church and society .... ' 

» " ... we, as Institute, shall engage in processes of the­
ological reflection: 
to probe our understanding of ourselves as vowed 
women in the Church, including struggles with our 
ecclesial identity and with issues of ... gender; ... 

» to discern what God's Spirit is freeing us to do for 
the church and for all women seeking fullness oflife 
and equality in church and society.'" 

» "Sustaining dialogue with representatives of the 
Church, we will take responsibility for our ecclesial 
identity by working for justice for women in the 
Church ... ' 

» We will " ... continue to embrace our particular con-
cern for women'" 

What great works are we being 
called to perform in clarifying and 

making just the collaboration 
of men and women in the 

church and the world? 

2 "A Restructured Church: The Demise of Clergy 
and Laity," 
The American Catholic (January/ Februaty, 2003). 
Witness to Freedom: Letters in Times of Crisis 
(New York: Fanar, Straus, and Giroux): 333. 

4 America (May 5, 2008): 26. 
, Direction Statement, 1991. 
, Institute Chapter Initiatives, 1995. 
, Sisters of Mercy Action Plan, 1999-2005 

Critical Concerns, 2005 Chapter Acts 
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Response to "Letter to the Bishops of the Catholic 
Church on the Collaboration of Men and Women in 
the Church and in the World" 
Eloise Rosenblatt, R.S.M. 

Introduction: Reasons to Study the 
Document 

W
hen the panel had a conference call to plan 
our various approaches, Aline Paris, R.S.M., 
asked, "Why are we taking such an old 

document that was published in 2004?" I was a little 
taken aback at her finding 2004 "so old," but Aline is a 
very modem woman who teaches at College ofSt. Mary 
in Omaha. I came up with several reasons: 

First, we take an old 2004 document because this is 
the present thinking in the Vatican about women, which 
is simultaneously old thinking. Like any Vatican docu" 
ment, it prides itself on reflecting the constancy of the 
church's traditional teaching. So it cites previous church 
documents. And it goes back to the Book of Genesis. So 
in that sense it is old, ancient thinking, and Aline is right. 
It is "such an old document." 

The second reason we take this old 2004 document 
is that it is not enough to present our own thinking about 
ourselves as women religious to the church, and expect 
that this will be welcomed, heard and understood. We 
need to understand the thought stmctures that are in 
place as male filters, male frames of reference and pre" 
existing conditions of the socially patriarchalized male 
mind.! The Collaboration document is not really about 
teaching men an appreciation for feminine values, or re" 
minding them that the church officially teaches they 
should love women and respect their dignity. The doc" 
ument is an illustration of how churchmen think women 
should behave toward men, and the self"understanding 
they think women should have in their relations toward 
men. It's a set of directives to women about the thoughts 
they should have about themselves. 

Thus, this is not a document instmcting men how 
they are to collaborate with women, or how they are to 
change their behavior. But it's a mirror, not in which we 
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might recognize ourselves or be seduced by holy Ian" 
guage, but in which we will glimpse the psyche of the 
church. Why do many feel alienated from the institu" 
tional church and treated badly by clerics? My sense is 
that we cannot strategize for change of practice until we 
take hold of the way they've tied their sailor's knots in 
the first place. 

In China, which is notorious for producing coun" 
terfeit copies of American and European products, pro" 
duction begins with "reverse engineering." Chinese 
counterfeiters obtain a copy of a western machine, then 
painstakingly take it apart to see what it is made of. 
When they master the original process, they gain an eco" 
nomic advantage. So might we profit by an analogous 
process. 

We look at the theme of 
lIColiaboration" and ask, lIDoes this 
theme promote a viable model for 

cooperation between men and 
women in the church?" The short 

answer is No. But we must 
understand and analyze why such 

beautiful sentiments change 
nothing, and in fact preserve 

the status quo. 

Third, Catherine McAuley had a special concern for 
women, so when we give some time to examine how the 
Church thinks about women we are in tune with our 
foundress' focus. Our Direction Statement says that we 
are committed to work for the dignity and equality of 
women in church and society. This requires our on" 
going attention as theologians, and the attention be" 

-1 
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comes a foundation for our work to bring about systemic 
change. We look at the theme of "Collaboration" and 
ask, "Does this theme promote a viable model for co­
operation between men and women in the church?" The 
short answer is No. But we must understand and ana­
lyze why such beautiful sentiments change nothing, and 
in fact preserve the status quo. We must look at the re­
ligious ideology that perpetuates resistance to the 
progress ofwomen. 

It is not enough to present our own 
thinking about ourselves as women 
religious to the church,and expect 
that this will be welcomed, heard 

and understood. We need to 
understand the thought structures 
that are in place as male filters, male 
frames of reference and pre-existing 

conditions of the socially 
patriarchalized male mind. 

Feminist Analysis of the Document 
I am attempting to use feminist analysis as a method­
ology, as opposed to just reading the document at face 
value, or presuming that since I am a woman, I auto­
matically read it as a feminist. To explain what fem­
inist analysis is, I offer a poem by a 20th century 
Iranian, Islamic feminist, FOl'ugh Fan·okhazad. She 
writes about the process by which she moved from an 
idealized view of nuptial bliss to a disillusioned view 
of her own marriage. 

"The Ring" by Forugh Farrokhzad 

Laughing, the girl asked, What is 
the meaning of this gold ring 
the meaning of this band 
that grabs my finger so tightly, 

the secret meaning of this band 
so lustrous and aglow? 
The man, dumbfounded, replied, 

It's the ring of good fOitune, the ring of life. 

Everyone said: Mubarak, blessing. 
She said: Alas, 
I feel uneasy with what you say it means. 

Years passed and one night 
a downcast woman glanced at her gold band 
and saw in its lustrous glow 
days wasted ... wasted, 
waiting for her husband's fidelity. 

Distraught, she sighed: Vaye! Vaye! 
This band--
so lustrous and aglow--
is the clamp of bondage, of slavery.' 

The poem treats a woman's disillusionment with 
marriage and her nuptial role. She starts out hopefully, 
looking at her ring "lustrous and aglow." She asks for 
dialogue with her husband about what marriage means. 
Her husband answers, dumbfounded that he must reflect 
and come up with his own thoughts. So he speaks in 
platitudes--it's "the ring of good fortune, the ring oflife." 
Evetyone around the young bride celebrates this won­
derful union, calling a blessing on it. But in the midst of 
the platitudes and the public discourse about man'iage's 
benefits, she feels uneasy with "what you say it means." 
Years pass. She now tmsts not platitudes, blessings, but 
her personal experience of nuptial life. She is miser­
able. She is not happy about being a spouse or her de­
scription as a nuptial partner. She has waited for love 
from her husband--for fidelity--but she has waited in 
vain, and wasted her life. She realizes that marriage is 
bondage, and that being a wife is nothing but being her 
unfaithful husband's slave. The instinct of unease -"I 
feel uneasy with what you say it means," -she had early 
in her life is the foundation for her fuller consciousness 
later in life. 

The Collaboration document is preoccupied with 
defining the relationship of woman to man as "nuptial." 
Feminist interpretation begins with an honest assess­
ment of your own experience of the idea and experience 
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of"nuptiality," as distinct from "what evetyone says" or 
what the authorities say. It involves suspicion. "I feel 
uneasy with what you say it means." So I was uneasy 
with the promising phrase in the title of this document, 
Collaboration of Men and Women. I heard that word be­
fore, in the U.S. Bishop's attempt at writing a document 
about women, Partners in Redemption, in 1988. It was 
largely regarded as a failure on the fourth attempt. I 
don't feel like a partner with men in the church. After 
you read this document, do you feel encouraged that 
men in the church will now be more willing to collab­
orate with you, welcome you as a co-worker, pay yon 
what your services are worth, and express their regret 
for their professional side-lining of you in the past? 

The instinct of unease--I feel uneasy 
with what you say it means," 
she had early in her life is the 

foundation for her fuller 
consciousness later in life. 

Feminist interpretation is not just hearing the voice 
of a woman when you used to hear a man speaking. 
Feminist interpretation does not take place just because 
a woman engages in dialogue about an issue or ex­
presses her opinion in the middle of a discussion domi­
nated by men. Nor does feminist interpretation take 
place when a woman talks about famous, influential 
women, nor when she supports some women's political 
stances, such as women in the militaty, or Hillary Clin­
ton for President. 

Feminist interpretation starts with, "I feel uneasy 
with what you say it means," whether that discourse 
comes from the words of men or women. Feminist in­
terpretation is a testing of assertions, an analysis of ar­
guments, an identification of frames of thought, and 
examination of assumptions that men have about 
women. 

This kind of analysis is also an examination of the 
internalized oppression out of which women speak 
about themselves. Internalized oppression is the name 
given to women's unconscious absorption and spouting 
of men's lUles for them, men's definition of what wom­
anhood--or nun-hood-- means --as though these defini-

tions and lUles were women's own idea. Release from 
internalized oppression also begins with a feeling of un­
ease. I hear the words I am saying, but I realize my ex­
perience doesn't match my words. I distinguish what I 
hear in myself, from the conditioning that is natural and 
spontaneous for me to speak from. I feel uneasy with 
what you say it means--and I address myself, my own 
self as "you." 

I ask too, as we look at this description of Collabo­
ration of Men and Women, Are we listening to beauti­
ful quotations and blessings from scripture that promise 
men's fidelity to us, or are we looking at a script that en­
sures our continued subordination in the church? The 
surest path to freedom is to claim the texts as our own, 
and to resist the face-value acceptance of what men say 
the texts mean. "Women, too, for their part, need to fol­
low the path of conversion and recognize the unique val­
ues and great capacity for loving others which their 
femininity bears." (§ 16). 

Feminist interpretation is a testing 
of assertions, an analysis of 

arguments, an identification of 
frames of thought, and examination 

of assumptions that men have 
about women. 

This conclusion, a subtext of Collaboration, reflects 
the first paragraph of a document written ten years pre­
viously, Strengthening the Bonds of Peace: A Pastoral 
Reflection on Women in the Church and in Society in 
1994. Here, the U.S. Bishops opened by referring to 
Ordinatio Sacerdotalis (1994) which had just been is­
sued by Pope John Paul II. The main purpose of 
Strengthening the Bonds of Peace was to assure women 
that they still had a "necessary and irreplaceable" role 
in the Church, despite the teaching that ordination was 
restricted to men. And that they should calm down and 
let themselves be appeased by the church's reassurance 
that it appreciated women's leadership, that it rejected 
sexism and affirmed their fundamental equality with 
men, that it noted the diversity oftheir gifts in ministry, 
and that women reflected the ttUe face of the church. 
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After you read this document, do 
you feel encouraged that men in the 
church will now be more willing to 
collaborate with you, welcome you 
as a co-worker, pay you what your 

services are worth, and express their 
regret for their professional 

side-lining of you in the past? 

Part I.: The Question 
The principal concern in Part I of Collaboration is to 
protect traditional marriage and its religious definition 
by men from antlu'opological, economic, legal and his­
torical analyses of the marriage relationship alticulated 
by women. A presupposition controls the argument: 
Marriage in the minds of clerics is a social structure that 
transcends collaborative discourse, historical moment, 
geographical location and cultural setting. Marriage 
between a man and a woman is a timeless structure, as 
is the physical nature of the man and the physical na­
ture of the woman. 

Part I is thus a frontal attack on the last seventy 
years of American and European feminist thought. It 
gives a negative assessment of modem feminist theolY. 
It insists that biblical exegesis, not women's own sense 
of herself, or social analysis, is the starting place for 
identifying woman's nature and the basis for the dignity 
and respect men have for them. 

Collaboration of Men and Women is about men's 
prescription for women about how women are to be 
in collaboration with them. The biblical citations do 
not challenge men to examine their own attitudes to­
ward women. The argument is aimed at getting 
women to bum the books they read in Women's Stud­
ies programs, and bring them back to a simpler, bibli­
cal view of male and female, as articulated by clerics. 

The main tluust of this section as in collaboration as 
a whole, is a directive not to use feminist analysis. Not 
only is American feminism untrustworthy. International 
law, too, is an alien basis on which to construct a theory 
of women's dignity. By their fiuits you willimow them, 

seems the premise. When women use these methods, 
says Collaboration, they find themselves in conflict 
with men. Modem feminist thought should be discour­
aged because it pits women against men and itself cre­
ates an adversarial relation. Women themselves are to 
blame for the conflict, since they depart from a view that 
men and women are basically united in their common 
humanity. Women use the term "gender" to avoid the 
basic fact of physical differences based on sex. Theo­
ries that male and female are social constructions are de­
structive lines of thought. Political, anthropological, 
psychological and sociological examinations of gender 
create categories that deviate from a religious and bib­
lical view of sexuality. These feminist theories endanger 
the cohesion of the family, the two-parent structure of 
mother and father, and "make homosexuality and het­
erosexuality vittually equivalent, in a new model of 
polymorphous sexuality." (§ 3) There are many other 
bad effects of feminist thought. It alienates women 
from scripture. Women then tend to reduce "the impor­
tance and relevance the fact that the Son of God as­
sumed human nature in its male form." (§ 3). 

Further, the CDF points out the error of women's 
ways, and insists that reflection on women's social roles 
leads to great confusion about sexuality. Women, says 
Collaboration, want to be free from biological condi­
tioning, but this isn't possible. They want to create them­
selves to be persons according to their own ideas, bnt 
this results in individualism and selfislutess. Feminist 
thought fosters a view that the person of woman is au­
tonomous and exists in her own right. These are, says 
the CDF, conuptions of what it means to be human. 

The overall argument by the CDF here is that 
women's thoughts about themselves are untrustworthy 
and out of step with the official teaching of the church 
about their nature and identity as women. This posi­
tion creates a sOlt of "Sophie's choice" for women of 
faith. The CDF proposes that if a woman loves the 
church, she will adopt the church's frame for her self­
understanding as a woman of faith. She will interpret 
what she experiences as a woman according to the bib­
lical frame. On the other hand, if she deeply values her­
self, and trusts what she hears her own spirit saying, and 
trusts her sense of solidarity with other women, she will 
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end up choosing her experience as a frame for inter­
preting the tmth of the church. The Sophie's choice is 
this: To save one, you must reject the other, and the 
one you should reject is your own experience of being 
a woman. The stalemate created by this message is 
probably one reason women religious have been so re­
luctant and so ambivalent about employing feminist 
analysis and calling it that. 

The overall argument by the CDF 
here is that women's thoughts about 
themselves are untrustworthy and 

out of step with the official teaching 
of the church about their nature and 

identity as women. This position 
creates a sort of"Sophie's choice" 

for women of faith. 

Part II: Basic Elements of the Biblical 
Vision of the Human Person 
I want to treat four examples of the way biblical texts are 
used in this section. The first is the selective reading of 
the Genesis creation stOty. Second is the leap over all 
the texts in the Hebrew Scripture that deal with real-life 
women and instead, selecting metaphorical references 
to women's identity as fundamentally a spouse. Third is 
the de-historicization of the New Testament in which 
the exegete avoids the treatment of women who are not 
spousal (most of them). The fourth is the devotionaliz­
ing and depersonalizing of Mary as symbol of human­
ity, symbol of women, and symbol of the Church. 

Selective, Idiosyncratic Reading 
of Genesis 1-3 
The purpose of the text-selection from Genesis 1-3 gen­
erally is to underline the key theme that humanity is a 
union of male and female, and the union depends on 
complementarity, the fact that woman are physically, 
sexually different from men. In the distinction and dif­
ference there is commonality and unity as human beings 
goes the theory. God created Adam, then Eve as his 

helpmate. But they are equal as human beings, despite 
the structures of sin which introduce violence into the 
relationship. The writer of this section cites the first cre­
ation account in which there are no physical details 
about the creation of male and female in the image of 
God (Gen. 1:27). 

But in his treatment of the second creation account 
(Gen 2:7-9, 15-24) the writer doesn't mention the 
graphic details of the difference between the origin of 
man and woman--that man comes from the dust, and 
woman is created from his rib. Perhaps these concrete, 
mythological details interfere with the argument the 
writer is trying to make: Woman is the helpmate who 
will be the vital helper of the man, and man celebrates 
her as "flesh of my flesh, and bone of my bone." She 
remains wordless at her encounter with the man, for 
whatever reason we women might impute to her. Per­
haps the third creation account, which is really the 
birth of woman from the man, creates too many prob­
lems for the writer in asserting the equality of man and 
woman in their common humanity and in their spousal 
relationship. 

Anyone who has taken an introductory course in the 
Old Testament may notice the writer's avoidance of in­
terpretive problems, as though evocation of Genesis is 
enough to propose the religious ideal for what marriage 
should be, how a wife is the man's life's companion, his 
wife, his spouse, and his helpmate. The interpretation is 
quite one-sided. It's a man's description of the way a 
woman is to be a wife to the man. There is no reference 
to women's perspective on marriage. 

There is, as would be expected, a failure in the doc­
ument to condemn men's acts of physical violence 
against women. Instead, this tragic fact of women's 
marital life around the globe is blamed on the culture, 
not on any values perpetuated by religion or a reading of 
Genesis about man's coming first in creation. 

Anyone who has taken an 
introductory course in the Old 

Testament may notice the writer's 
avoidance of interpretive problems, 

as though evocation of Genesis is 
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enough to propose the religious 
ideal for what marriage should be, 

how a wife is the man's life's 
companion, his wife, his spouse, and 
his helpmate. The interpretation is 

quite one-sided. It's a man's 
description of the way a woman 
is to be a wife to the man. There 

is no reference to women's 
perspective on marriage. 

"Their equal dignity as persons is realized as physi­
cal, psychological and ontological complementarity, 
giving rise to a harmonious relationship of ' un i-duality.' 
which only sin and 'the structures of sin' insctibed in cul­
ture render potentially conflictual" (§ 8). Sin is never 
what is the man's own doing. Rather, sin is a failure 
shared by both man and woman. (§ 11) "The power of 
the resurrection makes possible the victory of faithful­
ness over weakness, over injuries, and over the couple's 
sins. In the grace of Christ which renews their hearts, 
man and woman become capable of being freed from 
sin and of knowing the joy of mutual giving." I wonder 
if women who are seeking anuulments on the basis of 
domestic violence, alcoholism, or infidelity oftheir hus­
bands will find this analysis of mutuality of sinfulness 
convincing. 

Avoiding Texts About Non-Spousal Women 
in Hebrew Scripture 

The second distortion of the biblical texts is the leap 
over all the texts in the Hebrew Scripture that deal with 
real-life women and instead selecting metaphorical ref­
erences to women's identity as fundamentally a spouse. 
There is, as we say in Hollywood, an airbmshing of all 
the inconvenient texts about real-life spouses. No refer­
ence to the problematic marital relationship between 
Abraham and Sarah. There is no complicated marital 
relationship of Jacob to Leah and Rachel at the same 
time. There is no Deborah, wife of Lapidoth, who used 
to be a spouse before she led the troops as a prophet and 
warrior. There is no Ruth, who is a widow who follows 

her mother in law wherever she goes, but later takes the 
initiative with Boaz the reluctant bachelor. There is no 
Judith, who used to be a spouse, but takes on the un­
wifely role of Mata Hari, and beheads Holofernes. 
There is no J ael, unpartnered, who pretends spousal 
care, lures an enemy general to her tent and drives a 
tent-peg through his throat ... or temple, depending on 
the translation. 

Thus, in this document the "spousal character of the 
body" is proposed as an abstraction, but completely di­
vorced fi'om the reality that women throughout the bib­
lical natTative often act independently of their spousal or 
marital identity. 

Avoiding Women's Autonomous Identity 
in the Gospels 
The third distortion of the biblical record is de-histori­
cization ofthe New Testament by avoiding treatment of 
women who are not spousal, but rather autonomous in 
the gospels as healed women, disciples and leaders in 
the early church. Most women in the New Testament 
are not married, and they approach Jesus as single, un­
partnered persons. Consider the Samaritan woman who 
is decidedly de-spoused, after six experiences which 
didn't work out. Yet she is the model for women apostles 
and preachers. Consider the Canaanite woman, no hus­
band in sight to plead for his daughter's health. Consider 
Mary Magdalene, known by her home town, not her 
husband's last name. 

The reader must understand that the purpose of the 
document is not really to describe collaboration of men 
and women, but to press a religious definition of female 
identity as bride of the bridegroom, female spouse of the 
male spouse, physical representative of femininity 
which is distinct from masculinity but nevertheless fully 
human. Nevertheless, there is a redeeming passage in 
the document which anticipates that the ideal is not 
spouse-hood, but person-hood. "Celibacy for the sake 
of the Kingdom seeks to be the prophecy of this form of 
future existence of male and female. For those who live 
it, it is an anticipation of the reality of a life which, while 
remaining that of a man and a woman, will no longer be 
subject to the present limitations of the marriage rela­
tionship." (§ 12) 
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The reader must understand that the 
purpose of the document is not 

really to describe collaboration of 
men and women, but to press a 

religious definition offemale identity 
as bride of the bridegroom, female 
spouse of the male spouse, physical 
representative of femininity which 

is distinct from masculinity but 
nevertheless fully human. 

Devotionalizing and Depersonalizing Mary 
The fourth distortion of the biblical texts involves de­
votionalizing Mary as a symbol of humanity, symbol of 
women, and symbol of the Church. This is most clearly 
seen in Part IV: The Importance of Feminine Values in 
the Life ofthe Church, where Mary is effectively sepa­
rated exegetically from Joseph and exists as a woman 
on her own. 

The writer comments on Ephesians 5 by describing 
the symbolic equivalence between the relationship of 
male and female, and humanity's relationship to God. 
This equivalence also corresponds to the relationship 
between the male Christ and the female Church. And fi­
nally the writer reminds women that this is the reason 
they cannot be ordained to priesthood, because they are 
symbols of the Church as the Bride, but not of Christ as 
the Bridegroom. 

We take note that men have written this document 
as an instruction, not to men about their duty to be faith­
ful or collaborative with women. Rather, this document 
is a clerical insttuction directed primarily toward women 
who ultimately, like Mary, should cultivate the same dis­
positions of "listening, welcoming, humility, faithful­
ness, praise and waiting." (§ 17). These are virtues 
described as particularly feminine--and reflect the so­
cialization of women by the church to adopt a posture of 
submission to their husbands, and peaceful acceptance 
of the authority of clergy over them. Even though a dis­
claimer is made that all the baptized are to act like Mary, 
the patiicular virtues linked with Mary are "female" in 
character, not male. Mary's relationship to Joseph as 

spouse in the Infancy Narratives of Luke and Matthew 
is not the subject of this document. Rather, her relation­
ship to God is the point. She is the Bride of God the 
Bridegroom. 

The final message to women about their ecclesial 
identity is finally laid out. In taking up the posture of 
listening, welcoming, humility, faithfulness, praise and 
waiting, women will recognize "how the reservation of 
priestly ordination solely to men does not hamper in any 
way women's access to the heart of Christian life. 
Women are called to be unique examples and witnesses 
for all Christians of how the Bride is to respond in love 
to the love of the Bridegroom." (§ 16). 

Conclusion 
I at·gue, fundamentally, for the retrieval, revival and em­
ployment of a vigorous feminist analysis of church doc­
uments and biblical texts. We need to move out of a 
present spirit of intellectual submission and disengage­
ment, as though these documents have nothing signifi­
cant to say to us. The Church's discourse about women 
is impoliant for us to analyze if we are to be effective in 
bringing about systemic change. 

But we need to find an altemative style of discus­
sion besides responding to evelY issue as though it is 
faith sharing, and every official statement as though it is 
a basis for lectio divino. To treat theological asser­
tions and proposals of biblical interpretation as though 
they provide a basis for faith-sharing is to shut down our 
critical faculties, suppress our judgments, and disem­
power ourselves as thinking women. Such a self-direc­
tive--treat evelY utterance as faith-sharing---can 
perpetuate women's intemalized oppression. We then 
cannot discern what should be argued with and chal­
lenged. We are called as theologians to engage in the 
tougher intellectual work of thinking, judging, arguing, 
intervening, proposing alternatives, and engaging in the 
sort of intelligent debate, pressing the church to hear the 
new knowledge that comes from us as women. 

To treat theological assertions and 
proposals of biblical interpretation 
as though they provide a basis for 
faith-sharing is to shut down our 
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critical faculties, suppress our 
judgments, and disempower 

ourselves as thinking women. Such a 
self-directive--treat every utterance 

as faith-sharing---perpetuates 
women's internalized oppression. 

NOTES 

2 

In October, 2007, I presented a paper at the Thomas 
Merton Center in Palo Alto, which argued that 
patriarchy in the church is not an invention of 
the Catholic clerical stmcture. Rather, patriarchy 
first, is the set of mles men make for other men in 
society; second patriarchy is the set of mles men 
make for women, which reflects the subordination 
system within male society; and third, patriarchy in 
the church is the fonll this subordination takes when 
it is described by men as authorized by God as part 
of his design for humanity and for the Catholic 
church. 
Fomgh FalTokhzad, Sin: Selected Poems of Forugh 
Farrokhzad. Trans. Sholeh Wolpe. Fayetteville: 
University of Arkansas Press, 2007. 

NEGATIVE AGES 

Moving into negative ages 
can cause confusion 

in the pro-life and pro-choice camps 

Let me explain 

When I 
was minus six 

on 6/25/25, my atoms 
were scattered around Seattle 

or more accurately, around the Universe 

Some of them were probably energy 
with the destiny 

of growing into me 

So how old am I really? 

You might respond 
"But where 
was the life 

when did the loving relationship 
come in?" 

Right there 
from the beginning 

If there was a beginning 

Patricia Ryan, R.S.M. 
February, 2006 
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Some Trends in the Formation 
of Spiritual Directors-
Has Training Changed? 

Mary Ann Scofield, R.S.M 

W
hat I have noted over the last few decades are 
several shifts in the way we train spiritual 
directors, and who are the persons seeking 

such training: 
There is a movement of spiritual direction training 

focused on the white, English-language population to a 
variety of cultures. We see a movement from programs 
located in one culture to re-location in other cultures and 
inclusion of them. We ask how can we make this gift 
available to others? For example, Mercy Center in 
Burlingame took a spiritual director formation program 
to the San Francisco Mission district, which is prima­
rily Hispanic, and most of these are immigrants to the 
U.S. Headed by Sister MalY Ann Clifford, R.S.M., this 
program is conducted in Spanish and the team all speak 
Spanish. This year she began a similar program in Oak­
land, California. We started with twenty people who 
work with the poor and marginalized. Many were happy 
to have some formation. They aren't doing spiritual di­
rection in a formal sense, but being contemplative lis­
teners with family and friends. Spirituality is new to 
them, both for the documented and undocumented. To 
emigrate to the States, they had moved into a world of 
white privilege and had forgotten their own culture. 

Training of directors now involves a personal inte­
rior transformation that includes awareness of social jus­
tice issues. We want to encourage these directors to 
spend time "at the edge" with people who are less priv­
ileged. Thus, one of the changes in the overall orienta­
tion of our program is from an individualistic formation 
program to one that includes conscious integration of 
social justice. 

Another shift we see is fi'om people's traditional par­
ticipation in church life to retrieving a sense of their 
own cultural churches. They often have been alienated 
from their own churches. We ask ourselves how to in­
tegl'ate operative theologies into their previously disen­
franchised church experience. Now they have a more 
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prophetic view and can make moves to bring about more 
change. We find some tensions which pit a person's sub­
jective sense of spirituality against formal religion, a re­
ligious experience which can feel outdated, abusive, or 
alien. The challenge is to help people integrate their per­
sonal experience into church life today. Thus, we see a 
movement from a more traditional pmticipation in for­
mal church life to a more integrated, personal way to 
understand one's faith. 

Training of directors now involves 
a personal interior transformation 
that includes awareness of social 

justice issues. We want to encourage 
these directors to spend time lIat the 

edgellwith people who are less 
privileged. Thus, one of the changes 

in the overall orientation of our 
program is from an individualistic 

formation program to one that 
includes conscious integration 

of social justice. 

An additional shift has resulted in our training pro­
gram taking a more intentional focus on culture and the 
recognition of how one's culture affects directors and 
the process of direction. For example, we ask partici­
pants to reflect on what are the characteristics of our 
own culture, and how this affects the way we work as 
directors and how we interact with directees, for exam­
ple those who are Philippino or Chinese. We ask di­
rectees, "What's the spirituality of your culture-your 
prayers, devotions, traditions, and style that are typical 
of your church?" 
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There is also a movement from exclusive focus on 
Catholic and Christian formation programs to inclusion 
of all faith traditions. Here, we observe a shift from de­
nominational tradition to inter-denominational experi­
ence. We have a growing number of applicants for our 
program from other faiths, and inter-faith traditions. 
Here, wounds need to be tended. Also, many people 
have a velY limited understanding of theology. Our 
programs now include a class called "Personal Trans­
formation in Mission." One question we ask concems 
our own tradition: How can we honor other traditions, 
while keeping ours separate? 

An impOliant movement involves a more holistic 
formation, with conscious attention paid to the integra­
tion of body, mind and spirit as a unity. We involve 
therapists and body work practitioners. What resources 
does the director have in working with energy that 
comes up in facilitating the spiritual growth of a di­
rectee? How is the God experience part of this holistic 
approach? 

There is also a movement from 
exclusive focus on Catholic and 
Christian formation programs to 
inclusion of all faith traditions. 

An important movement involves 
a more holistic formationl with 
conscious attention paid to the 
integration of bodYI mind and 

spirit as a unity. 
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Finally, our programs have moved from an empha­
sis on leaming of new skills for direction to a focus on 
the transformation of the director as director. We ac­
company others the way we accompany ourselves. 
More attention is now paid to help director s pay atten­
tion to their own personal transformation. 

Some Trends in the Formation of Spiritual Directors at 
Regis College in Toronto, Canada 
Kathleen McAlpin, RS.M. 

I have been reflecting on the experiences of persons 
being trained for the ministry of spiritual direction. 
There are several changes and trends I have noted over 
the years in our graduate program. 

There is shift from participants 
being middle-age clerics and vowed 
religious women to pre-retired and 

retired lay professionals. 

The first is the movement from mainstream ecu­
menical traditions to interfaith and "blended" faith tra­
ditions. For example, participants in our program used 
to be identified as Roman Catholic, Presbyterian, 
United Church, Evangelical Anglican and High An­
glican. Today persons identify themselves more di­
versely, such as Native and Christian, Ecological and 

Christian, Jewish and Zen, Buddhist and Christian, or 
Unitarian and Jewish. 

Second, there is shift from paliicipants being mid­
dle-age clerics and vowed religious women to pre-re­
tired and retired lay professionals. Some come with 
deep faith; some are seekers; some have a long experi­
ence of spiritual direction in their lives. Many have 
well-developed administrative skills as leaders in their 
communities of faith. For both women and men, the 
role of spiritual director may be an altemative to min­
istry as the ordained permanent diaconate, which exists 
as a possibility in the Catholic Church only for men. 

Third, there is a change of profile from M.A. and 
M.Div. students with a firm foundation in their own 
faith tradition. These students in the past have included 
men and women, religious and lay persons, and their 
age ranges from young to middle-aged. More recently, 
we are enrolling young, passionate evangelical seekers 
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and young urban professionals. This latter group seems 
to have little previous experience in a particular faith 
tradition~all it "thin"-but a "thick" desire for clarity 
aud community. Those from the Catholic tradition seem 
to be young and conservative, with little education in 
the faith, but strongly influenced by World Youth Days 
and the charismatic presence of Pope John Paul II. 

Fourth, we used to identify one ongoing tension as 
the distinction of spiritual direction from counseling and 
therapy. Now, a distinction needs to be drawn between 
spiritual direction and life-coaching. Spiritual direction 
is distinct fi'om the other forms of interaction because 
its focus is the mystery of God in one's life, and one's 
faith experience. 

Those from the Catholic tradition 
seem to be young and conservative, 
with little education in the faith, but 
strongly influenced by World Youth 
Days and the charismatic presence 

of Pope John Paul II. 

Fifth, participants today, in contrast to past years, 
struggle with the traditional concept of discernment, 
and the practice of discerning the movement of the good 
Spirit and effect of the evil spirit. Today's students 
speak of spontaneity, serendipity and synchronicity. In 
addition, our post-modern culture tends to relativize 
rather than differentiate human experience, suggested in 
phrases such as "whatever," "all is good," "anything 
goes," and "whatever you think." 

Sixth, I note some cultural differences around rela­
tionships among students who come from various coun­
tries. Some place a high value on elders, and are 
attentive to their aged and dying members. Some par­
ticipants come from cultures which treat children with 
abusive discipline. Some come from communities with 
close ties to neighbors. Some cultures are compatible 
with a feminine image of God, and some are tolerant of 
world religions. The point is that cultural experiences 
have an influence on a participant's image of God, rela­
tionship with God, and practice of prayer, so the art of 
spiritual direction caunot be taught apart fi'om con­
sciousness of where students are coming from. 

Some Trends in the Formation of Spiritual Directors 

Seventh, the discourse around sexual identity has be­
come over the years more significant in the training of 
spiritual directors. There are issues of homosexual, bi­
sexual and transgendered identity. Directors must antic­
ipate dealing with spiritual seekers who are affected by 
sex and pornography on the internet, and by a quest for 
a spiritual life undertaken amidst a hook-up, promiscu­
ous culture. 

Our post-modern culture tends to 
relativize rather than differentiate 
human experience, suggested in 
phrases such as "whatever,""all is 

good,""anything goes," and 
"whatever you think," 

Training for spiritual directors must include a dia­
logue with recovery programs and continuing education 
around the impact of societal stress on people today. 
Stress shows up in various forms of addiction-- to alco­
hol, sex, drugs, computer activity, and work. Food dis­
orders are another sigual of society's pressures. 

Some seekers of spiritual direction struggle with 
learning disabilities yet desire to make progress in their 
relationship with God. There are many kinds of dis­
abilities in cognitive thinking and some are related to 
prior experiences of relational or sexual abuse. Some 
problems arise because of homeless ness. 

The program at Regis College seeks to address these 
shifts in the experience of persons who enroll in our pro­
gram, as well as anticipate the life-situation of those who 
will be seeking spiritual direction. We recognize the im­
portance of providing continuing theological education 
for directors after they have completed their initial pro­
gram, addressing the impact of different cultural con­
texts on participants, and emphasizing the value that 
each director be engaged in supervision. 

Directors must anticipate dealing 
with spiritual seekers who are 

affected by sex and pornography on 
the internet, and by a quest for a 
spiritual life undertaken amidst a 

hook-up, promiscuous culture. I 



Racism: Viewing the Video "Sisters of Selma: 
Bearing Witness for Change" 
Eloise Rosenblatt, R.S.M. 

At the annual meeting of the Mercy Association 
in Scripture and Theology, we try to engage in 
theological reflection on current issues. The 

2005 Chapter re-focused members' attention on the 
social problem of racism, and there was 
acknowledgement that the Institute had yet to take firm 
steps to address this issue as an intemal dynamic that is 
different from multi-culturalism. Theologians at MAST 
had the opportunity to view a video compiled in 2007 
from documentary footage ofthe civil rights movement 
in the 1960's, which featured nuns in habits joining the 
public protests over racial segregation. The video, 
originally aired on PBS, was available for purchase on 
the intemet. It focused on the participation of Catholic 
Sisters in the civil rights march to Selma, Alabama, to 
demand that voting rights be extended to Blacks in fact, 
as federal law already provided on the books. Between 
sections of documentary footage were interviews with 
some of the same sisters today, forty years later. 

After we viewed the video, we considered several 
questions: 

1. Countering Racism at the Local Level: 
The march in Selma concemed the right of 
blacks to exercise their right to vote in the 
South, on the books for decades, but in fact 
denied blacks by local requirements of being 
interviewed and passing a civics exam. In 
countering racism, is it more effective if the 
action is taken at the local level to reverse 
a particular form of discrimination? 

2. Effect of Vatican II: What was the effect of 
Vatican II on the Sisters of Mercy in your own 
region? As you experienced that effect? Did 
going out of the habit have as one result 
getting you into civil rights? 
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3. Anecdotal History of Treatment of Minority 
Groups: What are your memories of the treatment 
of a) persons of ethnicity in community-sponsored 
schools and hospitals; b) the treatment of Sisters 
of ethnicity in your early years in the community? 
Did this differ by region of the countly? 

4. Racial Justice and Human Rights: What were the 
motives for whites to put themselves at physical risk 
at Selma? What did the marchers feel were the 
human rights at stake, and their own rights and 
principles, even if they were white? 

5. Role of Bishops: What effect did the conflicting 
directives of bishops have on Sisters' engagement 
in the civil rights movement? Do present social 
justice concems involve the same or different 
questions than the civil rights movement of 
the 1960's? 

The discussion which followed the video tended to 
focus on the third question, about the racial tension at 
the regional level that Sisters themselves were aware of, 
even if they hadn't been involved in the Selma march 
or the civil rights movement in the South. Some of 
those reflections are summarized here. 

Marilyn King, R.S.M. 
There still is segregation. Here, as elsewhere, in the 
Louisville archdiocese, we have a priest shortage and 
are consequently having to close parishes. Still, there 
are seven "black" parishes in the archdiocese. One of 
these parishes is only a few blocks from the parish 
where I work. Yet no Afi'ican Americans ever come to 
my parish. They have told me there are too many 
painful memories connected with it; for example, hav­
ing to sit in a section in the back of the church that the 
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parishioners dubbed "the bull pen" or being told to come 
to communion last. 

A more SUbtle, but common form of 
racism is the habit of seeing or 

describing persons who are African 
Americans at first by their color. For 

example,"Oh, look, there's a black, " or 
"There was a black librarian at the 

desk." The first characteristic of the 
person noticed is their color if it is 
black. This same criterion is not 

applied in describing a white person. 

Collaboration among four parishes in the area has 
been tried, but with little success. The parishioners from 
the black parish had said that the whites did not under­
stand their way of doing things. White parishioners of 
the other parishes said among themselves, "They can't 
keep a schedule. We invite them. We try to have a mis­
sion for four parishes, but the blacks don't want to come 
to ours." 

A more subtle, but common form of racism is the 
habit of seeing or describing persons who are African 
Americans at first by their color. For example, "Oh, 
look, there's a black, " or "There was a black librarian 
at the desk." The first characteristic ofthe person no­
ticed is their color if it is black. This same criterion is 
not applied in describing a white person. 

Katherine Doyle, R.S.M. 
It's easy to think of those experiences as in the 

South. In California, racism is alive but often takes a 
different form. I remember when an African American 
couple wanted to open a gathering place for kids to 
dance and congregate. It was going to be near a 
Catholic high schoo!. The city leaders became con­
cerned and mounted a campaign to deny a permit to the 
family. It was the stereotype of African America kids 
and drugs or violence that did it. 

When I was principal of a high school, the more 
multi-cultural it became, the more white flight we ex-

perienced. In eight years, it went from 70% Caucasian, 
to just the reverse. Some parents' underlying belief was 
that with minorities you couldn't have academic ex­
cellence. One long- resident family told me. "We 
aren't going to send our youngest daughter to you. You 
have too many of "those" people." It didn't matter 
what curriculum we had. It was racism, even if not 
identified as such. 

When I was principal of a high 
school, the more multi-cultural 

it became, the more white 
flight we experienced. 

In eight years, it went from 70% 
Caucasian, to just the reverse. Some 
parents' underlying belief was that 
with minorities you couldn't have 

academic excellence. 

Patricia Talone, R.S.M. 
Wearing the habit, even the "modernized" habit, we 
were so visible. I made final vows in 1968, ten days 
after Martin Luther King, Jr. was killed. That June, just 
weeks after Robett Kennedy's assassination, I went to 
North Carolina for the summer to work in a lUral parish. 
My experience with "activism," such as it was, had con­
sisted of demonstrating against the war in Vietnam. 
Looking back, I realize I was quite naive. 

I spent ten weeks in Newton Grove, North Carolina, 
teaching bible-study, taking the parish census, and vis­
iting the sick and elderly in the parish. The parish we 
worked in had been de-segregated by the bishop of 
Raleigh in 1965. Prior to that, there had been a white 
church and a black church. After the Civil Rights Act in 
1964, the bishop had me come to the parish to close the 
black church and to welcome everyone into the larger 
of the two churches. At that time, some persons, not 
parishioners, gathered and hurled eggs and curses at 
him. Three years later, there still was tension. We sis­
ters had to decide where to sit our first Sunday in the 
parish, so we split up and sat all over. I chose to sit on 
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the left-hand side in the side pews. It was not until 
lunch, when the pastor conunended me, that I realized 
I was sitting in the black section. I hadn't even noticed. 

On the July 4th weekend, all of us went to the beach 
for an outing. It seems silly now, for we spent the day 
in bathing suits, but put the habit on to drive back home. 
Because it was late, and we were tired, I went to get a 
coke fi'om the machine for the driver. Before I had got­
ten the second coke, he shouted to me, "Get in the car, 
right now!" Another car, a sedan, had driven into the 
service station and pulled up parallel to our car. As I 
jumped into the back seat of our car, I saw four men in 
the sedan-three men with white hoods. The banel of 
a rifle was pointed in our direction. We threw a twenty 
-dollar bill at the owner of the store, didn't wait for 
change, and took off. The sedan followed us to the end 
of the county line. Leaving the county, we saw a sign, 
"You are just leaving Klan country." When we got 
back, the pastor, who had traveled in a separate car, was 
absolutely beside himself. He was convinced we could 
have been killed. 

We sisters had to decide where to 
sit our first Sunday in the parish, so 
we split up and sat all over. I chose 

to sit on the left-hand side in the side 
pews. It was not until lunch, when 
the pastor commended me, that I 
realized I was sitting in the black 
section. I hadn't even noticed. 

Kathleen McAlpin, R.S.M. 
This film reminded me of comparable things that hap­
pened in Richmond, Virginia. The black Catholic 
church was asked to close for the sake of integration. 
Most of the young people would not go into the white 
churches, while the older generation went to the back 
pews of the white churches. Many in the next genera­
tion of young Catholic blacks were lost. However, as 
they became new parents they remembered, with af­
fection, the Church and school where they grew up. 

They wanted their children to have a similar experi­
ence. As young parents, they moved from being 
unchurched to becoming active members of our parish, 
a changing ethnic conununity. In the Catholic school of 
this parish, where I was principal, the community de­
mographic changed over five years from 10% black to 
90% black. Some of this increase was due to the de­
sire of unchurched young Catholic parents to have 
their children baptized and attend a Catholic school -­
similar to their own childhood memories It was also 
due to the welcoming parish church where unchurched 
parents and students were invited to patticipate in the 
RCIA. It was helpful that they were then able to send 
children to school with Catholic tuition. 

As this racial change was happening, an economic 
reality was also happening. The school was becoming 
less able to afford costs of programs and salaries for 
teachers. Although I worked very hard over the years to 
keep the school open in a declining neighborhood, the 
year after I left, the school was closed and merged with 
a Catholic school in a more affluent area. 

Many points were the satne then as in the film, but 
we were in modified habits at that time. 

n also reminds me of the time during these years that 
the FBI came to our Motherhouse after a few of our sis­
ters were pictured in the local newspaper protesting the 
Vietnam War. Oral history has it that the FBI expected 
these sisters to be turned over to them but to their sur­
prise, they were told to spend their time on more serious 
criminal concerns and invited to leave and not to return 
again. It was noted that when they left the Motherhouse, 
they were like 8th grade boys leaving the principal's of­
fice. However, the following year, two of these sisters 
were sent out of state and asked to keep their pictures 
out of the papers if they chose to protest. 

Conclusion 
Anecdotal accounts from Mercies in different parts of 
the countly indicate that racial discrimination is not con­
fined to the South, and wasn't eradicated by the Civil 
Rights Act in 1964, the death of Martin Luther King, Jr., 
the bus ride of Rosa Parks, or the success in registering 
African Americans to vote. Nor is racism reversed by 
continuing efforts of Sisters to be inclusive of racial mi-
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norities in their ministries. Addressing continued forms 
of racism in society and church remains essential to the 
commitment of the Sisters of Mercy, as we identified 
one of our critical concerns at the 2005 Chapter: To 
deepen om response to the nnrecognized and unrecon­
ciled racism past and present within om communities. 

GARDENIA 

It was inspiring 

We breathed in and out 
slowing the pace 

Addressing continued forms of 
racism in society and church 

remains essential to the 
commitment of the Sisters of Mercy, 

as we identified one of our critical 
concerns at the 2005 Chapter: To 

deepen our response to the 
unrecognized and unreconciled 

racism past and present within 
our communities. 

to match yours 
in those final hours 

One stroked your arm 
suspecting that touch 

had already crossed over 
so it was really for us 

Another massaged the shoulder 
that had so recently 
born a heavier cross 

than anyone perceived 

We sang a hymn 
then walked away 

each carrying our own 
small piece of you 

Later when we remembered 
and shared the stories 

putting the pieces back together 
we were filled with awe 

Patricia Ryan, R.S.M. 
July, 2006 

THE MAST JOURNAL, begun in 1990, is published three times a year by the Mercy Association in Scripture and Theology. Members of the Editorial Board 
are Sisters Eloise Rosenblatt, Editor (West Midwest),Marilee Howard, Managing Editor (West Midwest), Patricia Talone (Mid-Atlantic), Marilyn King (West 
Midwest), Aline Paris (Northeast), Kathleen McAlpin (Mid-Atlanlic), Marie Michele Donnelly (Mid-Atlantic), and Sharon Kerrigan (West Midwest). 

Subscriptions and correspondence to Marilee Howard, R.S.M., Managing Editor, at Sisters of Mercy, 535 Sacramento St., Auburn, CA 95603 
e-mail mhoward@mercysisters.org. 

Manuscript submissions to Eloise Rosenblatt, R.S.M., at 1600 Petersen Ave. #40, San Jose, CA 95129, e-mail eloros@sbcglobal.net. 

Layout and printing by St. Joseph's Press, La Grange Park, Illinois 60526 Phone 708.579.8935 e·mail sjp@csjlagrange.org 



Contributors MAST 18.3 

Katherine Doyle, R.S.M. (West Midwest) is Pastoral Associate and Director of Adult Formation 
for Holy Spirit Parish in Sacramento. She has a B.A. in history and an M.A. in Educational Ad­
ministration from the University of San Francisco and an M.A. in Liturgical Studies from St John's 
University, Collegeville, Minnesota. She served as a secondary teacher and administrator, as con­
sultant for youth catechesis for the Diocese of Sacramento, and as Diocesan Director of Catholic 
Faith FOlmation. She was in community leadership from 1994-2004 and Director for Mercy Cen­
ter Aubum. She has been engaged in retreat and spiritual direction for over twenty-five years. 
Today she serves as community archivist and historian as well as a supporter of Mercy Spiritual 
Ministries Outreach, a work that combines retreat-giving, spiritual direction, adult faith formation 
and writing. She is the author of several publications including Like a Tree by Running Water, the 
Story of Mmy Baptist Russell. 

Kaye Evans, R.S.M. (Australia) is Institute Formation Coordinator for the Institute of Sisters of 
Mercy of Australia. She entered the Sisters of Mercy as a primary school educator and taught for 
a number of years before being invited to take on the ministry of Initial Formation Coordinator 
within the Melbourne Congregation. After six years in this ministry, she moved to a center where 
she lived and worked in a community with women who had been homeless. Dming these ten years, 
she also worked outside the community in spiritual director and retreats. She spent six years in full 
time leadership for the Congregation. She is currently Formation Coordinator for ISMA and Papua 
New Guinea (PNG), while continuing retreat work and spiritual direction with women and men. 

Ellen FitzGerald, R.S.M. (West Midwest), holds a Ph.D. in English from Notre Dame University. 
She taught grade school, high school and university levels. Dilling the refugee displacement cri­
sis, when the Hmong and other tribal people were fleeing the violence in Cambodia and Thailand, 
she worked at San Francisco International Airport receiving and processing refugees with 10M (In­
ternational Organization for Migration) as planeloads of refugees landed day and night on their 
way to relocation throughout the U.S. During the 1980s she became engaged in overseas ministry 
in Southeast Asian refugee camps, and worked for a year in the Philippine Refugee Processing 
Center with International Catholic Migration Commission. Then she taught ESL to adult refugees 
for nearly five years in Phanat Nikhom Refugee Camp, Thailand, with COERR (Catholic Office of 
Emergency Relief and Refugees), the charitable arm of the Catholic Chmch in Thailand. Presently, 
she is Airport Coordinator at San Francisco for Holt International Children's Services, where she 
facilitates the travel of homeless infants to their new adoptive families in the USA. 

Mary Pat Garvin, R.S.M. (Mid-Atlantic) ministers as a psychologist, teaches psychology for 
Seton Hall University and provides consultation and education to religious congregations in North 
America, Europe and AJi'ica. She holds a Ph.D. in psychology from the Gregorian University in 
Rome, and specializes in the integration of psychology and spirituality. She has offered retreats 
on Catherine McAuley at Mercy International Centre and other venues. Her articles have appeared 
in Human Development, Horizon, Religious Life Review, Vita Consecrata and Religious Life Asia. 
Recently, she co-authored "Leadership in Consecrated Life Today" in Formation and the Person: C ~ Essays on Theory and Practice, A. Manenti (ed.), Leuven: Peeters Publishers, 2008. ~ ~ 

~"\, V~ 
39 



Marilyn King, R.S.M. (West Midwest) currently serves as Director of Adult Faith Fonnation at 
St. Joseph Proto-Cathedral in Kentucky. Her educational ministry includes a backgronnd of teach­
ing science and math. She currently lives in a "laura," a place that is designed to balance prayer 
and ministry, solitude and commnnity, use of material resources and respect for Earth. She earned 
her Ph.D. in systematic theology at the Graduate Theological Union in Berkeley, with a disserta­
tion entitled "The Mountain Path: the Spiritual Theology of Thomas Melion." She frequently 
writes for Mercy publications and is Executive Director ofthe Mercy Association in Scripture and 
Theology. 

Kathleen McAlpin, R.S.M. (Mid-Atlantic) holds a Doctorate of Ministry from the Toronto School 
of Theology, Toronto, Ontario and an M.A. in Pastoral Studies from Loyola University in Chicago. 
She has been involved in education over many years in Catholic schools in Pennsylvania and Vir­
ginia. Kathleen also served in the formation program of the Sisters of Mercy of the Americas dur­
ing the 1980's and 1990's. She assisted in the Spiritual Direction Program at Neumann College in 
Aston, Pennsylvania and often teaches spiritual direction at Creighton University in Omaha, Ne­
braska. For the last fifteen years, Kathleen has administrated the Integration for Ministry Program 
at Regis College in Toronto where she initiated and directed the program in Spiritual Direction. 
She has directed retreats and days of prayer, faith formation programs, and supervision of minis­
ters, particularly in spiritual direction. In July of 2009, Kathleen will join the Novitiate in Laredo, 
Texas as a Novice Minister. 

Eloise Rosenblatt, R.S.M. (West Midwest), holds a Ph.D. in Christian Spirituality from the Grad­
uate Theological Union. Her disseliation was on Paul as legal witness in Acts of the Apostles. She 
has had a career teaching biblical studies in seminaries and universities, as well as administration 
in higher education. She completed a J.D., was an intern with the Equal Employment Opportnnity 
Commission, and taught law for three years. In addition to her work as a theologian, she is in pri­
vate practice as an attorney at law, where her focus is employment law, elder law, and the civil 
rights of women in faith-based organizations. She is published in the areas of biblical interpreta­
tion, spirituality and law and is a member, among other organizations, of the Canon Law Society 
of America. She is Editor of The MAST Journal. 

Cynthia Serjak, R.S.M. (NYPaW) has a B.A. in Theology, Music Education and Organ, and an 
M.A. in Professional Leadership from Carlow University in Pittsburgh. She also holds an M.A. in 
Musicology from Carnegie-Mellon University in Pittsburgh. After having worked a number of years 
as liturgist and music director in parishes in Pittsburgh, she served as Vice-President of the Pitts­
burgh Regional Community. She later created a music program for people who are homeless in 
Pittsburgh. Currently she is the Incorporation Minister for the New York Pennsylvania and Pacific 
West Community. Her publications included three books and sixteen articles, mostly about the re­
lationship between music and spirituality. 

40 



Mary Ann Scofield, R.S.M. (West Midwest) holds a Ph.D. in theology from Notre Dame Uni­
versity, Indiana, and an M.A. in Spiritual Direction. She served for many years in formation po­
sitions for the regional community of Burlingame. She is a founding member Spiritual Directors 
International. She is cunently an emerita staff member at Mercy Center, Burlingame, California, 
where she remains active. Her lifelong ministry has focused on spiritual direction and the forma­
tion of spiritual directors and supervisors in Thailand, Kenya, Lithuania, Singapore, Korea and 
North America. 

Anita Talm; R.S.M., (Mid-Atlantic) is Librarian IlProfessor at Seton Hall University in New Jer­
sey, where she has been for twenty-seven years. She has an MLS and a Sixth-Year Specialist Cer­
tificate in Academic Librarianship from Rutgers University, and an M.A. in Educational 
Administration from Georgian Court University. She is a doctoral candidate in Educational Lead­
ership at Seton Hall University. She has published and presented in several areas related to libraries 
and research, including a chapter in Building Libraries for the 21st CentUiY. The present index is a 
supplement to the earlier index for MAST, of which she has been a member for more than ten years. 

Patricia A. Talone, R.S.M. (Mid-Atlantic). Holds an M.A. from St. Charles SeminalY, Philadel­
phia and a PhD in theological ethics from Marquette University, Milwaukee. She has taught at every 
academic level, from grade three through college. From 1988-1997 she was associate professor of 
humanities at Gwynedd-Mercy College, while also serving as ethics consultant for Mercy Health 
Corporation of Southeastern Peunsylvania. She is presently Vice President of Mission Services at 
the Catholic Health Association, st. Louis, Missouri, where she served as Senior Director of Ethics 
from 2001-2003. Prior to joining CRA she was Vice President for Mission Services and Ethicist 
for Unity Health, St. Louis, a subsidialY of the Sisters of Mercy Health System. She serves on the 
board of directors of Mid-America Transplant Selvices as well as on the Institutional Review Board 
of the American College of Radiology. She has authored Feeding the Dying: Religion and End of 
Life Decisions (Peter Lang, 1996) along with articles in heaIthcare and theological journals. She 
lectures extensively on heaIthcare ethics. Gwynedd-Mercy College honored her as the 1994 Lind­
back Award winner for Distinguished Teaching and as the 2003 Distinguished Alumni for Profes­
sional Achievement. In 2005, she received an honoralY doctorate fi'om University of Scranton. 

41 



Index of The MAST Journal Volumes 8-17 
Anita Talar, RSM 

(Entries in this index use the subject headings of the Catholic Periodical and Literature Index and include 
volume, issue, and page numbers only. Dates are not provided.) 

AGING - RELIGIOUS ASPECTS 
Clendenen, Avis. Finishing unfinished business. 

9 (I), 11-19. 
Hirsch, Valia. Selected poems of 1998. 

9(1),1. __ . 
Memoirs and poems at 90. 9 (1),1-10. 

Jablonski, Mary Dolores, R.s.M. 
Still full of sap; Still green: Observations on 

successful aging. 9 (1), 26-30. 
Nolan, MalY Anne, R.S.M. 

Retirement success profile for religious: 
One way of retirement planning. 9 (I), 31-32. 

Rosenblatt, Eloise, R.S.M. 
Mother with many wrinkles. 9 (I), 33-34. 

AIDS (DISEASE) 
Clendenen, Avis. 

Finishing unfinished business. 9 (I), 11-19. 

Amos, Helen, R.S.M. 
Writing the Constitutions: An Unfinished story 

of words and deeds. 11 (1),35-40. 

Arroyo, Marian Therese, R.S.M. 
Creativity and spirituality in the context of the 

"Totus Christus." 12 (I), 9-13. 
The Experience and faith of the Chamorro people 

in Guam. 10 (2), 5-12. 
La experiencia y la practica de la fe en el pueblo 

Chamorro de Guam. 10 (2), 5-12. 

Austin, Rev. Victor Lee 
What makes a Mercy College. 14 (3), 40-42. 

Barga, MaUl'a, R.S.M. 
"Att work" (black & white drawings) 

13 (1),42-43. 
"Lonely Resident," (black & white drawing). 

11 (3),22. 
BIBLE (NT) - CORINTHIANS, 1ST 

Werthman, Linda, R.S.M. Reflection on 
I Corinthians: Missioning ceremony 16 (2), 70. 

BIBLE (NT) - JOHN 
Brown, Megan, R.S.M. A Man at the well: 

John 4:4-42. 13 (2), 34. 
Donnelly, Marie Michele, R.S.M. 

42 

To the woman at the well: 
John 4:4-42. 13 (2), 35. 

Dowling, Liz. The Absence of women in John 21. 
10 (I), 20-23. 

Rushton, Kathleen P., R.S.M. The Woman of 
Samaria (John 4: 1-42): Celebrating 
Mercy women and culture. 10 (1),16-19. 

Schubert, Judith, R.S.M. Maty of Magdala: 
A Ministerial partner witb Jesus in 
John 20. 12 (3),13-15. 

BIBLE (NT) - LUKE 
Schubert, Judith, R.S.M. The Prophetic role oftbe 

Institute in light of Luke 4:18: 
A personal reflection. 9 (2), 37-43. 

BIBLE (NT) - MATTHEW 
Criscione, Mary, R.S.M. Matthew 25:31-46: 

A Parable of righteous mercy. 10 (3), 19-24. 

BIBLE (OT) - GENESIS 
Soares, Judy, R.S.M. Hagar's calL 10 (2), 24-28. 
Soares, Judy, R.S.M. La voc.cion de Agar. 

10 (2), 24-28. 

BIBLE (OT) - PROVERBS 
Sinnott, Alice, R.S.M. Proverbs 31: 10-31: 

A Wise woman or personified wisdom. 
10 (1), 37-48 

BIBLE (OT) - RUTH 
Julian, Elizabeth, R.S.M. The Relationship of 

Ruth and Naomi in the Book of Ruth. 
9 (3), 11-23. 

BIBLE (OT) - WISDOM 
Sinnott, Alice M., R.S.M. Wisdom becomes 

Torah. 8 (2), 32-44. 

BLACKS - RACE IDENTITY 
Soares, Judy, R.S.M. Hagar's calL 10 (2), 24-28. 
Soares, Judy, R.S.M. La vocacion de Agar. 

10 (2), 24-28. 

BOOK REVIEWS 
Baer, Elizabeth R. Book Review: Genocide in 

Rwanda: Complicity of the Churches?, 
Edited by Carol Rittner, John K. Roth, and 

l 
I 



Wendy Whitworth. 14 (3), 43-45. 
D'Arienzo, Camille, RS.M. Book Review: 

In good company: The Fast h·ack fi·om 
the corporate world to poverty, chastity and 
obedience, by James Mmtin, S.l 
l! (1), inside back cover. 

Rosenblatt, Eloise, R.S.M. Book Review: 
The Friendship of Florence Nightingale 
and Mary Clare Moore, by Mary Sullivan, 
RS.M. 9 (3), 41-43. 

Breyer, Carol Ann. 
A Minishy to ministers. 8 (1), 15-18. 

Brown, Megan, R.S.M. 
A Man at the well: John 4:4-42. 13 (2), 34. 

Brown, Martha, and Worth, Lori. 
DiversifYing enrollment at a higher education 

institution. 16 (2), 64-65. 

___ , and Jacobson, Heidi. 
Assisting single mothers achieve college degrees 
and self-sufficiency. 16 (2), 62-63. 

Bnmpns, Mary Rose, R.S.M. 
Law and life in the Christian Scriptures. 

II (1),6-16. 

Burns, Helen Marie, R.S.M. 
Our vow of poverty: Musings forty-five years after 

the act. 14 (1), 9-13. 

Cadigan, Tui H. L., R.S.M. 
The Effects of change in religious life for Wahine 

Maori. 10 (1), 3-9. 

Cancienne, Mary Panla, R.S.M. 
Creativity, heartbeat of the Spirit. 12 (1),14-17. 
"Root Metaphor" and Rublev's icon 

"The Holy Trinity." 13 (2), 2-5. 

CANON LAW 
Vondenberger, Victoria, RS.M. Rights! 

responsibilities of women religious in the Church: 
A Canon law perspective. 14 (2), 21-29. 

CAREGIVERS 
Diebold, Paulanne, R.S.M. Caregivers, take care! 

9 (1), 20-25. 

Carney, Sheila, R.S.M. 
The Constitutions: Our corporate and corporeal word. 

14 (1), 3-5. 

43 

CATHOLIC HEALTH FACILITIES - MORAL AND 
ETHICAL ASPECTS 

Talone, Patricia, RS.M. Respect in the midst of 
diversity: How Catholic healthcare expresses its values. 
13 (1), 29-34. 

CATHOLIC SOCIAL TEACHING 
Howard, Marilee, RS.M. Re-imagining and 

reconfiguring the Institute: Insights from 
Catholic social teaching. 13 (2), 16-19. 
___ . Respect for the dignity of the person in 
Catholic social teaching. 13 (I), 2-7. 

Cerullo, Deborah M., S.S.N.D. 
Associate programs: Identity and shared charism 

from a canonical perspective. 
14 (3), 3-14. 

Chambel"iain, Eileen. 
lmages of God and self in the lives oflate 

medieval Catholic women mystics. 1-10. 

CHASTITY, VOW OF 
Doyle, Katherine, RS.M. Our first and 

all-encompassing love. 14 (1),14-19. 

CHURCH FACILITIES­
ENVIRONMENTAL ASPECTS 

Morgan, Marilyn, R.S.M. A Church's inner 
design as symbol of faith. 
10 (3), 25-33. 

CHURCH MUSIC 
Schiratti, Claudette, RS.M. Reflection on a life 

of Mercy, ministry, and music. 
12 (1), 18-2l. 

Toolan, Suzanne, RS.M. A Taste ofTaize. 
12 (I), 36-39. 

Clendenen, Avis. 
Confronting the culture of resentment: A Story. 

13 (1), 20-28. 
Finishing unfinished business. 9 (1),11-19. 
Women of duty and daring: Hildegard of Bingen 

and Catherine McAuley. 16 (2), 33-38. 

CODE OF CANON LAW 
Darcy, Catherine, RS.M. In pursuit of justice: 

The 1983 Code of Canon Law. II (1),21-25. 
Gottemoeller, Doris, R.S.M. 

Administering the Church's law "With Mercy." 
II (1),41-43. 

McNally, Jeanne-Margaret, RS.M. 
Public juridic persons in the Church. 
11(1),17-20. 

Euart, Sharon, R.S.M. Theology and law: 
Reflections on faith seeking understanding -
faith seeking action. II (1),2-5 



COLLEGE OF SAINT MARY 
(OMAHA, NEBRASKA) 

Brown, Martha, and Weith, Lori. Diversifying 
enrolhnent at a higher education Institution. 
16 (2), 64-65. 

Redding, Sharon R., M.N., R.N., C.N.E., 
Passing on the traditions: Rituals and 
celebrations in nursing education. 16 (2), 66-69. 

COMMUNITY LIFE - RELIGIOUS ASPECTS 
McAlpin, Kathleen, R.S.M. Incorporation: 

Committing to wisdom and community for 
the reign of Mercy. 14 (2), 12-16. 

Nolan, Mary Ann, R.S.M. Community life in 
Mercy. 14(2),17-20. 

CONSTITUTIONS - SISTERS OF MERCY 
Carney, Sheila, R.S.M. The Constitutions: 

Our corporate and corporeal word. 
14 (I), 3-5. 

McCann, Patricia, RS.M. Ecclesial identity and 
Mercy life. 14 (I), 6-8. 

CONFERENCE FOR MERCY 
IIIGIIER EDUCATION 

Member institutions. 16 (2), 72-73. 

CREATIVE ABILITY - RELIGIOUS ASPECTS 
Arroyo, Marian Therese, R.S.M. Creativity 

and spirituality in the context of the 
"Totus Christus." 12 (1), 9-13. 

Cancienne, Mary Paula, R.S.M. Creativity, 
healtbeat of the spirit. 12 (1),14-17. 

Doyle, Katherine, R.S.M. Like a root is to fruit: 
Reflections upon the relationship 
of spirituality and creativity. 12 (I), 31-35. 

Farnan, Virginia, R.S.M. Walk through your door 
drawkcab; or: Imaging the 
Creator. 12 (1), 26-30. 

Hieb, Maty Ann, R.S.M. Mercy and creative 
seeing. 12 (3), 36-41. 

Nuttman, Celeste Marie, R.S.M. Experiencing 
creative spirituality: Painting an icon: 
Opening a window. 12 (I), 40-41. 

Phillips, Cheryl, R.S.M. Art, a healing ministty. 
12 (I), 2-4. 

Ryan, Patricia, RS.M. Creation-centered 
spirituality. 12 (I), 42-44. 

Schiratti, Claudette, R.S.M. Reflection on a life 
of Mercy, ministry, and music. 
12 (1),18-21. 

Serjak, Cynthia, RS.M. What on earth are we 
doing? Creativity and spirituality in dialogue. 
12 (I), 5-8. 

Synnott, Audrey, R.S.M. Receiving the breath of 
the Spirit and breathing it on. 
12 (I), 22-25. 

44 

Criscione, Mary, R.S.M. 
Matthew 25 :31-46: A Parable of righteous mercy. 

10 (3), 19-24. 

Crossen, Maureen, R.S.M. 
Love of the mercy of God constitutes our life. 

14(2),10-11. 
Saturated with God: God-talk in re-imagining the 

Institute. 13 (2), 9-15. 

CULTURE - RELIGIOUS ASPECTS 
AlToyo, Marian Therese, R.S.M. The Experience 

and practice of faith by the Chamono people 
in Guam. 10 (2),5-12. 

AlToyo, Marian Therese, R.S.M. La experiencia 
y la practica de la fe en el pueblo Chamorro 
de Guam. 10 (2), 5-12. 

Cadigan, Tui H.L., RS.M. The Effects of change 
in religious life for Wahine Maori. 10 (I), 3-9. 

Dowling, Liz. The Absence of women in John 21. 
10 (I), 20-23. 

TOlmey, Anne, RS.M. End of a century: 
Dawn ofa century. 10 (I), 24-27. 

Vakata, Senolita, R.S.M. Inculturation within 
myself and religious life in the 
Tongan culture. 10 (1),10-15. 

Wainwright, Elaine, R.S.M. Editorial 
introduction: Sisters of Mercy within the 
Pacific context. 10 (1), 1-2. 

Daly, Mary C. 
An Ardent desire: Reflections on a Mercy sense of 

mission. 9 (2), 44-51. 
Of butterflies, kingfishers and mission. 

14 (I), 31-34. 
To a Creating God (poem) 11 (3),29. 

Darcy, Catherine, R.S.M. 
In pursuit of justice: The 1983 Code of Canon Law. 

11 (1),21-25. 

D' Arienzo, Camille, R.S.M. 
Faith lives on death row. II (2),29-30,33. 

DasGupta, Kasturi (Rumu) 
Why is there no one at the peace vigil? 

16 (2), 52-55. 

DEATH ROW INMATES 
D' Arienzo, Camille, R.S.M. Faith lives on death row. 

11 (2),29-30,33. 

Devereux, Sheila, R.s.M. 
Letter from the Director of Associates. 14 (3), 28. 

DiBello, Maria, R.S.M. 
A Woman about to give birth: Lamentation and life. 

13 (2),24-25. 



Diebold, Paulanne, R.S.M. 
Caregivers, take care! 9 (I), 20-25. 

DIGNITY - RELIGIOUS ASPECTS - CATHOLIC 
CHURCH 

Howard, Marilee, R.S.M. Respect for the dignity 
ofthe person in Catholic social teaching. 
13 (1),2-7. 

Di Lisio, Therese B. 
A Comfortable cup of tea: A Symbol of and for 

the Sisters of Mercy. 14 (3), 29-39. 

DISCERNMENT (CHRISTIAN THEOLOGy) 
Gallit Patricia, R.S.M. DisceInment as manna in 

the desert. 12 (2), 20-22. 
Rosenblatt, Eloise, R.S.M. Discerning leaders: 

Who drapes the mantle, who seizes the tiara? 
12 (2), 23-29. 

Ruffing, Janet K., R.S.M. Discernment and our 
vow of obedience. 14 (1), 20-25. 

DIVERSITY 
Brown, Martha, and Werth, Lori. Diversifying 

enrollment as a higher education institution. 
16 (2), 64-65. 

Farley, Margaret A., R.S.M. 
Diversity and community. 9 (2), 12-18. 

Donahue, Karen, R.S.M. 
Globalization: Turning point for humanity, 
challenge for Mercy. 11 (2), 2-7. 

Donnelly, Marie Michele, R.S.M. 
To the woman at the well: John 4:4-42. 

13 (2), 35. 

Dowling, Liz 
The Absence of women in John 21. 10 (I), 20-23. 

Doyle, Kathedne, R.S.M. 
About this issue: Looking as iffor the first time. 

14 (I), I. 
Like a root is to fruit: Reflections upon the 

relationship of spirituality and creativity. 
12 (I), 31-35. 

One small step, one new moment. 10 (2), 1-4. 
Our first and all-encompassing love. 14 (1),14-19. 
Un paso pequeno, un momento Nuevo. 10 (2),1-4. 
Reflections on unholy silence. 13 (I), 8-11. 
Revisiting the shape of Marian spiritnality in 

liturgy. 13 (3). 

Draves-Arpaia, Neil J., M. Div. 
Catherine McAuley: Going to the threshold for 

Mercy. 8 (1),46-52. 

45 

DUE PROCESS OF LAW 
Keller, Lois J., R.S.M. Due process and the rights 

of persons in the Church and in religious life. 
11 (1),26-34. 

ECOLOGY 
McNamara, Ray Maria, R.S.M. Ecological 

deterioration: a theological reflection. 
8 (2), 24-31. 

Ryan, Patricia, R.S.M. The Feminine way and 
hope for the future. 8 (2),19-23. 

Wilde, Christine Bucey. The Cosmic story. 
8 (2), 1-7. 

EDUCATION, IDGHER - METHODOLOGY 
Reed-Bouley, Jennifer. Challenging prior 

knowledge: Strategies for college teaching. 
16 (2), 44-47. 

EDUCATION, IDGHER­
RELIGIOUS ASPECTS 

Austin, Rev. Victor Lee. What makes a Mercy 
College. 14 (3), 40-42. 

Farley, Margaret, R.S.M. Wisdom, dignity, and 
justice: Higher education as a work of Mercy. 
16 (2), 3-8. 

Jeffries, Rosematy E., R.S.M., Patricia E. Koch, 
Esq., Ruth Ann Burns, and Evelyn 

Quinn. The Mercy university of New Jersey: 
Journey to excellence. 16 (2), 27-32. 

O'Brien, Joanne, Education: Making 
connections, developing compassion at Mount 
Aloysius College. 12 (2),13-17. 

O'Keeffe, Michael E. Between the ambo and the 
podium. 12 (2), 7-12. 

Sheridan, Daniel P. Twixt the saddle and the 
ground: Mercy sought and Mercy found. 
12 (2),1-6. 

Sullivan, Mary C. Catherine McAuley and the 
characteristics of Mercy higher education. 
16 (2), 18-26. 

Euart, Sharon, R.S.M. 
Theology and law: Reflections on faith seeking 

understanding - faith seeking action. II (1),2-5. 

Evans, Jean, R.S.M. 
To speak the truth about the world in which I live. 

11 (2),8-15. 

Farley, Margaret, R.S.M. 
Diversity and community. 9 (2),12-18. 
Wisdom, dignity, and justice: Higher education as 

a work of Mercy. 16 (2), 3-8. 



Farnan, Virginia, R.S.M. 
Walk through your door drawkcab. 12 (1), 26-30. 

FEMINISM 
Smith, Paula M., R.S.M. Memories as mystery. 

10 (1), 49-55. 

FEMINIST THEOLOGY 
Ruffing, Janet K., R.S.M. Jesus: A Feminist 

mystical perspective. 9 (3), 33-40. 

FEMINIST THEORY 
Chamberlain, Eileen. Images of God and self in 

the lives of late medieval 
Catholic women mystics. 9 (3),1-10. 

Fox, Patricia, R.S.M. 
A Reading ofthe Vatican's official catechetical text, "God, t 

the Father of Mercy." 10 (1), 31-36. 

Gallagher, Ann Miriam, R.s.M. 
Catherine Josephine Seton and the New York 

Mercy experience. 8 (1), 27-35. 

Galli, Patricia, R.S.M. 
Discernment as manna in the desert. 

12 (2), 20-22. 

GEORGIAN COURT UNIVERSITY (LAKEWOOD, 
NEW JERSEY) 

Jeffries, RosemalY E., et aJ. The Mercy university 
of New Jersey: Journey to excellence. 
16 (2), 27-32. 

GLOBALIZATION - RELIGIOUS ASPECTS 
Donahue, Karen, R.S.M. Globalization: Turning 

point for humanity, challenge for Mercy. 
11 (2),2-7. 

Evans, Jean, R.S.M. To speak the truth about the 
world in which I live. 11 (2), 8-15. 

GOD-MERCY 
Crossen, Maureen, R.S.M. Love of the mercy of 

God constitutes our life. 14 (2), 10-11. 

GOD THE FATHER OF MERCY 
Fox, Patricia, R.S.M. A Reading of the Vatican's 

official catechetical text, 
"God, the Father of Mercy." 10 (1), 31-36. 

Golshayan, Rowshan. 
The Quality of mercy. 9 (2),19-23. 

Gonzalez, Maria Elena, R.S.M. 
Parish restlUcturing in multicultural communities. 

10 (2), 37-53. 
Reestructuracion de la palToquia en las 

communidades multiculturales. 10 (2), 37-53. 

46 

GORDON, MARY 
Crossen, Maureen, R.S.M. The Holy habit of our 

lives: Living symboL [Response to MalY 
Gordon, "Women of God," Atlantic Monthly 
(JanualY 2002)], 12 (2),18-19. 

Gottemoeller, Doris, R.s.M. 
Administering the Church's law "With Mercy." 

11 (1),41-43. 
Editorial introduction to "Law and religious tife." 

11 (1), I. 

Grant, Mary Kathryn. 
The Canonical sponsor council role and 
responsibilities. 16 (2), 71. 

"Expand the ropes of your tent. .. " (lsa 54:2): 
Reflections on new forms of Mercy 
commitment. 14 (3), 22-27. 

Gross, Toni. 
The Sister-Associate relationship: In and ofthe 

Church. 14 (3),15-21. 

Hayes, Diana L., J.D., S.T.D. 
Response to Dr. Margaret Farley. 16 (2), 9-14. 

Hennessy, Jayme M. 
The Art of Mercy: Images of redemption. 

12 (3), 42-51. 
The Dignity of maternal love. 13 (1), 35-41. 

Hieb, Mary Ann, R.S.M. 
Mercy and creative seeing. 12 (3), 36-41. 

HILDEGARD, SAINT, 1098-1179 
Clendenen, Avis, D.Min., Women of duty and 

daring: Hildegard of Bingen and 
Catherine McAuley. 16 (2), 33-38. 

Hill, Katherine Ann, R.S.M. 
"Expand the ropes of your tent ... " (Isa 54:2): 

Reflections on new fOlms of Mercy 
commitment. 14 (3), 22-27. 

Hirsch, Valia. 
Memoirs and poems at 90. 9(1),1-10. 

HOMELESS PERSONS - SERVICES FOR 
Murphy, Kathleen M., R.S.M. Serving the 

homeless at St. Catherine's in Edinburgh, 
Scotland. 11 (2), 16-20. 

HOMILETICAL ILLUSTRATIONS 
Moore, Barbara, R.S.M. Four homilies: 

Prodigal son, Baptism, Good shepherd, 
Body and blood. 12 (3), 24-35. 



Howard, Marilee, R.S.M. 
Direct service and systemic change. 14 (I), 26-30. 
Re-imagining and reconfiguring the Institute: 

Insights /i'om Catholic social teaching. 
13 (2), 16-19. 

Respect for the dignity of the person in Catholic 
social teaching. 13 (I), 2-7. 

ICONS 
Cancienne, Maty-Paula, R.S.M. "Root 

Metaphor" and Rublev's icon "The Holy Trinity." 
13 (2), 2-5. 

IMAGE (THEOLOGy) 
Hennessy, Jayme M. The Art of Mercy: 

Images of redemption. 12 (3), 42-51. 

INSTITUTE OF THE SISTERS OF MERCY 
OF THE AMERICAS 

DiBello, Maria, R.S.M. A Woman about to give 
birth: Lamentation and life. 13 (2),24-25. 

Howard, Marilee, R.S.M. Re-imagining and 
reconfiguring the Institute: Insights /i'om 
Catholic social teaching. 13 (2), 16-19. 

Kerrigan, Sharon, R.S.M. Sarah and Elizabeth: 
Paradigms for re-imagining and reconfiguring. 
13 (2),26-29. 

McCann, Patricia, RS.M. Ecclesial identity and 
Mercy life. 14 (1), 6-8. 

Jablonski, Mary Dolores, R.S.M 
Still full of sap; still green: Observations on 

successful aging. 9 (1), 26-30. 

Jeffries, Rosemary E., R.S.M., et al 
The Mercy university of New Jersey: Journey to 

excellence. 16 (2), 27-32. 

Jnlian, Elizabeth, R.S.M. 
The Relationship of Ruth and Naomi in the Book 

of Ruth. 9 (3),11-23. 

Kellel; Lois J., R.S.M. 
Due process and the rights of persons in the 

Church and in religious life. 11 (1),26-34. 

Keller, Marie Noel, R.S.M. 
Discipleship and mission: 2003 and beyond. 

13 (2), 30-33. 
Maty of Magdala: Quintesscntial disciple. 

13 (3), 36-39. 

47 

Kerrigan, Sharon, R.s.M. 
Sarah and Elizabeth: Paradigms for re-imagining 

and reconfiguring. 13 (2),26-29. 

King, Marilyn, R.S.M. 
We have sinned against creation. 8 (2), 8-18. 

Koontz, Christian, R.S.M. 
Catherine McAuley: A Strange attractor in a 

quantum world. 8 (1), 10-14. 

LAW -RELIGIOUS ASPECTS 
Bumpus, Mary Rose, R.S.M. Law and life in the 

Christian Scriptures. 11 (I), 6-16. 
Euart, Sharon, R.S.M. Theology and law: 

Reflections on faith seeking ,mderstanding­
faith seeking action. 11 (1),2-5. 

Gottemoeller, Doris, R.S.M. Editorial 
introduction. 11 (1), 1. 

McNally, Jeanne-Margaret, R.S.M. Public juridic 
persons in the Church. 11 (I), 17-20 .. 

Lawson, Veronica, R.S.M. 
East Timor: A Call to jubilee. 10 (1), 28-30. 

LEADERSHIP - RELIGIOUS ASPECTS 
Rosenblatt, Eloise, R.S.M. Discerning leaders: 

Who drapes the mantle, who seizes the tiara? 
12 (2), 23-29. 

LITERATURE - RELIGIOUS ASPECTS 
Ryan, Patricia, R.S.M. Literature, a key to 

multiculturalism. 10 (2), 29-36. 
Ryan, Patricia, R.S.M. La literature, una clave al 

multiculturalism. 10 (2), 29-36. 

Little, Bernadette, R.S.M. 
Mercy within the context of Caribbean spirituality. 

10 (2), 13-23. 
La merced dentro del contexto de la espiritualidad 

caribena. 10 (2), 13-23. 

LITURGICAL REFORM 
Upton, Julia, R.S.M. Liturgy: A Force that gives 

us meaning. 13 (2), 36-44. 

Luquet, Wade, M.S.W. 
The Sisters of Mercy and their conttibution to the 

development of social welfare. 16 (2), 39-43. 

McAlpin, Kathleen, R.S.M. 
Incorporation: Committing to wisdom and 

community for the reign of Mercy. 14 (2),12-16. 

MCAULEY, CATHERINE 
Clendenen, Avis, D.Min. Women of duty and 

daring: Hildegard of Bingen and 



Catherine McAuley. 16 (2), 33-38. 
Draves-Alpaia, Neil J., M.Div. 
Catherine McAuley: Going to the threshold for 

Mercy. 8 (1), 46-52. 
Koontz, Christian, R.S.M. Catherine McAuley: 
A Strange attractor in a quantum World. 

8 (1),10-14. 
Rittner, Carol, RS.M. Education: Our heritage­

our futnre. 9 (3), 24-32. 
Ruffing, Janet K., RS.M. Catherine McAuley's 

Quaker connection. 8 (I), 36-45. 
Sullivan, Mary C., R.S.M. The Prophetic life and 

work of Catherine McAuley and the 
First Sisters of Mercy. 8 (1),1-9. 

Sullivan, Mary C., R.S.M. Catherine McAuley 
and the characteristics of Mercy 
higher education. 16 (2),18-26. 

Sunderman, Marilyn, RS.M. Catherine McAuley 
and the option for the poor: 
Yesterday, today, and tomorrow. 8 (1),19-26. 

Upton, Julia, R.S.M. Strands of Celtic spirituality 
in the eloak of Catherine McAuley. 8 (2), 45-54. 

McCann, Patricia, R.s.M. 
Ecelesial identity and Mercy life. 14 (1), 6-8. 

McGovern, Ann, R.S.M. 
Walking newly in Mercy: Three reflections; 

Choosing to be a Sister of Mercy. 
9 (2), 24-26. 

McKenzie, Donna M. 
Beyond survival: Mercy and a Church in crisis. 

13 (1),14-19. 

McMillan, Elizabeth, R.S.M. 
An Invitation to resymbolize Our Lady of Mercy. 

8 (1), 53-59. 
Locating Mary in the Church; Maria en Iglesia. 

13 (3), 1-8,9-16. 
Response to Margaret Farley. 16 (2), 15-17. 

McNally, Jeanne-Margaret, R.S.M. 
Public juridic persons in the Church. 

11 (1), 17-20. 

McNamara, Ray Maria, R.S.M. 
Ecological deterioration: a theological reflection. 

8 (2), 24-31. 

MAGNIFICAT 
Repka, Fran, RS.M. The Magnificat and the 

incamational eros. 13 (3), 23-30. 

Martin, Troy 
Confronting the culture of resentment: A Story. 

13 (1), 20-28. 

48 

MARY, BLESSED VIRGIN, SAINT - ART 
Hennessy, Jayme M. The Dignity of maternal love. 

13 (1), 35-41. 

MARY, BLESSED VIRGIN, SAINT -
DEVOTION TO 

McMillan, Elizabeth, R.S.M. An Invitation to 
resymbolize Our Lady ofMercy. 
8 (I), 53-59. 

___ . Mary in the Church; Maria en Iglesia. 
13 (3), 1-8,9-16. 

MARY MAGDALENE, SAINT 
Keller, Noel, R.S.M. Mary of Magdala: 

Quintessential disciple. 13 (3), 36-39. 
Schubert, Judith, R.S.M. Mary of Magdala: A 

Ministerial partner with Jesus in 
John 20. 12 (3), 13-15. 

MEDITATION 
Sullivan, Mary C., R.S.M. A Meditation on the 

symbolic utterance of Sisters of Mercy. 10 (3),1-8. 
Wainwright, Elaine M., RS.M. Mercy is one of 

God's names; Of, Captured by compassion. 
12 (3), 2-12. 

MERCY 
Golshayan, Rowshan. The Quality of Mercy. 

9 (2),19-23. 

MERCY REFUGEE SERVICE 
Moore, Margaret, R.S.M. Refugees: At the heart 

of all is the life we share. 11 (2),21-25. 

Mikulich, Alex. 
A Theological pedagogy of white plivilege and racism. 

16 (2), 48-51 

MINORITIES - RELIGIOUS LIFE 
Vera, Maria Luisa, R.S.M. Colored vocations: 

Women of color in religious life. 
14 (2), 42-44, 52. 

MISSION 
Daly, Mary, R.S.M. Ofbutterfiies, kingfishers and 

mission. 14 (1), 31-34. 
Keller, Marie Noel, R.S.M. Discipleship and 

mission: 2003 and beyond. 
13 (2), 30-33. 

McMillan, Elizabeth, R.S.M. Locating ourselves 
in theology and ministry. 14 (2), 45-52. 

Moore, Barbara, R.S.M. 
Four homilies: Prodigal son, Baptism, Good 

shepherd, Body and blood. 12 (3), 24-35. 



Moore, Margaret, R.S.M. 
Refugees: At the heart of all is the life we share. 

11 (2),21-25. 

Moran, Barbara, R's.M. 
Suffering, compassion, and the beautiful 

Bodhisattva. 11 (3),30-35. 
They have no wine: Reflections on Mary and 

twenty-first century women. 
13 (3),40-44 

Moran, Tenence J., C.S.S.R. 
A Eucharistic prayer for Sisters of Mercy 

of Connecticut. 13 (3), 31-35. 

Morgan, Marilyn, R.S.M. 
A Church's inner design as symbol of faith. 

10 (3), 25-33. 

MOUNT ALOYSIUS COLLEGE 
(pENNSYLVANIA) 

Austin, Rev. Victor Lee. What makes a Mercy 
college. 14 (3), 40-42. 

O'Brien, Joanne Education: Making 
connections, developing compassion at Mount 
Aloysius College. 12 (2),13-17. 

Mullan, Deirdre, R.S.M. 
Women in Northern Ireland during the troubles. 

11 (2), 26-28. 

MULTICULTURALISM 
Gonzalez, Maria Elena, R.S.M. Parish 

restrnctuting in multicultural 
conununities. 10 (2), 37-53. 

Gonzalez, Maria Elena, R.S.M. Reestructuracion 
de la parroquia en las comunidades 
multiculturales. 10 (2), 37-53. 

Ryan, Patricia, R.S.M. Literature, a key to 
multiculturalism. 10 (2), 29-36. 

Ryan, Patricia, R.S.M. La literature, una clave al 
multiculturalismo. 10 (2), 29-36. 

Murphy, Kathleen M., R.S.M. 
Serving the homeless at St. Catherine's in 

Edinburgh, Scotland. 11(2),16-20. 

MURRAY, DANIEL, 1732-1852 
Delaney, Helen, R.S.M. A Surprised man: 

Archbishop Daniel MutTay of Dublin. 
13 (2), 45-50. 

Murray, Ellen, R.S.M. 
Women and spirituality. 13 (2),20-23. 

MYSTICISM 
Chamberlain, Eileen. Images of God and self in 

the lives of late medieval Catholic women mystics. 
9 (3),1-10. 

49 

Ruffing, Janet K., R.S.M. Jesus: AFeminist 
mystical perspective. 9 (3), 33-40. 

Nolan, Mary Anne, R's.M. 
Conununity life in Mercy. 14 (2), 17-20. 
Retirement success profile for religious: One way 

of retirement planning. 9 (1), 31-32. 

Nuttman, Celeste Marie, R.S.M. 
Experiencing creative spirituality: Painting an icon: 

Opening a window. 12 (I), 40-41. 

OBEDIENCE, VOW OF 
Ruffing, Janet K., R.S.M. Discerrnnent and our 

vow of obedience. 14 (1), 20-25. 

O'Connor, Aine, R.S.M. 
"Art work" (black & white drawings). 

13 (1),42-43. 

O'Keeffe, Michael E. 
Between the ambo and the podium. 12 (2), 7-12. 

O'Neill, Mary Aquin, R.S.M. 
Ecclesial challenges for the Sisters of Mercy in the 

21st century. 14 (2), 2-9. 
Women of Mercy for the future: How shall we 

direct them? 9 (2), 32-36. 

Paris, Aline M-J, R.S.M. 
Sacramental thinking: A Catholic treasure. 

13 (2), 6-8. 

Pastula, Regina 
Surviving incest: A Public testimony. 

11 (3), 19-21. 

PEACE MOVEMENTS 
DasGupta, Kasturi (Rumi). Why is there no one at 

the peace vigil? 16 (2), 52-55. 

Phillips, Cheryl, R.S.M. 
Art, a healing ministry. 12 (I), 2-4. 

POETRY - RELIGIOUS ASPECTS 
Synnott, Audrey, R.S.M. Receiving the breath of 

the Spirit and breathing it on. 
12 (I), 22-25. 

POVERTY - RELIGIOUS ASPECTS 
Bllins, Helen Marie, R.S.M. Our vow of poverty: 

Musings forty-five years after the act. 
14 (1), 9-13. 



PRISON MINISTRY 
Gallagher, Ann Miriam, RS.M. Catherine 
Josephine Seton and the New York Mercy 

experience. 8 (I), 27-35. 

QUAKERS 
RuffIng, Janet K., R.S.M. Catherine McAuley's 
Quaker connection. 8 (I), 36-45. 

RACISM - RELIGIOUS ASPECTS 
Mikulich, Alex. A Theological pedagogy of white 

privilege and racism. 16 (2), 48-51. 

RECONCILIATION - RELIGIOUS ASPECTS 
Rosenblatt, Eloise, R.S.M. The Reconciliation 

process: An Ecclesial stmctme for 
protecting rights of members. 14 (2), 30-41. 

Redding, Sharon R., M.N., R.N., C.N.E. 
Passing on the traditions: Ritnals and celebrations 

in nursing education. 16 (2), 66-69. 

Reed-Bouley, Jennifer. 
Challenging prior knowledge: Strategies for 

college teaching. 16 (2), 44-47. 

REFUGEES 
Moore, Margaret, R.S.M. Refugees: At the heart 

of all is the life we share. 11 (2),21-25. 

RELIGIOUS COMMUNITIES 
Delaney, Helen, R.S.M. A Surpdsed man: 

Archbishop Daniel Murray of Dublin. 
13 (2), 45-50. 

RELIGIOUS LIFE 
Amos, Helen, R.S.M. Wdting the Constitntions: 

An Unfinished stmy of words and deeds. 
11 (I), 35-40. 

Doyle, Katherine, RS.M. About this issue: 
Looking as if for the first time. 14 (1),1. 

Keller, Lois J., Due process and the rights of 
persons in the Church and in religious life. 
11 (1), 26-34. 

McAlpin, Kathleen, R.S.M. Incorporation: 
Committing to wisdom and community 
for the reign of Mercy. 14 (2),12-16. 

McGovern, Atm, R.S.M. Walking newly in Mercy: 
Three reflections; Choosing to be a Sister of 
Mercy. 9 (2), 24-26. 

Nolan, Mary Ann, RS.M. Community life in 
Mercy. 14 (2), 17-20. 

O'Neill, Mary Aquin, R.S.M. Ecclesial challenges 
for the Sisters of Mercy in the 
21st centnry. 14 (2), 2-9. 
___ . Women of Mercy for the future: How 

50 

shall we direct them? 9 (2), 32-36. 
Rouleau, Mary Celeste, R.S.M. Constitutions as 

symbol of Mercy life. 10 (3), 9-12. 
Shuckerow, Mary Ellen, R.S.M. Walking newly in 

Mercy: Three reflections; 
Breaking in new shoes. 9 (2), 28-31. 

Upton, Julia, R.S.M. Shaping a theology of 
religious life. 9 (2), 2-5. 

Warde, Claudia Silke, R.S.M. Walking newly in 
Mercy: Three reflections; Learning to love. 
9 (2), 26-28. 

Repka, Fran, R.S.M. 
The Magnificat and the incarnational eros. 

13 (3), 23-30. 

RETIREMENT 
Nolan, Mary Anne, R.S.M. Retirement success 

profile for religious: One way of 
retirement planning. 9 (I), 31-32. 

RITES AND CEREMONIES 
Upton, Julie, RS.M. Going unto the altar of God: 

A Glimpse of Mercy ritnals of 
reception and profession today. 10 (3),13-18. 

Rillnel; Carol, R.s.M. 
Editor's Note to D' Arienzo's "Faith lives on death 

row," 11 (2),29. 
Education: Our heritage - Our future. 

9 (3), 24-32. 

Rosenblatt, Eloise, R.S.M. 
Book Review: The Friendship of Florence 

Nightingale and Mary Clare Moore, by 
Mary Sullivan, R.S.M., 9 (3), 41-43. 
Discerning leaders: Who drapes the mantle, who 

seizes the tiara? 12 (2), 23-29. 
Mother with many wrinkles. 9 (I), 33-34. 
The Reconciliation process: An Ecclesial structnre 

for protecting rights of members. 
14 (2), 30-41. 

Rouleau, Celeste, R.S.M. 
Constitntions as symbol of Mercy life. 

10 (3), 9-12. 
Learning from Eastern wisdom. 9 (2), 6-11. 

Ruffing, Janet K., R.S.M. 
Discernment and our vow of obedience. 

14 (I), 20-25. 
Jesus: A Feminist mystical perspective. 

9 (3), 33-40. 
Mart1la and M31Y: Integrating or disintegrating 

images for action and contemplation. 
12 (3),16-23. 



Rushton, Kathleen P., R.S.M. 
The Woman of Samaria (John 4:1-42): 
Celebrating Mercy women and culture. 

10 (1),16-19. 

Ryan, Patricia, R.S.M. 
Creation-centered spirituality. 12 (1), 42-44. 
The Feminine way and hope for the future. 

8 (2), 19-23. 
La literature, lIDa clave al multiculturalismo. 

10 (2), 29-36. 
Literature, a key to multiculturalism. 

10 (2), 29-36. 

Schiratti, Claudette, R.S.M. 
Reflection on a life of Mercy, ministry, and music. 

12 (1), 18-21. 

Schubert, Judith, R.S.M. 
Mary of Magdala: A Ministerial partner with Jesus 

in John 20. 12 (3),13-15. 
The Prophetic role of the Institute in light of Luke 

4:19: A Personal reflection. 9 (2), 37-43. 

Serjak, Cynthia, R.S.M. 
What on earth are we doing? Creativity and 

spirituality in dialogae. 12 (I), 5-8. 

SETON, CATHERINE JOSEPHINE 
Gallagher, Ann Miriam, R.S.M. Catherine 

Josephine Seton and the New York Mercy 
experience. 8 (I), 27-35. 

SEXUAL ABUSE IN THE CATHOLIC CHURCH 
McKenzie, Donna M. Beyond survival: 

Mercy and a Church in crisis. 
13(1),14-19. 

SEXUAL ABUSE VICTIMS 
Pastula, Regina. Surviving incest: APublic 

testimony. 11 (3), 19-21. 
ShelTllan, Sandra Jean, O.S.U. Sabbath suffering: 

Surviving rape. 11 (3), 23-28. 

Shuckerow, Mary Ellen, R.S.M. 
Walking newly in Mercy: Three reflections; 
Breaking in new shoes. 9 (2), 28-31. 

SILENCE - RELIGIOUS ASPECTS 
Doyle, Katherine, RS.M. Reflections on unholy 

silence. 13 (1), 8-11. 

SINGLE PARENTS 
Brown, Martha L., and Jacobson, Heidi. Assisting 

single mothers achieve college 
degrees and self-sufficiency. 16 (2), 62-63. 

51 

Sinnott, Alice M., R.S.M. 
Proverbs 31: 10-31: A Wise woman or personified 

wisdom. 10 (I), 37-48. 
Wisdom becomes Torah. 8 (2), 32-44. 

SISTERS OF MERCY 
Rittner, Carol, RS.M. Education: Our heritage -

our future. 9 (3), 24-32. 
Rouleau, Mary Celeste, RS.M. Constitutions as 

symbol of Mercy life. 10 (3), 9-12. 

SISTERS OF MERCY - AUSTRALIA 
Lawson, Veronica. East Timor: A Call to jubilee. 

10 (1), 28030. 
Tormey, Anne, R.S.M. End of a century: Dawn of a 

century. 10 (1), 24-27. 

SISTERS OF MERCY - CONNECTICUT 
Moran, Tenence J., C.S.S.R. A Eucharistic prayer 

for Sisters of Mercy of Connecticut. 
13 (3), 31-35. 

SISTERS OF MERCY - EDUCATION 
Rittner, Carol, R.S.M. Education: Our heritage -

our future. 9 (3), 24-32. 

SISTERS OF MERCY - IRELAND 
Mullan, Deirdre, R.S.M. Women in Northern 

Ireland during the troubles. 
11 (2), 26-28. 

SISTERS OF MERCY - NEW YORK 
Gallagher, Ann Miriam, RS.M. Catherine 
Josephine Seton and the New York Mercy 

experience. 8 (I), 27-35. 

Smith, Paula, R.S.M. 
Memories as mystelY. 10 (1), 49-55. 

SOCIAL MOVEMENTS 
DasGupta, Kasturi (Rumi). Why is there no one at 

the peace vigil? 16 (2), 52-55. 

SOCIAL SERVICE - PROFESSIONAL 
PRACTICE 

Luquet, Wade, M.S.W. The Sisters of Mercy and 
their contribution to the development of social 
welfare. 16 (2), 39-43. 

SOCIAL WORKERS - RELIGIOUS LIFE 
Luquet, Wade, M.S.W. The Sisters of Mercy and 

their contribution to the 
development of social welfare. 16 (2), 39-43. 

SPIRITUALITY 
Arroyo, Marian Therese, R.S.M. Creativity and 

spirituality in the context of the 
"Totus Christus." 12 (1), 9-13. 



Doyle, Katherine, RS.M. Like a root is to fmit: 
Reflections upon the relationship of 
spirituality and creativity. 12 (1), 31-35. 

___ . Revisiting the shape of Marian 
spirituality. 13 (3). 

Hieb, Mary Ann, R.S.M. Mercy and creative 
seeing. 12 (3), 36-41. 

Julian, Elizabeth, R.S.M. The Relationship of 
Ruth and Naomi in the Book of Ruth. 
9 (3), 11-23. 

Little, Bemadette, R.S.M. Mercy within the 
context of Caribbean spirituality. 
10 (2),13-23. 

Little, Bernadette, R.S.M. La merced dentro del 
contexto de la espiritualidad Caribena. 
10 (2),13-23. 

Murray, Ellen, R.S.M. Women and spirituality. 
13 (2), 20-23. 

Nutlman, Celeste Marie, R.S.M. Experiencing 
creative spirituality: Painting an 
icon: Opening a window. 12 (1), 40-14. 

Paris, Aline M-J, R.S.M. Sacramental thinking: A 
Catholic treasure. 13 (2), 6-8. 

Ryan, Patricia, RS.M. Creation-centered 
spirituality. 12 (I), 42-44. 

Serjak, Cynthia, RS.M. What on earth are we 
doing? Creativity and spirituality 
in dialogue. 12 (1), 5-8. 

Upton, Julia, R.S.M. Strands of Celtic spirituality 
in the cloak of Catherine McAuley. 
8 (2), 45-54. 

SPONSORSHIP 
Grant, Mary Kathryn. The Canonical sponsor 

council role and responsibilities. 
16(2),71. 

ST CATHERINE'S MERCY CENTRE (EDINBURGH, 
SCOTLAND) 

Murphy, Kathleen M., RS.M. Serving the 
homeless at St. Cathedne's in 
Edinburgh, Scotland. 11 (2), 16-20. 

ST JOSEPH'S COLLEGE OF MAINE 
Sheridan, Daniel P. Twixt the saddle and the 

grmmd: Mercy sought and Mercy found. 
12 (1),1-6. 

STEREOTYPE 
Ruffing, Janet K, RS.M. Martha and Mary: 

Integrating or disintegrating images for 
action and contemplation. 12 (3), 16-23. 

SUFFERING 
Moran! Barbara, R.S.M. Suffering, compassion, 

and the beautiful Bodhisattva. 
11 (3),30-36. 

52 

Sullivan, Mary C., R.S.M. 
A Meditation on the symbolic utterance of Sisters 

of Mercy. 10 (3),1-8. 
The Prophetic life and work of Catherine McAuley 

and the first Sisters of Mercy. 8 (1),1-9. 

SYMBOLISM - RELIGIOUS ASPECTS 
Cancienne, MOly-Paula, R.S.M. "Root Metaphor" 

and Rublev's icon "The Holy Trinity." 
13 (2), 2-5. 

Crossen, Maureen, RS.M. The Holy habit of our 
lives: Living symbol. 12 (2),18-19 

Di Lisio, Therese B. A Comfortable cup of tea: 
A Symbol of and for the Sisters Of Mercy. 
14 (3), 29-39. 

Moran, Barbara, R.S.M. Suffering, compassion, 
and the beautiful Bodhisattva. 
11 (3), 30-36. 

Morgan, Marilyn, R.S.M. A Church's inner design 
as symbol offaith. 10 (3), 25-33. 

Rouleau, Mary Celeste, R.S.M. Constitutions as a 
symbol of Mercy life. 
10 (3), 9-12. 

Sullivan, MOlY C., R.S.M. A Meditation on the 
symbolic utterance of Sisters ofMercy. 
10 (3),1-8. 

Synnott, Audrey, R.S.M. 
Receiving the breath of the Spirit and breathing 

it on. 12 (I), 22-25. 

TAIZE (FRANCE) - RELIGIOUS LIFE 
AND CUSTOMS 

'Toolan, Suzmme, R.S.M. A Taste ofTaize. 
12 (I), 36-39. 

TaIone, Patricia, R.s.M. 
Respect in the midst of diversity: How Catholic 
health care expresses its diversity. 

13 (1),29-34. 

THEOLOGY - STUDY AND TEACHING 
O'Keeffe, Michael E. Between the ambo and the 

podium. 12 (2), 7-12. 

Toolan, Suzanne, R.S.M. 
A Taste ofTaize. 12 (I), 36-39. 

TORAH 
Sinnott, Alice M., RS.M. Wisdom becomes 

Torah. 8 (2), 32-44. 

Tormey, Anne, R.s.M. 
End of a century: Dawn of a cenlmy. 

10 (I), 24-27. 



UNIVERSITIES AND COLLEGES - RELIGION 
Sanders, Susan M., R.S.M., and O'Keefe, Michael. 

Being a university, being Catholic, and being in 
"Good Standing": the Catholic identity issue. 
16 (2), 56-61. 

Upton, Julia, R.S.M. 
Going unto the altar of God: A Glimpse of Mercy 

rituals of reception and profession. 
10 (3),13-18. 

Liturgy: A Force that gives us meaning. 
13 (2), 36-44. 

Shaping a theology of religious life. 9 (2), 2-5. 
Strands of spirituality in the cloak of Catherine 

McAuley. 8 (2), 45-54. 

Vakata, Senolita, R.S.M. 
Inculturation with myself and religious life in the 

Tongan culture. 10 (I), 10-15. 

Vera, Maria Luisa, R.S.M. 
Colored vocations: Women of color in religious 

life. 14 (2), 42-43, 52. 

VIOLENCE - IRELAND 
Mullan, Deirdre, RS.M. Women in Northern 

Ireland during the troubles. 
11 (2), 26-28. 

Vondenberger, Victoria, R.S.M. 
Rightslresponsibilities of women religious in the 

Church: A Canon law Perspective. 
14 (2), 21-29. 

Wainwright, Elaine, R.S.M. 
Editorial introduction: Sisters of Mercy within the 

Pacific context. 10 (1), 1-2. 
Mercy is one of God's names; or Captured by 

compassion. 12 (3), 2-12. 

53 

Warde, Claudia Silke, R.S.M. 
Walking newly in Mercy: Three reflections; 

Learning to love. 9 (2), 26-28. 

Werthman, Linda, R.S.M. 
Reflecting on 1 Corinthians: Missioning 

ceremony. 16 (2), 70. 

Wilde, Christine Bucey. 
The Cosmic stOty. 8 (2), 1-7. 

WOMEN IN THE BIBLE 
Rushton, Kathleen P., R.S.M. The Woman of 

Samaria (John 4: 1-42): Celebrating 
Mercy women and culture. 10 (1),16-19. 

Sinnott, Alice, RS.M. Proverbs 31:10-31: A Wise 
woman or personified wisdom. 
10 (1), 37-48. 

Soares, Judy. Hagar's call. 10 (2), 24-28. 
Soares, Judy. La vocacion de Agar. 10 (2), 24-28. 

WOMEN IN THE CATHOLIC CHURCH 
Breyer, Carol Ann. A Ministry to ministers. 

8(1),15-18. 
Moran, Barbara, R.S.M. They have no wine: 

Reflections on Mary and twenty-first 
century women. 13 (3). 

Vondenberger, Victoria, RS.M. Rights! 
responsibilities of women religious in the 
Church: A Canon law perspective. 
14 (2), 21-29. 

WOMEN'S RIGHTS - RELIGIOUS ASPECTS­
CATHOLIC CHURCH 

Clendenen, Avis, and Martin, Troy. Confronting 
the culture of resentment: A story. 
13 (1), 20-28. 

Yann, Renee, R.S.M. 
"Art work" (black & white drawings) 

13 (I), 42-43. 



Information for New Subscribers and Current Readers 

New Subscription: The MAST Journal is published three times a year by the Mercy Association in 
Scripture and Theology. To subscribe, please fill out the coupon below or a copy of it. Make your check 
payable to The MAST Journal and send to Marilee Howard, R.S.M., MAST Managing Editor, 
Sisters of Mercy, 535 Sacramento Street, Aubum, CA 95603. Email: mhoward@mercysisters.org. 

Back Issues: If you are interested in obtaining a back issue of The MAST Journal, please contact the 
Editor, Eloise Rosenblatt, R.S.M. at P.O.B. 3015, Saratoga, CA 95070, (408) 500-5441 or 
eloros@sbcglobal.net. 

Address Change: If your address is incorrect or if you have changed your mailing address, 
please send that information to: Marilee Howard, R.S.M., MAST Managing Editor, Sisters of Mercy, 
535 Sacramento Street, Auburn, CA 95603. Email: mhoward@mercysisters.org. 

Issue Didn't Arrive: If your subscription is up to date and your issue of the journal didn't arrive, 
write to: Malilee Howard, R.S.M., MAST Managing Editor, Sisters of Mercy, 535 Sacramento Street, 
Auburn, CA 95603. Email: mhoward@mercysisters.org. 

Want to Write: If you have an idea for an article, or you have a talk or article you would like published 
in The MAST Journal, please send the article or inquiry to Eloise Rosenblatt, R.S.M., Editor, at P.O.B. 
3015, Saratoga, CA 95070, (408) 500-5441 or eloros@sbcglobal.net. Please include a complete return 
address on all correspondence and your e-mail. Submissions are reviewed by members of the MAST 
Editorial Board . 

.•.....••.•.•••..............•.••••..•..........•.••••...............•••..............••••...............•••.•.............•••••..... 

I wish to subscribe to THE MAST JOURNAL for: 

One year Two years 
($20.00 U.S.; $30.00 outside U.S.) ($40.00 U.S., $60.00 outside U.S.) 

Name 

Address 

Please make payment by international money order, check drawn on U.S. bank or U.S. currency . 
........................................... "." ••••••••••••••••••••••••••••••••••••• 0 ••••••••••••••••••••••••••••••••••••••••••••••••••• 

l 



MERCY 

ASSOCIATION 

IN 

SCRIPTURE 

AND 

THEOLOGY 

MAST, the Mercy Association in Scripture and Theology, met for the first time in June 1987 at Gwynedd-Mercy 
College in Gwynedd Valley, Pennsylvania. Called together by Eloise Rosenblatt, R.S.M. and Mary Ann Getty, 
twenty Mcrcy theologians and Scripture scholars from fourteen regional communities formally established the 
organization to provide a forum for dialogue and cooperation among Sisters of Mercy and associates. The stated 
purpose ofthe organization is to promote studies and research in Scripture, theology, and related fields; to support 
its members in scholarly pursuits through study, writing, tcaching, and administration; and to provide a means for 
members to address current issues within the context of their related disciplines. 

MAST has been meeting annually sinee then, and the organization now numbers fifty, with members 
living and working in Australia, Canada, the Caribbean, Central and South America, as well as in the 
United States. Marilyn King, R.S.M., cUlTently serves as MAST's executive director. MAST will hold 
its 23,d annual meeting June 19-21, 2009, at College of St. Mary in Omaha, Nebraska, and its 24th 
annual meeting in Philadelphia at St. Rafaela Center, June 18-20, 2010. 

Members work on a variety of task forces related to their scholarly discipline. Present task forces include: 
Scripture, healthcare ethics, and spirituality. In addition, the members seek to be of service to the Institute 
by providing a forum for o~oing theological education. 

4i5V--
Membership dues are ~per year, payable to Marilee Howard, R.S.M., MAST Treasurer, 
Sisters of Mercy, 535 Sacramento Street, Auburn, CA 95603. Email: mhoward@mercysisters.org 

If you would like to be on the mailing list, write: Marilyn King, R.S.M., Executive Director, The 
Laura, 1995 Sam Browning Road, Lebanon, KY 40033 or e-mail mheleneking@alltel.net. 

Since 1991, The MAST Journal has been published three times a year. Members of the organization serve on 
the journal's editorial board on a rotating basis, and several members have taken responsibility over the years to 
edit individual issues. Maryanne Stevens, R.S.M., was the founding editor of the journal, and Eloise 
Rosenblatt, R.S.M., currently serves in that capacity. Marilyn King, R.S.M., currently serves as MAST's exec­
utive director. 



Institute of the Sisters of Mercy of the Americas 
--A-uburn-R-egiflnaFBummunity­
cMetc-y:€enter-Attbitflr-> 

535 Sacramento Street 
Auburn, CA 95603 

No22a-Profit 
Organization 

u.s. POSTAGE 
PAID 

Auburn, CA 
PERMIT NO. 183 


